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Preface to the Second Edition 


TA7 hen the first edition of the ArtScroll Megillas Esther was written, the 
* * enthusiastic reception it was to receive was not anticipated and there 
was surely no expectation of a second edition. The response of the Torah 
public was such that this memorial to a dear friend became the first 
publication in a series that will rr’K embrace the Prophets and Writings as 
well as other of our holy books. To have gained entree into thousands of 
Jewish homes and to have become a conduit of Torah wisdom to tens of 
thousands of Jews is a privilege, of course — but it also imposes an 
awesome responsibility to be worthy of the trust and expectations of those 
who have given this series such wide acceptance. 

As in the prefaces to Eichah and Koheles, in addition to setting forth 
what the series attempts to do, we feel that it is essential to make clear what 
it is not designed to do. 

Much of our Torah knowledge is afflicted with a malady — rather than 
examine the Torah anew, with fresh eyes and more maturity as we grow 
older, we unfortunately remain with the simplified versions presented to us 
when we were children. 

In this series, an attempt is made to cull the enormous treasury of Torah 
thought that has been untapped by most people and, by so doing, reveal 
some of Torah's riches to those for whom it is Israel's most precious pos¬ 
session. At the same time, we are quick to point out that whatever has been 
offered is but a sampler. We urge our readers to use both the Overview and 
the Commentary as source material and as springboards to further and 
deeper study of their own. 

T|rninn nlx'jDi ny’SNi ’j’y 
Open my eyes that I may behold wonders 
from Your Torah (Psalms 119:17) 

The wonders are in Torah. We deem ourselves privileged to have helped 
open eyes to behold them. 

The Editors 
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Preface 


I t is with mixed feelings of joy and sadness that this volume is presented 
to the public. 

□ Sadness — because it was undertaken i"3 thd 3nn nntyj ’lS’vS 
fry pny ‘JNpTn 1 in memory of my very intimate and dear friend Rabbi 
Mair Fogel Pry, who was tragically cut off from this world on N Dl’ 
v^um ,mu a , December 7, 1975 — leaving his dear wife n ,,1 7:r Pearl, and 
beloved mother Anna as his only surviving immediate family. 

I wanted desperately to perpetuate his noble memory in some meaning¬ 
ful form, and, on the night following his funeral, I undertook to compile 
this anthology of commentaries on Megillas Esther. My hope was to em¬ 
bark on a work which could be completed within the "sh'loshim," and at 
the same time make a serious and needed contribution to the Torah public. 
There was absolutely nothing of this scope available on the Book of Esther 
for the tradition-seeking reader, and with around-the-clock-work, the task 
could be completed within the thirty day-"shloshim" goal. 

□ Joy — because it has become evident that a significant contribution has 
been made to the English-speaking audience: A lucid, literate anthology of 
commentaries, based entirely on Talmudic, Midrashic, and Rabbinic 
sources, on what is probably the most familiar book of the Bible — but is 
nevertheless little understood in the light of our Sages who dwelt upon 
every letter of the text and elucidated its innermost meanings. Working 
through many nights, my goal was to delve deep enough to fathom the true 
meaning of Megillas Esther as understood by our Sages, and to attempt to 
present it to the English-reading audience in a palatable and readable man¬ 
ner. 

The Commentary thus conceived was bound to appeal to a large cross- 
section of people from the early-teenage day school student to the Hebrew 
teacher; from the college student seeking a traditional interpretation of a 
book of the Bible to the housewife; from the 'uninitiated' adult reader with 
limited Hebrew background to the young kollel scholar who has neither ac¬ 
cess to all the sources in their original, nor the time to investigate them in¬ 
dividually. This, of course, encompasses a very wide range of background 
and ability; the completed book is, l hope, one that bridges the gap and fills 
the unique individual needs of each reader. 
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SCOPE OF THE COMMENTARY 


T he primary goal was to provide a free-flowing 'running commentary' 
to the text, removing first the 'surface difficulties.’ It became im¬ 
mediately obvious that the standard JPS translation — which very often is 
at odds with the Talmudic translation of the Hebrew — simply would not 
do. A free-flowing, lucid, and literate translation in consonance with the 
interpretation of our Sages was absolutely essential to ensure the 
readability of the book and its faithfulness to the outlook of our Torah 
sages. The new translation eliminated many of the 'surface difficulties' 
dealt with by Rashi and Ibn Ezra because their interpretations were incor¬ 
porated within the translation. 

The Gemara and Midrashim were then consulted, and virtually every 
Chazal directly concerned with utjtg — the literal and intended meaning of 
the text, which could be meaningfully incorporated into the framework of 
an English-language commentary was included. 

The classic commentaries — Rashi, Ibn Ezra, and Alschich — were then 
culled for essential comments not suggested in the translation or quoted in 
the Talmudic sources. 

Next, the major commentaries were consulted: primarily the M'nos 
Halevi, by Rav Shlomo Alkabetz, Yosef Lekach by Rav Eliezer haRofe, the 
recently reprinted commentary of Rav Elisha Galico, the Vilna Gaon, the 
all-encompassing Yalkut Me'am Lo'ez, and the commentary of the 
Malbim. [An extensive bibliography — with brief biographical de¬ 
scriptions of the authorities consulted — has been added to the back of the 
volume.] 

The problem was not finding material on the Megillah: it was limiting 
the vast material to that which would provide the best 'running commen¬ 
tary' within the scope of the work. I hope that the resulting volume does 
justice both to the Gaonim who have been cited and to the reader. 

I t must be made clear that this is not a so-called 'scientific' or 'apologetic' 
commentary on the Megillah. That area has, unfortunately, been too 
well-covered, resulting in violence to the Jewish faith as well as to correct 
interpretation. It is in no way the intention of this book to demonstrate the 
legitimacy or historicity of Esther or Mordechai to non-believers or 
doubters. Belief in the authenticity of every book of the Torah is basic to 
Jewish faith, and we proceed from there. It comes as no surprise to me — 
nor should it to any Orthodox Jew — that the palace in Shushan, as un¬ 
earthed by archeologists, bears out the description of the palace in the 
Megillah in every detail; nor do we deem it necessary to prove, by means of 
the 'Persian borrow-words,' nor by whatever means, that the Book was, in¬ 
deed, written in that contemporary period. 

Rather, the aim was a specifically traditional commentary reflecting the 
Megillah as understood by Chazal. No non-Jewish sources have even been 
consulted, much less quoted. I consider it offensive that the Torah should 
need authentication from the secular or so-called 'scientific' sources. The 
sources of every excerpt has been documented. Whenever the author has 
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inserted a comment of his own, it is inserted in brackets. 

To add to the appeal of this book among Yeshivah students, much use 
has been made of Hebrew within the commentary. All such Hebrew 
references are vocalized and translated for the benefit of those less fluent in 
the language. 

The transliteration of the Hebrew words posed a problem: Sephardi or 
Ashkenazi? It was decided that the pronunciation most acceptable to most 
readers was a cross between the Ashkenazi and Sefardi — Ashkenazi con- 
sonents, so to speak, with Sephardi vowels. Words that have become 
generally accepted, such as 'Ahasuerus' were not changed to conform to 
the above method of transliteration. Although there are several incon¬ 
sistencies, in general the style has been held throughout the work. 

T he moment of bidding farewell to this book is indeed nostalgic and 
solemn. It marks the conclusion of a delightful quest, of many hours 
spent in intimate contact with V'tn ,our Sages, and their profound insight 
into every facet of Torah study. 

I am deeply grateful for the frequent and inspiring sessions spent with 
my good friend, RABBINOSSON SCHERMAN, throughout the compilation of 
this work. Reb Nosson has given of himself beyond every reasonable ex¬ 
pectation; he was kind enough to further cramp his busy schedule to read, 
amend, research, expand and edit my manuscript. He put his scholarly 
mark on the book, and lent it the benefit of his erudition and flowing style. 
His very association with this work has raised its level beyond description. 
Appreciating the need for such a work, he also consented to write the most 
beautiful Introduction. I take this opportunity to express to him my warm 
and sincere thanks. Our association has taught me more than 1 can put into 
words. 

Similarly, I owe a tremendous debt of gratitude to my colleague at 
ArtScroll and into inn, Reb SHEAH BRANDER for providing the initial 
impetus in this project. His tireless efforts in seeing the graphics through 
every stage of production — with editing and constant changes — and his 
constant availability as a sounding-board for much of the material, 
provided a continuous source of inspiration. My wishes — often un¬ 
reasonable, I fear — have had his sympathetic consideration and unyielding 
response. 

Reb Nosson and Reb Sheah could have produced this work without me, 
but I could not have produced it without them. 

To a considerable extent, this work was inspired by REBBETZIN MEYER 
FELDBRAND She, with the assistance of her husband, a distinguished 
talmid chacham, prepared a manuscript in English that was an anthology 
of commentaries. The work in its original form was not publishable. It was 
mutually agreed that her project would be dropped and that I would at¬ 
tempt a new anthology with a different emphasis dedicated to the memory 
of Reb Mair Fogel n"y . Rebbetzin Feldbrand is to be commended, 
however, for her concept. It is hoped that this woman of considerable 
ability will find new vehicles to make her sensitivity and talent available to 
the Torah public. 
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MISS MIRIAM Flam has been kind enough to assist in certain areas of re¬ 
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the compilation of such a work, and who graciously assisted in translating 
and proofreading. May n"’U/n grant us both that in the z'chus of Harbatzas 
Torah we may merit to see nlynni rqln? trpplv d 1 :?. 


E very author has hopes for the work that represents a slice of his life, a 
part of his being. Especially for a work like this — one that is intended 
as a monument to a dear friend — one presents his book to the public with a 
tefillah that it fulfill its purpose. Its purpose is this: 

To make accessible to the Torah public a Chazal's eye view of one of 
the twenty-four sacred books of Tanach; provide a glimpse of the 
treasure hidden in the depths of every verse of Torah; by so doing, to 
inspire others to open other parts of Tanach and find the treasures 
hidden there; what is more, to be a catalyst that will drive others to 
compile more and finer commentaries in our rich heritage of ttTJ'p nsp 
— holy books; most of all, to help Torah hurdle the language barrier 
that has condemned so many thousands of English-speaking Jews to 
varying degrees of spiritual pauperdom. 

An ambitious purpose, this. If but part of it is realized than the thou¬ 
sands of cumulative man-hours invested in this volume will have been just¬ 
ly rewarded. 

Meir Zlotowitz 

Brooklyn, New York, Tu b'Shevat, 5736 
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An Overview— 

The Period and the Miracle 


?l’3n rninn pa -ipipk 
"’ 33 "l’npK inpn ’pjKi" 
Where is there an allusion to Esther 
in the Torah? 

"And l will hide My face"(Deut. 31:18). 

—Chullin 139b 

□’33 nnprj n’rt’ -inpK ’n’3 .. ’"ip-ps 
. . in the days of Esther 
there will be a concealment 
of the divine countenance" —Rashi. 

,min’ n3 bionp/ 3n m k 

t r - - - ▼ 

".niinb ’3ij73p" ,D’n3Db -inpK npb nnbt v 
?nimt<n pnb 33’by rrriiyn nx nx3p" ,nb inbiy 
by ’3K npinp -op ,onb nnbip 
P13i ’in ’pbnb D’n’n nrn 
Rav Shmuel bar Yehudah said, 

Esther sent to the Sages, "establish me [the 
festival marking my miracle] for all time." They 
sent back, "Do you seek to arouse the jealousy 
of the nations against us?" She sent them, "I am 
already inscribed in the royal chronicle of Media 
and Persia" —Megillah 7a 


The 

Historical 

Background 


I t is hard to imagine how the Divine countenance 
could be concealed during a prophetic period; sure¬ 
ly the prophets would see it and reveal its grandeur! 
In our confused times, many wonder how we will 
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It is hard to imagine 
how the Divine 
countenance could 
be concealed during 
a prophetic period: 
surely the prophets 
would see it and 
reveal its grandeur! 


Prophecy 

Unheeded 


Cyrus, who wept 
and groaned over 
the Temple's 
destruction, became 
G-d's chosen 
instrument to fulfill 
the ancient 
prophecy 


know when imtpn—the Messiah arrives — who will 
tell us? "If only we had a prophet — then we would 
know; then we would follow." 

There were still prophets during *735 nibi — the 
Babylonian exile. Even in its closing years, Daniel, 
Mordechai, Baruch ben Neria, Ezra, Chaggai, 
Zechariah, Malachi, and more were still on the scene. 
Fifty-two years after the destruction of the Temple a 
prophecy was fulfilled. Cyrus, King of Persia, gave 
the order that the House of G-d be rebuilt in 
Jerusalem. The prophet Isaiah had foretold it about 
two hundred years before: ttnVab irfU/nb Tl D3K— So 
said G-d to His anointed, to Cyrus . . . nay ]ynb 
1 T , n3 btottpi 3pyi — For the sake of Jacob my ser¬ 
vant and Israel my chosen . , . ’nibii ’my ma’ Kin 
nbiy’ — he shall build My city and he shall free My 
captives [Isaiah 45], 

It was two years before Ahasuerus became King 
and over four years before the opening scene of 
Megillas Esther. To the Jewish people, intensely 
familiar with the prophecies of Isaiah, the gesture of 
Cyrus should have been a signal to converge upon 
Jerusalem to rebuild the Temple that had been razed 
by Nebuchadnezzar. Indeed, they should have con¬ 
sidered it a rare opportunity that they, not Cyrus, 
were given this privilege of rebuilding the House of 
G-d — according to Isaiah's prophecy, it was the 
Divine will that Cyrus, not the Jews, build the House 
of G-d and bring its children back to its holy en¬ 
virons. But Cyrus gave the privilege to the Jewish 
people. [Megillah 12a] 

Cyrus, who wept and groaned over the Temple's 
destruction [Seder Eliyahu Rabba, 19], became G-d's 
chosen instrument to fulfill the ancient prophecy and 
bring the glory of the Divine Presence back to the 
holy mountain where Abraham bound Isaac to the 
altar, where Jacob beheld the heavenly ladder, where 
David set his hopes, and where Solomon built the 
Temple of G-d. The righteous Persian monarch gave 
the order that the Jews might go home again — and 
only forty-two thousand heeded his call! Forty-two 
thousand heard the call of prophecy but millions 
stayed behind. 
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Torah study was 
experiencing a 
renaissance in 
Babylon — but some 
of its outstanding 
sons were asking 
whether they, as a 
nation driven by its 
G-d from His land, 
still owed Him any 
more allegiance than 
a divorced woman 
driven from the 
home of her 
husband, or a freed 
slave sold away 
from the home of his 
master 


When G-d hides His face, such are the effects. 
Confusion, hesitation, fear. What does G-d want of 
us? Where and how are we to do His bidding? And 
what is His bidding? 

This was the tapestry before which the actors in 
the Purim story entered the stage of history. The 
Jewish people were splintered and confused. Torah 
study was experiencing a renaissance in Babylon — 
but some of its outstanding sons were asking 
whether they, as a nation driven by its G-d from His 
land, still owed Him any more allegiance than a 
divorced woman driven from the home of her hus¬ 
band, or a freed slave sent away from the home of his 
master [Sanhedrin 105a], A shocking question, one 
that can only be understood as one more saddening 
indication of the many veils behind which the Divine 
countenance was hidden. 

Cyrus moved his royal capital to Shushan in the 
Land of Elam. With him went Mordechai and Daniel, 
but they were not able to teach Torah in Elam as they 
had, and their peers were still doing in the flowering 
academies of Babylon. Elam, the seat of royal power, 
the source of Jewish hope, was barren of Torah. 
More concealment of the Divine countenance. 


Hope 

Extinguished 


Despite the 
impression common 
among us that 
Ahasuerus was an 
amiable drunkard 
who was 
manipulated by 
Haman, the Sages 
make it very clear 
that he was 
thoroughly evil 
and that he hated the 
Jews even more than 
did Haman 


The work on the Temple in Jerusalem proceeded 
under Cyrus despite the harassment of hostile na¬ 
tions surrounding Jerusalem. In the last months of 
his reign, Cyrus had a change of heart. He forbade 
additional Jews to cross the river to the Land of Israel. 
This setback caused the Jewish pioneers in Jerusalem 
to despair and halt the work they had begun so 
hopefully. But the rebuilding had not been outlawed, 
only hindered [Shir Hashirim Rabba 5:4]. 

The reign of Cyrus did not long endure. Only two 
years after he ordered the rebuilding of the Temple, 
Ahasuerus was king of the vast Persian Empire. The 
new king was no friend of the Jews. Despite the 
impression common among us that he was an 
amiable drunkard who was manipulated by Haman, 
the Sages make it very clear that he was thoroughly 
evil [Megillah 11a] and that he hated the Jews even 
more than did Haman [Esther Rabba 4:12]. His 
queen, Vashti, a granddaughter of Nebuchadnezzar, 
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The Crucial 
Prophecy 


Perplexities 

°f 

Concealment 


fulminated furiously against the feeble attempts to 
rebuild the Temple and she insisted that Ahasuerus 
put an end to the holy task begun by Cyrus [Esther 
Rabba 5:2], Finally, a vicious letter arrived from 
Jerusalem. It was written by enemies of the Jews — 
the sons of Haman prominent among them — and ac¬ 
cused them of building the Temple as a prelude to 
rebellion. Ahasuerus was only too happy to accept 
the advice of his queen and the reports of his 
observers. He ordered an end to the work in 
Jerusalem [Ezra 4). 

So another veil descended over the Divine 
countenance as it seemed plain that Isaiah's 
prophecy was not to be fulfilled. And if not, then 
perhaps, indeed, the Jewish people were no less 
adrift and alone than the wife and the slave driven 
from their former husband and master. 

There was another prophecy, more explicit and 
more imminent than Isaiah's, that was a source of 
confusion at best; and despair at worst:, 

ipai* rutp D’yaa/ baab ntcSt? ’ab r? 'n djn nb ’3 
cant* a’tt/nb mun na-i tin 03’by ’nb’pni npni* 

nin olpon 

For thus says the L-rd, that after seventy years 
of Babylon are completed, I will remember you 
and perform my good word concerning you to 
make you return to this place 

[Jeremiah 29:10], 

-an rvn ups D'Wn napi? □napa ’nra bron ’jk 
Q’btpn 1 nia-jnb rriKbob toaan rpn~p bij 'n 

natp n’ygu/ 

/, Daniel, considered in the books the number of 
years whereof the word of the L-rd came to 
Jeremiah the prophet that he would complete 
seventy years of the ruins of Jerusalem 

[Daniel 9:2]). 

Was Cyrus' order the fulfillment of the prophecy? 
And if it was, how could it have been so easily nul¬ 
lified by Ahasuerus? Was the gracious gesture of 
Cyrus a Divine invitation to the Jews to demonstrate 
their love of Jerusalem and, found wanting, were 
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The smile of Cyrus 
seemed to matter 
more than the 
prophecy of 
Jeremiah, and the 
frown of Ahasuerus 
was more disastrous 
than the 
chastisements of 
Moses. 

Who is 
Concealed? 


By neglecting its 
total dependence on 
C-d the Jews created 
the conditions that 
beclouded the 
Divine Image and 
allowed a barrier to 
conceal His 
countenance from 
them. But He was 
still there. 


they denied even the fragile beginning of a redemp¬ 
tion? 

Another veil of concealment over the Divine 
countenance. 

What happens when G-d's face is hidden? We no 
longer see His hand guiding history. The successes 
and failures of the Jewish people were historically 
dependent upon their allegiance to G-d and His 
Torah. Torah and Prophets are a series of pledges 
and warnings. When Jews were loyal to the dictates 
of their Creator, they were rewarded in this world as 
well as the next. And when they failed to heed His 
word, retribution was not long in coming. That was 
when G-d showed His face and His concern. When 
His countenance was concealed, Israel became sub¬ 
ject to the whims of rulers, the mutations of nature 
and the vicissitudes of history. The smile of Cyrus 
seemed to matter more than the prophecy of 
Jeremiah, and the frown of Ahasuerus was more dis¬ 
astrous than the chastisements of Moses. 

T’jjp rninn jn inpN 

Where is there an allusion to Esther in the Torah? 

On the surface, it seemed clear that it was G-d who 
had made Himself distant, but in reality, even the 
concealment was ordained by the Torah. It was the 
Jewish people that had created the distance between 
itself and its G-d. By neglecting its total dependence 
on G-d and its total belief in the supreme 'qilK— I— 
the — I of the first commandment TpVtt 'i" 1 
—/ am the L-rd your G-d—the Jews created the con¬ 
ditions that beclouded the Divine Image and allowed 
a barrier to conceal His countenance from them. But 
He was still there. It was the challenge of that con¬ 
fused, baffled, frightened generation to strip away 
the veils — or, better said, to recognize that it was He 
who gave existence to all the veils, that nature itself 
was but an illusory veil that could conceal Him only 
from those who were blind. That was the challenge. 
It was the greatness of Mordechai and Esther that 
they found Him for themselves and revealed Him to 
others, and, in so doing, illuminated every darkness 
down through the centuries [Maharsha, Chullin 
139b], 
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The Second Temple — A Dreaded Prophecy 


The authentic 
history of the period 
as seen through 
Torah eyes is far 
different, Jeremiah's 
prophecy hung like 
a sword over the 
heads of absolute 
monarchs. To them, 
the Temple was 
more than a 
building. It 
represented a 
philosophy of life 
that was 
dramatically 
opposed to theirs. 


M ost of us have become indoctrinated with a 
non-Jewish, anti-Torah version of history. 
The existence or destruction of the Temple has been 
portrayed as a cultural sidelight to the existence of a 
Jewish nation-state. The Jerusalem awarded by 
Cyrus to his Jewish subjects consisted of only the 
city and its immediate environs, barely more than a 
dot on the world scene and surely of no greater 
significance than any casual amnesty of a kind- 
hearted ruler. Saturated as many of us have become 
with this version of history, we are thoroughly con¬ 
vinced that whatever importance the Holy Land pos¬ 
sessed was primarily because it was the crossroads of 
three continents. 

The authentic history of the period as seen 
through Torah eyes is far different. Jeremiah's 
prophecy hung like a sword over the heads of ab¬ 
solute monarchs. To them, the Temple was more 
than a building. It represented a philosophy of life 
that was dramatically opposed to theirs. The G-d of 
Israel was a power who had destroyed kings from 
Pharaoh to Sancherev. If His people were to be 
redeemed, then He could well lay low the masters, 
kings, and rulers of all lands as he had done 
whenever they menaced His people in past genera¬ 
tions. When Haman sought to persuade Ahasuerus 
that the Jews could be exterminated with impunity, 
the Jew-hating king was reluctant. 

"I am afraid that their G-d will do to me what He 
did to my predecessors," he argued. 

Haman answered, "The Jews are sleeping. Because 
they no longer perform mitzvos as they once did, they 
do not merit heavenly intercession" [Megillah 13b.] 
Haman and Ahasuerus saw more clearly than did 
the Jews. They, too, saw the veils of concealment, 
but the two plotters knew that the darkness was not 
imposed from on high; it was a reflection of Jewish 
attitudes below. 
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Monarchies 

Haunted 


Monarchs lived in 
fear, but they also 
lived with hope~the 
hope that the 
destruction of the 
Temple marked the 
end of G-d's 
ascendancy or that 
the Jewish lethargy 
had allowed the 
bonds between them 
and G-d to slip 
apart. And the 
magic number was 
seventy. 


He did something 
that not even his 
brazen grandfather 
had dared do; he 
took out the sacred 
vessels of the 
Temple and used 
them in his wild, 
drunken revelry. 


For more than a generation, Jeremiah's prophecy 
haunted monarchs and their advisors. The L-rd of 
Hosts said that Babylon would be ascendant for 
seventy years and that the ruins of Jerusalem would 
rot for seventy years. If the prophecy were to come 
true, crowns would topple and empires crumble. As 
long as the prophecy was pending, kings avoided 
gross acts of disrespect toward G-d lest they provoke 
His anger. They lived in fear, but they also lived with 
hope—the hope that the destruction of the Temple 
marked the end of G-d's ascendancy VTt or that the 
Jewish lethargy had allowed the bonds between them 
and G-d to slip apart. And the magic number was 
seventy. If seventy years went by without fulfillment 
of Jeremeiah's prophecy, then Jerusalem would 
forever remain a plowed field and a haven only to 
foxes. 

Belshazzar, grandson of and successor to the 
throne of Nebuchadnezzar, watched the days go by 
with trepidation as the end of year number seventy 
grew closer. Jeremiah's prophecy was well known 
and well respected: after seventy years of Babylon 
are completed. The then current Babylonian Empire 
was founded by Nebuchadnezzar in the year 3318 
(442 BCE). He reigned for forty-five years and was 
succeeded by his son. Evil Merodach, who reigned 
for another twenty-three. Balshazzar saw the months 
go by until he entered the third year of his reign. The 
seventy years were over! He rejoiced, but he was not 
content to be merely joyous; he had to show his con¬ 
tempt of the G-d whose power he no longer feared. 

Belshazzar prepared the wild, orgiastic feast that 
has become legendary in the literature of excess. To 
celebrate, he did something that not even his brazen 
grandfather had dared do; he took out the sacred 
vessels of the Temple and used them in his wild, 
drunken revelry. And why not? Jeremiah was 
wrong. Babylon had survived his deadline and 
Jerusalem was not being rebuilt. But Belshazzar was 
wrong. By morning he was dead [Megillah lib]. 

The arithmetic of the seventy years will be discus¬ 
sed later. For the moment, however, let us take note 
that no Babylonian king, even after the razing of 
Jerusalem, dared use its holy vessels. They knew full 
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The Seat 
of Power 
Moves 


Belshazzar 
blundered miserably 
— and bloodily — in 
his computation; 

Ahasuerus was 
determined to do 
better. 


Anything 
— Except . . . 


well that, though Judea was but a minor province in 
the world of realpolitik, it was a major spiritual force. 

The prophecy was real, and if it came true, 
punishments too terrible to be contemplated would 
be visited upon the monarch who dared profane the 
holy vessels. 

Belshazzar's audacity was brutally punished that 
very night as he was murdered by Darius, the Mede, 
and his son-in-law, Cyrus, the Persian. Darius of¬ 
fered the throne to Cyrus, but the younger man 
demurred because Daniel had prophesied that the 
kingdom of Babylon would pass first to Media and 
then to Persia [Yalkut Shimoni, Esther, 1049]. So it 
was that a prophecy decided the highest of all affairs 
of state — the identity of the monarch and the seat of 
world dominion. Both reigns were brief — Darius' 
lasted a year and Cyrus' for less than three. In 3392, 
(368 BCE) Ahasuerus assumed the throne of the Per¬ 
sian Empire in the capital city of Shushan. 

He, too, kept one eye on the calendar. Seventy 
years — when would they end? Belshazzar blundered 
miserably — and bloodily — in his computation; 
Ahasuerus was determined to do better. According to 
his calculation, the seventy years ended with the 
third year of his reign. He celebrated with the 
fabulous 180-day feast with which Megillas Esther 
begins. And he, too, as an arrogant symbol of his 
new-found security from the Jeremiah prbphecy, did 
something he had never dared do up to then — he 
profaned the sacred vessels of the Temple [Megillah 
lib]. His calculation, too, was wrong, but he was 
spared from immediate retribution because G-d's 
plan called for Ahasuerus to become sire of the man 
who would finally bring fulfillment to the words of 
the prophets. 

Nine years later, Esther came to plead for her peo¬ 
ple and Ahasuerus made his famous magnanimous 
gesture that she might make any request up to half 
the kingdom and it would be fulfilled. The Talmud 
(Ibid) says he that told her she might request 
anything mabab yylnu/ "07 xbi — except for 
something that will interfere with the stability of the 
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There was one 
equest that he could 
not grant because it 
would irreparably 
disrupt the stability 
of his kingdom — the 
Temple must not be 
rebuilt. 


Because the study of 
history has always 
been of negligible 
importance in the 
world of Torah 
scholarship, the field 
has been forfeited 
tol the "historians" 
who have all too 
often become its 
distorters. 


kingdom, unpnn rvs i’}3 ,irPi ’Kni — and what is 
this thing? The building of the Holy Temple. Let us 
not forget that at that time, Ahasuerus had no idea 
that his queen was a Jewess, nor had she ever given 
him any reason to think that the half-finished, long- 
neglected Temple was of any interest to her. 
Nevertheless, when he made an offer as generous as 
any husband has ever made to a distraught wife, he 
felt it necessary to caution her that in all the world 
there was one request that he could not grant because 
it would irreparably disrupt the stability of his 
kingdom — the Temple must not be rebuilt. 

Thus, it should be absolutely clear that, despite the 
fact that only forty-two thousand Jews had returned 
"home," the Holy City and Holy Land were very 
much on the minds of all rulers. In a broader sense, 
this should point up another vital realization. 
Because the study of history has always been of 
negligible importance ih the world of Torah 
scholarship, the field has been forfeited to the 
"historians" who have all too often become its dis¬ 
torters. The three examples cited above throw a new 
light on one aspect of the period that is not found in 
the history books. We may justly say that the current 
world-view is a massive veil of concealment that ob¬ 
scures our vision of all too much. 


The Mysterious Seventy Years 


The kings of the 
period dreaded the 
climax of the 
seventy years and 
each in turn 
attempted to 
determine when 
they would end 


A s mentioned above, Jeremiah spoke of seventy 
years of Babylon before the Jews would be 
remembered by G-d, and Daniel spoke of seventy 
years from the destruction of Jerusalem. As we have 
seen, the kings of the period dreaded the climax of 
the seventy years and each in turn attempted to 
determine when they would end. The following table 
gives some of the main dates and events of the period 
and shows which were crucial to the "seventy" and 
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which were extraneous. [The material is taken from 
Rabbi Joseph D. Epstein's excellent work, Otzar 
Ha'iggeres, a masterful compilation of halacha, ag- 
gada, history, and ethical thought on Purim and the 
Megillah. See Otzar Ha'iggeres p. 149 for a far more 
extensive table of relevant dates and events.] 

THE YEAR THE EVENT 

3318 Nebuchadnezzar assumes the throne of 
Babylon 

3319 Nebuchadnezzar conquers King Yeho- 
yakim of Judea. The Jewish land becomes 
a vassal state of Babylon. 

3327 Nebuchadnezzar exiles King Yechaniah of 
Judea together with the leading scholars. 
3338 Nebuchadnezzar destroys the Temple and 

exiles the Jewish nation. 

3389 Belshazzar, dating the "seventy" from the 
accession to the throne of Nebuchadnez¬ 
zar, celebrates and dies. He interprets 
"seventy years of Babylon" as a reference 
to the reigning dynasty. 

3390 Cyrus orders the construction of the Tem¬ 
ple. It is, indeed, seventy years since the 
first stage of the exile, the conquest of 
Judea. G-d has "remembered" Jerusalem 
as promised to Jeremiah, but not yet 
redeemed it. 

3392 Ahasuerus becomes king and orders the 
cessation of construction of the Temple. 
3394 Ahasuerus, in the third year of his reign, 
concludes that seventy years, dating from 
Yechaniah's exile, have ended. Although 
only 67 calendar years have elapsed, 
Ahasuerus follows the ancient custom of 
counting a fraction of a royal year as a full 
year. [For a detailed explanation, see 
Megillah lib and Otzar Ha'iggeres], 

3406 Ahasuerus dies and is succeeded by 
Darius, son of Esther. 

3408 Darius orders that construction of the 
Temple begin again. It is seventy years 
since the destruction of Jerusalem. 
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Interpretation of Prophecy 


It was never G-d's 
purpose to give us a 
history book in 
reverse... 
Often, the prophet 
himself may not 
understand the full 
implication of the 
Heavenly words 
conveyed through 
his lips. 


The 

Ambiguous 
400 Years 


A t first glance, the varying interpretations of the 
mysterious seventy years may seem strange. 
Didn't the prophet convey the exact meaning of his 
words? Didn't the Torah sages understand? 

The prophet understands what G-d wants him to 
understand and conveys what G-d wants him to con¬ 
vey. The present exile will end one day — that it will 
is one of Maimonides' Thirteen Principles that are 
the very basis of Jewish belief. When that day comes, 
the redeemed Jewish nation will understand the true 
meaning of the many prophecies dealing with exile 
and redemption. We will then understand how the 
prophets foretold the conditions of the exile and the 
deliverance from it, but their words will remain 
murky and obscure until then. It was never G-d's 
purpose to give us a history book in reverse, clearly 
outlining the exact course of all future events. Often, 
the prophet himself may not understand the full im¬ 
port of the Heavenly words conveyed through his 
lips. 

The classic example is the prophet Jonah. His 
prophecy was n39na rnj’j 1 ! — and Nineveh will he 
overturned. To him it was clear that he was foretell¬ 
ing the destruction of the great city. Nineveh would 
be overturned just as Sodom and Gomorrah were 
overturned. When the population repented and was 
spared, Jonah thought that he would be branded a 
false prophet. But Jonah did not know the true 
meaning of his own prophecy [ Sanhedrin 89b]. 
Nineveh was indeed overturned, but in the moral, 
ethical, and religious sense. The prophetic words 
"Nineveh will be overturned" contained both poten¬ 
tial meanings: without repentence, it would be 
literally overturned and destroyed; with repentence 
it would be spiritually overturned and saved [Derech 
Hashem, III 4:7], 


One of the pivotal prophecies of Jewish history 
was the declaration to. Abraham ^]jn! n’H’ ta ’3 
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Not until the Exodus 
... was it clear that 
G-d in His mercy, 
dated the 400 years 
from the birth of 
Isaac rather than 
some later date 


njw nlKK) yantt onk liyi onayi Dnb Kb yiK 3 — Y our 
seed shall be a stranger in a land that is not theirs, 
and shall serve them; and they shall afflict them four 
hundred years. [Gen. 15:13] 

When would the four hundred years begin? 
Would there be a full four hundred years of slavery? 
Would the entire period be spent in one land? 

It was not until the Exodus that these questions 
were answered. Not until the Jews were freed exactly 
four hundred years after the birth of Isaac was it 
clear that G-d, in His mercy, dated the four hundred 
years from the birth of Isaac rather than from some 
later date [Vilna Gaon on Haggadah of Pesach], Until 
then, no one could say that the first seventy-five 
years of Isaac's life — years that he spent together 
with his father, Abraham — would be considered 
part of the exile despite the incongruity of the fact 
that, although it may have been considered "exile" 
for Isaac, the exalted status of Abraham was such 
that even among the idolators of Canaan, he was not 
considered a "stranger" in an alien land [Maharal, 
Gevuros Hashem, 10], 


...and 

the 

Future 

Redemption 


That Rabbi Akiva 
was mistaken about 
Bar Kochba in no 
way diminishes 
either his own 
greatness or the 
unimpeachable 
truths that still await 
fulfillment. 


When G-d wants His people to understand His 
words clearly. He makes them known clearly. But 
countless prophecies, including those foretelling the 
coming of the Messiah, the ultimate redemption, and 
the end of days, were not meant to be explicitly clear. 
Therefore, a giant like Rabbi Akiva could be con¬ 
vinced that Bar Kochba was the Messiah and 
represented the fulfillment of G-d's ultimate plan of 
creation and the realization of all the prophetic 
pledges. That Rabbi Akiva was mistaken about Bar 
Kochba in no way diminishes either his own 
greatness or the unimpeachable truths that still await 
fulfillment [Mishneh Torah, Hilchos Melachim 
11:3], Every Torah school child "knows" that G-d 
told Abraham of a four-hundred year exile that 
would begin with the birth of Isaac. But this 
knowledge did not become absolute and public until 
the Exodus actually took place. In the same way, 
future events will illuminate the apparent obscurities 
of the Torah like a flash of lightning. 
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Misplaced Mercy 


The miracle of 
Purim was climaxed 
by another great 
victory over 
Amalek, and it was 
followed by a new 
acceptance of the 
Torah... 


Amalek is the em¬ 
bodiment of evil on 
earth and the at¬ 
tack in the desert 
was but a symptom, 
and indication of an 
incurable spiritual 
malaise. 


O nly a few weeks after the Exodus, the Jews were 
attacked by Amalek. The prayers of Moses, the 
leadership of Joshua, and the faith of the Jews 
resulted in a great victory, a victory that was fol¬ 
lowed soon after by the giving of the Torah at Mount 
Sinai. The miracle of Purim was climaxed by another 
great victory over Amalek and it was followed bv 
ibapi 10 ’p, they undertook and confirmed [9:27) — 
which, as our Sages tell us, was a new acceptance of 
the Torah, one that was even more sweeping than 
that at Sinai. One of the three commandments re¬ 
quired of Israel upon settling the land was the 
obliteration of Amalek [Sanhedrin 20b]. The com¬ 
mandment pbnj; “di nx nnnn niup — you must blot 
out the memory of Amalek — is still read annually in 
all Jewish congregations the Sabbath before Purim 
and it is a commandment that must be fulfilled 
before the final redemption can be accomplished. 

Superficially it would appear that the command¬ 
ment is an act of revenge for a vicious sneak attack 
that happened in the year 2448. The many comments 
of the Sages and later commentators make it abun¬ 
dantly clear, however, that Amalek is the very em¬ 
bodiment of evil on earth, and that the attack in the 
desert was but a symptom, and indication of an in¬ 
curable spiritual malaise. 11 is for this reason that G-d 
says that neither His Name nor His throne can be 
complete until the seed of Amalek is wiped from the 
face of the earth [Midrash Shocher Tov 9:10.] 


There are times 
when soft-headed 
mercy is nothing 
more than a euph¬ 
emism for cruelty. 


Mercy is a Jewish trait, so much so that our Sages 
question the Jewish ancestry of a cruel person. 
Nevertheless, there are times when softheaded mercy 
is nothing more than a euphemism for cruelty. The 
"kind" mother who indulges her child's insatiable 
sweet tooth hardly deserves anyone's sympathy 
while she cringes at the sound of the drill and her 
beloved's screams as he sits in the hated dentist's 
chair — she put him there. On the other hand, the 
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To let Hitler live, to 
let Stalin live, to let 
Titus live ... to let 
Amalek live is not 
mercy at all 


"cruel” mother who supervises her beloved's eating 
habits earns temporary resentment when she 
snatches away gob upon gob of carbohydrates, but 
she will get a lifetime of gratitude for having raised a 
healthy child. 

If someone had assassinated Hitler in 1933 (before 
assassination became 'respectable'), we may be sure 
that statesmen and editorialists would have 
fulminated against bringing the barrel of a gun into 
the political process. With our 20-20 hindsight, we 
now know that such an assassination would have 
been an act of mercy unparalleled in human history. 

Human concepts of right and wrong, mercy and 
cruelty, are of necessity limited by the overriding fact 
of our very humanity. The sensitive human being 
might well feel revulsion at the commandment to 
murder an Amalekite in cold blood — it flies in the 
face of everything he has been taught about the sanc¬ 
tity of life and the virtues of compassion. But com¬ 
passion and weakness are not always synonymous. 
The source of goodness and mercy is G-d. When He, 
in His supreme wisdom, decrees that the war against 
Amalek is the road to human perfection, then that is 
the only true course of mercy. To let Hitler live, to let 
Stalin live, to let Torquemada live, to let Titus live 
. . . to let Amalek live is not mercy at all. 


Saul and 
Agag 


David was twenty- 
eight years old when 
Saul became king — 
not a mere stripling 
tending herds as 
distorted history 
would have us 
believe ... 


As soon as Saul was anointed King of Israel, he 
was commanded to wage war against Amalek. He 
was no simple farmer's son, the new king. He was 
head and shoulders above the rest of his people 
spiritually as well as physically. In his entire lifetime 
he committed but one sin [Y oma 22b]. David was 
twenty-eight years old when Saul became king — not 
a mere stripling tending herds as distorted history 
would have us believe — and still Saul was chosen 
over him as Israel's finest son. In his great test, he 
was given the assignment of completing the task 
begun by Moses and Joshua 438 years earlier — to 
eradicate Amalek completely, even its livestock. 

Saul said to himself, "If it is a calamity when even 
a single wayfarer dies, how tragic it would be to 
slaughter an entire nation! If the people have sinned, 
how have the livestock sinned? If the adults have 
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Many generations 
later, a descendant 
of Agag, born 
because of Saul's 
misplaced mercy, 
entered the stage of 
Jewish history. His 
name was Haman. 


Samuel did not ask 
for a professional 
executioner to 
deliver the coup de 
grace, because one 
does not entrust acts 
of mercy to others. 


sinned, how have the children sinned?" Logical ques¬ 
tions; we might well ask them today, A heavenly 
voice said to him, "nann pny ’nn Sk — Do not be 
too righteous!" [Koheles 7:16 ibid], 

Saul, righteous Saul, fell into the trap that was to 
cost him his throne; He substituted his own concept 
of mercy for G-d's. He thought he would be more 
merciful than the merciful G-d! 

He attacked Amalek and a victory took place, but 
not a total victory — the people and Saul both found 
the commandment more than they could fulfill. One 
man, above all, was spared. He was King Agag, 
malevolent and obsequious ruler of the evil nation. 
Because he was spared, he lived with his wife and she 
conceived. She survived and gave birth. Many 
generations later, a descendant of Agag, born 
because of Saul's misplaced mercy, entered the stage 
of Jewish history. His name was Haman. And, 
because of an act of human "mercy" in opposing 
G-d's absolute and ultimate mercy, the Jewish people 
was threatened with the same extinction that it 
should have visited upon Amalek [Megillah 13a], 
Samuel the prophet was told by G-d that the 
monarchy would be stripped from Saul. The prophet 
sadly and angrily delivered the message to his 
anointed, and asked that Agag be brought to him. 
Unctuously, Agag came with gifts and thanks. 
Samuel himself slayed the Amalekite king. Samuel — 
not a man of battle, not a man who ever had blood on 
his hands—a man of peace and kindness and genuine 
mercy. He did not ask for a warrior or a professional 
executioner to deliver the coup de grace, because one 
does not entrust acts of mercy to others. And carry¬ 
ing out the mitzvah of eradicating Amalek, because it 
contributes to the perfection of G-d's Name, throne, 
and the redemption, is the ultimate act of mercy. [See 
I Samuel 16], 


David and The popular impression of David is that of a 
Shim'’ bloody conqueror king, unable to build the Holy 
m 1 Temple because he was a man of war, not of peace. 
The impression is typical of the shallow readings of 
Prophets of which most of us are guilty. David was 
truly a man of peace and mercy. The fallen of his 
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David was truly a 
man of peace and 
mercy. The fallen of 
his wars were like 
offerings on the 
Divine altar. 


So Shim'i lived and 
had children thanks 
to David's mercy. 
One of his 
descendants was 
Mordechai! 


Saul 

Vindicated 


wars were like offerings on the Divine altar and he 
was not permitted to build the Temple because his 
people could not measure up to this level of purity 
and righteousness [Yalkut Shimoni II Samuel 145. 
See Michtav Me'eliyahu II p. 275], 

When his son Absalom rebelled and drove David 
from Jerusalem, the exiled king was pelted wjth 
stones and bitter curses by Shim'i ben Gertf; a 
prophet, teacher of Solomon, and unrecorrciled 
member of Saul's family. Shim'i, as a rebel against 
the person of the king, was liable to the death penalty 
[Mishneh Torah, Hilchos Melachim 3:8], and 
David's loyal followers led by Avishai ben Zruyah 
begged for permission to kill Shim'i: 

nj rnayK ibnn ahK ntt rtjn nan aban bbjr mpb 

.WkS j-ik nn’pKi 
"Why should this dead dog curse my lord the 
king? Let me go over and take off his head!" 

David refused. Even in his hour of deepest 
anguish and hurt, his compassion did not desert him: 
’rya -n nto’ ’but /n ib -latpa bbp’i ib man 
.nin ovn inbbp nnn nalu ’b 'n a’tym 
". . . let him alone and let him curse; for G-d 
has bidden him. Perhaps G-d will look at my af¬ 
fliction and requite me good for his cursing this 
day.”[II Samuel 16] 

So Shim'i lived and had children and descendants 
thanks to David's mercy. One of his descendants 
entered the center stage of Jewish history many 
generations later — his name was Mordechai! 

Not for naught did the Jews of Esther's time say, 
"See what a Yehudi (of the tribe of Judah) did for me 
and what a Benjaminite caused me." What did a 
Yehudi do for me? — David did not kill Shim'i, and 
Mordechai was born of him. What did a Benjaminite 
cause me? — Saul did not kill Agag and Haman was 
born of him to oppress the Jews [Megillah 13a]. 

There are two kinds of mercy — the true kind that 
produced Mordechai and the false kind that 
produced Haman. 

But Saul was still a great and righteous man 
despite his lapse. The ways of G-d are mysterious; 
how mysterious, exacting and righteous they are we 
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When the product 
of Saul's grievous 
sin terrorized the 
Jews of Persia and 
Media ... it was 
Mordechai and 
Esther carrying on 
where their ancestor 
had failed. 


Esther—A 


can only sometimes begin to fathom and even then it 
often takes centuries and a perspective bordering on 
the superhuman. 

G-d in His providence utilized David's mercy to 
Shim'i to produce Mordechai and Esther, two de¬ 
scendants of Saul's royal family. When the product 
of Saul's grievous sin terrorized the Jews of Persia 
and Media and gloated over their assured extermina¬ 
tion, it was Mordechai and Esther carrying on where 
their ancestor had failed, arising to bring the Jews to 
repentance, arousing G-d's compassion for His 
children, and foiling Haman's plot. 

We begin to peek behind the veils of concealment 
and see G-d's hand at work. We are not done; we will 
see more. 


forlorn Wife 

T he poignancy of Esther's plight is almost 
certainly the most gripping part of the Megillah 
in purely personal terms. A Jewish girl hoping 
against hope not to become first lady of the world 
finds herself spending twelve months in an alien 
harem dedicated to the sole purpose of preparing for 
the king's pleasure. Then she is chosen queen and 
lives at the center of oriental intrigue and passion 
while guarding the secret of her origin and secretly 
holding fast to her religion. 

According to our Sages, however, the personal 
suffering of Esther was even more acute, nnpb 
froS kSk nab npn Sk ,ri3b lb ’Dini? — Mordechai 
took her to himself like a daughter [Megillas Esther 
2:7), do not read like a daughter, but like a "home" 
[meaning as a wife] [Megillah 13a). Thus we have a 
married Jewess — who remained married to 
Mordechai all through her ordeal in the palace — 
simultaneously living with a gentile husband. 

As a matter of fact, it was the very circumstance of 
her ordeal that convinced Mordechai that some 
higher Divine motive lay behind Esther's forced 
entry into Ahasuerus' grotesque, international 
beauty contest. Esther was a prophetess [ Megillah 
14a], a supremely righteous woman who, since she 
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These were 
unmistakeable 
indications to him 
that G-d wanted her 
in the palace for 
some higher purpose 
than merely being 
Ahasuerus' consort 


Esther in 
Halachah 


was married, should not even have been eligible for 
queenship according to the rules laid down by 
Ahasuerus' chamberlains. They violated their own 
rules by taking married women [see Commentary 
2:17]. But Esther should have merited at least so 
minor a miracle that she should not stand out among 
the many hundreds of contestants. Instead, whoever 
saw her was captivated by her. Mordechai, a prophet 
possessed of the holy spirit in his own right, surely 
knew that a G-d-given IPO Uin — thread of grace 
rested upon her enabling her to win the king's heart 
[ibid]. These were unmistakable indications to him 
that G-d wanted her in the palace for some higher 
purpose than merely being Ahasuerus' consort. So 
Esther remained brave and Mordechai bided his time. 

We can feel the depth of her ordeal through her 
prayer and plaint to G-d as she prepared to break the 
law by appearing unbidden to beg Ahasuerus for the 
survival of her brethren: 

“My G-d, my G-d, why have you forsaken me. 
Why have you changed the order of the world and 
the order of the Jewish mothers against me. Sarah 
was taken captive by Pharaoh for one night and he 
and his household were punished. I have been placed 
in the bosom of this evil man for so many years and 
no miracles have helped me. Jewish women have 
three special commandments and I keep them even 
here. Why have you forsaken me?"[Midrash 
Shocher Tov 22:26.] 

According to those who hold that Esther was mar¬ 
ried to Mordechai, her plight presents enormously 
complex halachic problems. She was involved in two 
sins — even though she was coerced — which every 
Jew must sacrifice his very life to avoid: 

1) She was a married woman engaged in adultery, 
and 

2) By living with Ahasuerus she caused a public 
DWn bib’n — desecration of the Name of G-d, also a 
sin that a Jew must give up life itself to avoid. 

There is a third area of difficulty: a married 
woman who commits adultery is forbidden to her 
husband unless she was coerced. When Esther went 
to plead for her people, she went willingly, thus 
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Esther's 
righteousness was of 
such magnitude that 
her initial revulsion 
at being forced to 
submit herself to the 
King was never in 
doubt. 


becoming forbidden to her husband. 

The main Talmudic sources on these questions are 
Kesubos 3b and Sanhedrin 74b where Tosafos and 
other commentators deal with these matters at 
length. We will offer no more than a few of their 
main trends of thought. Anyone seeking a full un¬ 
derstanding of the matter should, of course, consult 
the primary sources. It goes without saying that 
nothing that follows should be used as a basis for 
halachic decision. 

Esther was never an active participant in either the 
sin of adultery or the sin of desecration at any time 
during her marriage to Ahasuerus [ Sanhedrin 74b). 
Her righteousness was of such magnitude that her 
initial revulsion at being forced to submit herself to 
the King was never in doubt, nor was there the 
slightest suspicion that it became eroded with the 
passage of time or the allures of palace life [Tosefos, 
Kesubos 57b). An important element in any con¬ 
sideration of potential desecration of the Name 
ntttn bib’n is whether the non-Jew requiring the 
given act intends that the Jewish victim violate his 
religion [Sanhedrin 74b). Ahasuerus was driven sole¬ 
ly by passion; not knowing Esther was Jewish, he 
could have had no intention that she profane her 
religion. Even after she revealed her identity, 
Ahasuerus' desire to retain her as queen was purely a 
product of his love for her rather than as an intention 
to desecrate her religious beliefs. Until the fateful 
days when Esther voluntarily presented herself to 
Ahasuerus to pursue the salvation of her people, 
Mordechai had no doubts about her status as his 
wife. Then, she feared [see Commentary 4:16) that 
Mordechai might suspect her of acting the temptress 
and no longer wish to remain her husband despite 
the compelling circumstances under which she acted 
[see Shitah Mekubetzes, Kesubos 3b]. 


The Veils Part 


T he history of the Jewish people up to the 
Babylonian Exile is replete with miracles. In vir¬ 
tually every generation, a Jew could reinforce his 
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Reliance on 
miracles, even 
undue emphasis on 
miracles, can 
actually dilute belief 
because it can make 
one forget that the 
hand of G-d is as 
present in what, for 
lack of a better 
name, we refer to as 
"nature." 


The Hebrew word 
for the world, 
comes from a root 
that means 
"hidden," for, in 
this world, the 
existence of G-d is 
hidden. 
He places us in an 
07ly — world of 
hiddenness and 
expects us to find 
our way to the truth. 


belief through miracles which he had seen himself or 
tales of such miracles from first person witnesses. A 
visit to the Holy Temple was, in itself, an oppor¬ 
tunity to see the active hand of G-d [Auos 5;8]. True, 
Jewish belief is not based on miracles; belief must 
feed on deeper roots. Miracles can be rationalized, 
explained away or misinterpreted [Mishneh Torah, 
Y esode Hatorah 8], But there is more. Reliance on 
miracles, even undue emphasis on miracles, can ac¬ 
tually dilute belief because it can make one forget 
that the hand of G-d is as present in what, for lack of 
a better name, we refer to as "nature" as it was at the 
Splitting of the Yam Suf when the Jews left Egypt. It 
is not simply a pretty turn of phrase when we thank 
G-d in Shmone Esrai for □I 1 baa# — the 
miracles that are done with us every day. Life exists 
because G-d makes it exist constantly; without His 
life-giving activity, the universe would cease to exist. 

To the extent that that early history of the Jews is a 
chain of miracles and Divine intervention, it is itself 
a veiled picture of G-d. The very emphasis on G-d's 
miraculous activity can make one forget that His 
guidance is everywhere. The Hebrew word for the 
world, obly, comes from a root that means "hidden," 
for, in this world, the existence of G-d is hidden. 
People may pray three times a day and observe 
mitzvos scrupulously, yet they are convinced that 
their business, professional, or military success is 
based on hard work, education, capital investment, 
superior strength, better planning, etc., etc., etc. Isn't 
G-d at least an equal partner in their success? Of 
course, but He is a silent and unseen partner, so 
silent and unseen that His very participation can be 
questioned. 

This is the purpose of obly — world-hiddenness — 
to test man to find truth in the murkiness. The non¬ 
believer will always find bases for doubt and 
blasphemy. The bia» (Deluge) took place in the year 
1656 after creation, so the builders of the tower of 
Babel had a theory: every 1656 years, the founda¬ 
tions of the universe tremble causing a flood; we are 
safe until then. Pharaoh explained away the plagues 
in a similar way. Belshazzar arrived at a computation 
on which to base his blasphemy. And so down 
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through the ages. G-d does not drill faith into our 
minds and hearts; He places us in an nbly — world of 
hiddenness and expects us to find our way to the 
truth because He has given us enough tools — just 
enough, barely enough — to find the truth if we real¬ 
ly want to find it. 

The period of openly revealed miracles ended with 
Esther and Mordechai. A new emphasis was added to 
Jewish history. We had to find G-d's hand not in the 
splitting sea or heavenly fire, but in everyday events 
[See R'sisei Loylo, chapter 56]. 


G-d's Jigsaw 
Puzzle 


Then the pieces of 
G-d's jigsaw puzzle 
began coming 
together. Suddenly 
widely separate 
links began to move 
together to form a 
chain and widely 
separated chains 
joined to become the 
anchor upon which 
Jewish survival was 
secured. And simple 
logic turned out to 
be wrong; quixotic 
Mordechai was 
right 


Haman was enraged and sought vengeance against 
the entire Jewish people. Why? The reason was ob¬ 
vious: Mordechai refused to bow down to Haman. 
Quixotic Mordechai refused to acknowledge the 
King's Viceroy with the obeisance that was common 
protocol in the Orient, the same obeisance that Jacob 
paid Esau without a royal edict ordering him to do so. 
The real reason for the sword over Jewish heads was 
that the Jews allowed themselves to enjoy the feast of 
Ahasuerus despite Mordechai's insistence that they 
refrain from going. But the feast was in the third year 
of Ahasuerus' reign and the decree of extermination 
was in the twelfth year. How could there be a con¬ 
nection? Simple logic cried out that Mordechai was 
wrong! 

Then the pieces of G-d's jigsaw puzzle began com¬ 
ing together. Suddenly widely separate links began 
to move together to form a chain and widely 
separated chains joined to become the anchor upon 
which Jewish survival was secured. And simple logic 
turned out to be wrong; quixotic Mordechai was 
right. 

One set of links: Ahasuerus' feast would become 
the undoing of the Jews later on, but first it resulted 
in the execution of Vashti which led to the corona¬ 
tion of Esther. Because Esther was Queen, she was in 
a position to approach the King to save her people 
and lull Haman into complacency by inviting him to 
her private banquet. 

Another set of links: Bigsan and Teresh plotted to 
kill Ahasuerus. Because Esther secured a royal 
promotion for Mordechai he was positioned to 
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overhear them and report the scheme to Esther. She 
told the King of Mordechai's loyalty. It was inscribed 
in the royal chronicle there to lay forgotten until the 
fateful night when G-d disturbed the sleep of the 
King. 

Another set of links: The King promoted Haman 
and everyone was required to bow to the newly risen 
Agagite. Mordechai refused to bow. Haman, assured 
of his power and influence — even with the Queen! 
— built a gallows and came to seek royal permission 
to hang Mordechai just when Ahasuerus learned that 
it was Mordechai who had once saved his life. 

When the appropriate climactic time arrived, 
G-d's pieces came together and formed the destruct¬ 
ion of Haman and most of Amalek, and salvation for 
the Jews. 


G-cTs Absent Name 

G -d's Name does not appear in the Megillah — the 
only one of the twenty-four sacred books where 
such a phenomenon occurs. True, commentators 
show how the word ibnn — the King, is always a 
reference to G-d, King of the Universe and His name 
appears occasionally in acrostic form [see Commen¬ 
tary 5:4], Nevertheless, these hidden appearances of 
His name are still in marked contrast to the rest of 
Tanach. 

Precisely. The miracle of Purim happened at the 
end of the Babylonian Exile, a time when G-d was 
behind myriad veils of concealment, a time when 
Jews were asking with poignant, tragic sincerity 
whether they owed Him more allegiance than a wife 
spurned or a slave set free. And the miracle hap¬ 
pened in Elam, a spiritually forlorn province, almost 
devoid of Torah. 

Yet it was at that time and in that place that "ran¬ 
dom" links began coming together and forming 
chains of salvation, chains eternally binding the Jews 
to the earlier days when G-d was everywhere. The 
miracle of Purim showed them that G-d was still 
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"Establish 
Me" 


Even the Persians 
and M edes 
recognized that G-d 
had taken a hand — 
albeit a gloved , 
concealed hand — in 
the events. The links 
came together too 
well for it to be 
anything else. 


The 

Heavenly 

Reign 


everywhere, would always be everywhere, even 
when His presence could be divined only in the ac¬ 
tions of this king or that, in acrostics of random 
events, in bafflements of history that, to the believ¬ 
ing eye, spell out p»c nybani pnrjK , oki ’jk 

O’pb# — lam the first and I am the last; and beside 
me there is no G-d [Isaiah 44:6]. 

Esther asked the Sages to establish Purim as a 
festival for all generations [see Talmudic quote at 
beginning of Introduction ]. The Sages refused on the 
grounds that, to do so, would inspire the jealousy 
and enmity of non-Jews. To which she responded 
that the story was already inscribed in the royal an¬ 
nals of Persia and Media. 

To proclaim a festival and inscribe the tale in a 
sacred book would indicate that the chain of coin¬ 
cidental events leading up to the salvation was an 
open, obvious miracle. This, the Sages said, could 
not be done. The Jews were still under the dominion 
of the Persian Empire and its rulers would not re¬ 
spond kindly to a Jewish claim that G-dly interven¬ 
tion had been employed to best the highest officials 
of the empire. 

Esther replied that such fears were groundless. 
The story is already inscribed in the royal annals, she 
countered. It is universally recognized that a miracle 
took place. There are simply too many coincidences 
and they fit together too well. Even the Persians and 
Medes recognized that G-d had taken a hand — albeit 
a gloved, concealed hand — in the events. The links 
came together too well for it to be anything else 
[Resisei Laylah Chapter 56 ]. 

Of the ten nn’SD — emanations of Kabbalah, the 
last is mabn — kingship. The king, as ruler of the na¬ 
tion, represents the public manifestation of authority 
and government. He may have ministers and ad¬ 
visers whose counsel and machinations help deter¬ 
mine the course of events, but it is the king who is 
the only, ultimate symbol of government. Nowa¬ 
days, for example, a chief of state is higher in the 
order of protocol than a head of government. A 
prime minister may wield effective power, but he 
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In the Megillah 
G -d's Name does 
not appear, but 
when all was done, 
His presence was 
recognized 
everywhere. Every 
piece fit, His jigsaw 
puzzle was perfect 


does so in the name of the state; and the state is 
represented by the person of the king or president. 
The state is embodied in him. 

In the Heavenly order, niablj — kingship repre¬ 
sents the final stage of G-d's will, His revelation on 
earth. It is the culmination of a lengthy chain of 
events resulting in His revelation. 

Nowhere more than in Megillas Esther is this 
revealed. In the Megillah, G-d's name does not ap¬ 
pear, but when all was done, His presence was 
recognized everywhere. Every piece fit. His jigsaw 
puzzle was perfect. And Esther could truthfully tell 
the Sages that everyone knew it. Everyone realized 
that G-d rules the affairs of man — directly as He had 
in Egypt, the desert, or the Land of Israel; or from the 
concealment of nature and coincidence as He had in 
Shushan. Because He does not appear in the Megil¬ 
lah, He is there more meaningfully than in any other 
sacred book. It is in the Megillah that we see niablj — 
kingship, the final emanation of G-d's infinite 
wisdom and power as it is manifested in the ap¬ 
parently mundane affairs of this planet, [ibid] 

This may be the deeper reason why G-d is alluded 
to in the Megillah by the word "]ban — The King. It 
is in the guise of temporal, natural rule of earth that 
His essence is represented most truly. 

No, He is not concealed. He only seems to be. It is 
for us to find Him in every event in our lives. Megil¬ 
las Esther shows us how if we but read its directions. 


Rabbi Nosson Scherman 
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1. umi^nK ’I3’3 — In the days of 
Ahasuerus, successor to Cyrus, 
toward the end of the 70 years of 
the Babylonian exile. [4th Century 
B.C.E.] ( Rashi). 

■qbtan — Who reigned. Rav said: He 
elevated himself to the throne. 
Some interpret this to his credit, 
holding that no one else was equally 
qualified for the throne. Others say 
that he was not deserving of the 
throne, but that he owed his status 
to his vast wealth and lavish dis¬ 
tribution of money with which he 
purchased his royal position, thus 
giving him dominion over the 
whole world (Meg. lib). 

W13-3V1 nna - From Hodu to 
Cush. i.e. the whole world. [The 
Sages differ as to the actual location 
of these two countries] Meg. 11a). 

Hodu to Cush, [usually trans¬ 
lated 'India to Ethiopia.'] 

n^up mcni □ntyyi ygtp — One 
hundred and twenty-seven 
provinces. Rabbi Akiva was once 
giving a lecture when he noticed 
that his students were drowsing. In 
order to rouse them he asked, "Why 
was it seen fit that Esther should 
rule over one hundred and twenty- 
seven provinces? Because thus said 


G-d: Let the daughter of Sarah who 
lived one hundred and twenty- 
seven years come and reign over 
one hundred twenty-seven pro¬ 
vinces" (Midrash). 

Why would these words alert the 
drowsing students more than the 
topic of the day? Rabbi Akiva 
wanted to impress upon his stu¬ 
dents the importance of time and 
the duty to use every second to best 
advantage. It was because Sarah's 
one hundred and twenty-seven 
years were perfect and completely 
sin-free that her granddaughter 
could hold sway over one hundred 
and twenty-seven provinces. Each 
second meant a family; each 
minute, a farm; each day, a village. 
Had Sarah idled away her time, 
Esther's kingdom would have been 
diminished. Time is too precious to 
waste. Sarah's time well-spent was 
rewarded during Esther's reign. 
Each of us, too, is presented with 
the fleeting gift of time—and the 
mission of utilizing it fully and well. 
Who can say what the rewards will 
be for each minute well-spent; or 
the penalty for each minute wasted? 

This admonition brought Rabbi 
Akiva's students to attention 
(Chidushei HaRim). 


[Please note: The source of every excerpt has been documented. Whenever the author has 
inserted a comment of his own, it is framed in square brackets.] 
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i -A nd it came to pass in the days of Ahasuerus—the 

1-4 Ahasuerus who reigned from Hodu to Cush 

over a hundred and twenty-seven provinces— 2 that 
in those days, when King Ahasuerus sat on his royal 
The feasts of throne which was in Shushan the capitol, 3 in the 
Ahasuerus y gflr 0 j Jjj s reign, he made a feast for all his 

officials and his servants; the army of Persia and 
Media, the nobles and officials of the provinces being 
present; 4 when he displayed the riches of his glorious 


2. iSnn natpg — When the king 
sat. i.e. 'sat securely.' He was a 
usurper to the throne and he wasn't 
securely established until after three 
years of political insecurity (Rashi). 

nman jtyny? — Shushan the Capitol 
This was the palace compound 
which was surrounded by the less 
fortified jaw my, the residential 
part of Shushan where the Jews 
lived. [The capitol was separated 
from the city by a river.] Many 
citizens—including Mordechai 
[2:5]—as well as the King and his 
officers lived in the capitol. (See Ibn 
Ezra on 8:15, 9:12; M'nos Halevi 
on 8:14,15; Rav Yonasan 
Eybeschuetz on 4:17; Malbim on 
9:13; Torah T’mimah on 4:17). 

3. nju/a — In the third year. 
3395 from Creation (Seder Ha- 
doros). 

It was the third anniversary of his 
ascension to the throne. He cele¬ 
brated this anniversary with an an¬ 
nual feast, but in this third year, he 
had multiple cause for celebration: 

According to his (erroneous) 
calculation, the seventieth year of 
the Jews' exile had passed thus 
belying the prophets who had 
foretold the exile's end after seventy 


years [see Meg. lib], and Ahasue¬ 
rus rejoiced in this frustration of 
Jewish hope; he had completed the 
building of his magnificent throne; 
he was finally secure in his reign; he 
took Vashti as his queen. Thus the 
causes for such a lavish feast 
(Midrash; Ibn Ezra). 

nni DTD — Persia and Media. The 
Persians and Medes were two peo¬ 
ples of the same racial stock who 
jointly established a vast empire. 
They made a stipulation with one 
another saying: 'If we supply the 
kings, you will supply the gover¬ 
nors, and if you supply ‘he kings 
we will supply the governors' (Meg. 
12a). 

Ahasuerus was a Persian, 
therefore Persia is mentioned first. 
However, at the end of theMegillah 
(10,2), Media is mentioned first 
because the Chronicles, referred to 
there, were begun when Darius, the 
Mede, was king (Me'am Loez). 

D’nnTgn - The nobles. Royal 
descendants. It is uncertain whether 
this word is Hebrew or Persian, 
because it appears nowhere else ex¬ 
cept for the Books of Daniel and 
Esther (Ibn Ezra). 

4. iniDbn may npy-nr< - The 
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riches of his glorious kingdom. His 
intention was to dazzle his subjects 
with his great wealth so that they 
would loyally support his reign; 
subjects delight in an independently 
wealthy monarch. Also, he did not 
display the riches he confiscated 
from the people—those they would 
recognize. Rather, he displayed his 
own personal wealth (Me'am Loez). 

'.nbru rnttcn -ij?’ dki — The splen¬ 
dor of his excellent majesty. He 
adorned himself with rmrq naa — 
the Jewish priestly robes. The word 
mxan splendor, used here is the 
same word used in connection with 
the priestly garments: Ti33b 
micanbl, for glory and splendor 
(Exodus 28:2), thus indicating that 
he wore the robes looted from the 
Jews during the conquest by Nebu¬ 
chadnezzar (Meg. 12a). 

Df nxni nP3lnu/ — A hundred and 
eighty days. The last day was as 
lavish as the first (Midrash). 

Our sages have told us that 
Nebuchadnezzar had one thousand 
and eighty different treasures which 
were buried in the bed of the river 
Euphrates. G-d revealed this hiding 
place to Cyrus, predecessor of 


.-mnoi mi , 

v it : z": 


Ahasuerus, as a reward for having 
given orders to rebuild the Temple. 
Ahasuerus inherited this fortune 
from him and he displayed the in¬ 
heritance to the guests at this party. 
The Midrash tells us that he showed 
them six treasures a day as is sym¬ 
bolized by the six superlatives men¬ 
tioned in the previous verse: "Ittly, 
riches; H33, glory; imsbij, kingdom; 
~i splendor; mKDn excellence; 
lnbrn majesty. At this pace, it took 
him exactly one hundred and eighty 
days to go through all his wealth, 
for 180 x 6 equals 1,080 (Vilna 
Gaon). 

5. nbxn D’tpjn niobpni — And 
when these days were fulfilled. Rav 
and Shmuel differed in their inter¬ 
pretation. One said it was clever of 
him to invite his distant subjects 
first, because he could win the 
loyalty of the Shushanites when¬ 
ever he wished. The other held that 
he was foolish; he should have 
entertained the inhabitants of his 
own city first so that, in case of a 
rebellion by outsiders, they would 
support him (Meg. 12a). 

The Talmud asks: "Why did the 
Jews of that generation deserve ex- 
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1 kingdom and the splendor of his excellent majesty for 

5-7 many days—a hundred and eighty days. 5 And when 

these days were fulfilled, the King made a week-long 
feast for all the people who were present in Shushan 
the capitol, great and small alike, in the court of the 
garden of the King's palace. 6 There were hangings of 
white, fine cotton, and blue, held with cords of fine 
linen and purple, upon silver rods and marble pillars; 
the couches of gold and silver were on a pavement of 


green and white, and 
drinks were served in 

termination? Because they derived 
pleasure funj] from the feast of that 
wicked one (Ahasuerus)". The Tal¬ 
mud doesn't say "because they ate" 

— this the Jews could possibly 
justify by claiming they were sub¬ 
ject to royal intimidation and were 
afraid not to eat. Rather the sin was 
that they enjoyed themselves and 
partook of the festivities (Pirchei 
L'vanon). 

D’Kynjn — Who were present. The 
Jewish notables, btotp’ ’bn?, had 
been there but they fled following 
the decree of Mordechai against 
participating in the festivities. 

The Jews who remained in 
Shushan participated in the 
festivities and, although they did 
not partake of forbidden foods, 
their mere presence at such a 
gathering was sinful (Me’am Loez; 
Rav Galico; Midr. Abba Gorion). 

WW bnanb - Great and small 
alike. The small were served as 
lavishly as the great (Kol Rinah). 

6. [This banquet took place 
outdoors in the courtyard that the 
King ordered decorated, in the 


shell and onyx marble. 7 The 
gold goblets—no two goblets 

Oriental manor, with hanging cur¬ 
tains, etc., as enumerated in this 
verse]. 

Tin White [garments]. The letter n 
[Ches] has the numerical value of 8. 
In the Megillah the Ches is enlarged 
to imply that on that climactic day 
Ahasuerus adorned himself with 
the eight garments of the High 
Priest. In punishment for this, he 
suffered the multiple evils of the 
resulting episode with Vashti, her 
death, his embarrasment, and his 
subsequent depression (M'nos 
Halevi). 

7. The verse continues to describe 
the extravagance of the feast. The 
wine was drunk only from golden 
goblets, yet no drinking cup was 
used more than a single time, and 
no two goblets were alike. As 
magnificent as his utensils were, 
when the holy vessels of the Temple 
were brought in, the golden splen¬ 
dor of the others were dimmed — 
they turned dull as lead (Yalkut 
Shimoni). 

The Jews who saw the Temple's 
holy vessels being used were greatly 
saddened at their profanation, and 
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they resolved to leave the feast. The 
King, not wanting them to be sad¬ 
dened, prepared a banquet for them 
outside. For his grievous sin of pro¬ 
faning the Temple's vessels Ahasu- 
erus deserved to be punished im¬ 
mediately. It was only in the merit 
of Ahasuerus' future wife, Esther, 
and their son, Darius, who would 
one day allow the Jews to rebuild 
the Temple and return the vessels, 
that Ahasuerus was not punished 
with loss of his throne. Instead, his 
festivity was saddened by the death 
of Vashti for which he bore the 
onus (Me'am Loez). 

31 rrobn p’l— And royal wine in 
abundance. Every one was served 
wine older, 31, than himself (Megil- 
lah 12a). 

The reason that all this splendor 
detailed here was not also enu¬ 
merated when the first banquet for 
the nobility and officers was 
described, is, as our sages tell us: 
(Chag, 13b). A townsman who sees 
the king is not as a villager who sees 
the king. To the townsman the sight 
of the king is not such a novelty and 
he is less prone to indulge in 
lengthy descriptions; the villager, to 
whom the sight of the king is a rare 
thrill, is inclined to give his impres¬ 
sions at length. Here too, at the ban¬ 
quet for the nobility there was little 


need for lengthy description. But at 
the Shushan banquet held for all the 
people — not normally exposed to 
such lavishness — more description 
was called for (Imrei Moshe). 

8. D3K px rng rvnctni — And the 
drinking was according to the law; 
without coercion. Rabbi Levi said 
that the tradition among the inhabi¬ 
tants of Persia was that each in¬ 
dividual was forced to drink from a 
large cup containing twenty-two 
reviis wine (over two quarts)! It 
made no difference to them whether 
an individual died or lost his sanity 
consuming this large amount of li¬ 
quor. Ahasuerus decided to have 
this huge goblet on his table so that 
his guests would not think that he 
was stingy, but no one was forced 
to drink from it. He made the cup 
available realizing that perhaps 
someone would want to drink from 
this cup in particular. 

This clarifies the meaning of the 
phrase, rn3 rpntttni and the drink¬ 
ing was according to the law, ac¬ 
cording to the regular proceedings. 
However, Dik px without coercion; 
those who wished to drink from the 
traditional cup drank from it while 
those who wished to partake only a 
small amount were free to do so (Or 
Hachaim). 

Also, there was no shortage of 
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1 alike—and royal wine in abundance, according to the 

8-10 bounty of the King. 8 And the drinking was according 
to the law; without coercion; for so the King had 
ordered all the officers of his house that they should 
do according to every man's pleasure. 

Vashti 9 Queen Vashti also made a feast for the women in 
refuses the royal house of King Ahasuerus. 10 On the seventh 

King's 

summons day, when the heart of the King was merry with wine, 


drinking utensils, so that oik (’K, no 
one was coerced into finishing his 
drink quickly in order to make his 
cup available to someone else (Kad 
Hakemach). 

ty’Kl'W’K (1203 — According to 
every man’s pleasure [lit. according 
to the pleasure of 'man and man'.] 
According to the pleasure of even 
Mordechai and Haman [Mordechai 
and Haman both being referred to 
as 1 P’K, 'man' (2:5 and 7:6)]—Mor¬ 
dechai the Jew and Haman enemy 
of the Jews. They both wished that 
there be no compulsion to drink. 
Mordechai hoped that the Jews 
would not be forced to eat any part 
of the feast; while Haman hoped 
that the Jews would drink of their 
own free will, thus meriting punish¬ 
ment from G-d for having drunk 
willingly (Me'am Loez). 

Another interpretation is that 
both Mordechai and Haman did not 
wish the Jews to participate in the 
festivities — Mordechai, so that 
they would not drink defiled wine; 
and Haman to deny them the honor 
of being invited to the feast (Me'am 
Loez). 

9. rt3 l ?nn ’ntpi di — Queen Vashti 
also. The word Dl, also, always 
signifies something in addition to 
the plain meaning. Just as 
Ahasuerus opened six treasuries, so 
she opened six treasuries . . . just as 


he wore the high-priestly garments, 
so she wore the high priestly gar¬ 
ments" (Midrash). 

"Another explanation of DA, 
also,: the time has come for Vashti 
also to be razed (Dial 1 ?) to her foun¬ 
dation; the time has come for Vashti 
to be plucked; the time has come for 
Vashti to be trodden. Rav Huna 
said: The time of Vashti has come to 
die" (Midrash). 

robnn ’rup] — Queen Vashti. The 
daughter of Belshazzar, and grand¬ 
daughter of Nebuchadnezzar (Seder 
Hadoros). 

D’Wl nntpn — Feast for the women. 
As explained above, one of the 
reasons for Ahasuerus' lavish ban¬ 
quet was his marriage to Vashti. 
Therefore she followed her hus¬ 
band's example and celebrated their 
marriage with her own banquet 
(Me'am Loez). 

All this is written about her to 
show how great was the affluence 
into which Esther stepped (Mid¬ 
rash). 

mjbnn rV3 — The royal house. She 
set them in decorated rooms since 'a 
woman would rather have well¬ 
decorated rooms, and beautiful 
clothes than eat fatted calves' 
(Midrash). 

10. ’yawn d1’3 — On the seventh 
day. It was the Sabbath (Rashi). 

The wicked Vashti used to take 
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the daughters of Israel, strip them 
of their clothing and make them 
work on the Sabbath, It was on the 
Sabbath, therefore, that her punish¬ 
ment overtook her, and, for the 
same reason, it was put into the 
King's heart to have her appear in 
public, stripped of all clothing 
(Meg. 12b). 

Beginning with the first day of 
the King's banquet, Mordechai and 
the Sanhedrin fasted and prayed for 
six days that G-d should not 
destroy the Jews, On the seventh 
day, the Sabbath, G-d responded to 
their prayers by causing Vashti's 
rebellion (Me'am Loez). 

11. nnbn iron - Wearing the 
royal crown, i.e. only with the 
royal crown,' i.e., unclothed, so her 
true beauty could be appreciated 
(Midrash). 

12. Tutn rnbiari ]Knni - But 
Queen Vashti refused. Not because 
of modesty. The reason for her 
refusal was that G-d caused leprosy 
to break out on her, and paved the 


way for her downfall (Meg. 12b). 

Leprosy was punishment for her 
conceited manner (M'nos Halevi). 

When Ahasuerus sent for her, he 
called her nsbnn ’nan, 'Vashti the 
Queen,' implying that her title was 
of secondary importance. He was 
suggesting that she was simply 'a 
Vashti ', a commoner, who had 
been elevated to the throne because 
it pleased him to do so. 

She, on the other hand, referred 
to herself as ’nitf] rrabnn, 'Queen 
Vashti,' to make it plain that she 
was of royal blood even before her 
marriage, and that her dignity was 
not to be trifled with. 

Further on, when he wished to 
spare her, Ahasuerus referred to her 
as Queen Vashti, reminding his ad¬ 
visors that she was a queen — the 
daughter of a great ruler, a royal 
personage in her own right (Vilna 
Caon). 

-ikd qban qyp’i — And the King 
therefore became very incensed. 
Vashti responded to the King's re- 
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1 he ordered Mehuman, Bizzetha, Charbonah, Bigtha and 

11-14 Abagtha, Zethar, and Carcas, the seven chamberlains 
who attended King Ahasuerus, 11 to bring queen 
Vashti before the King wearing the royal crown, to 
show off to the people and the officials her beauty; for 
she was beautiful to look upon. 12 But Queen Vashti 
refused to come at the King's commandment con¬ 
veyed by the chamberlains; the King therefore 
became very incensed and his anger burned in him. 
seeks Advice 13 Then the King conferred with the experts who 
knew the times (for such was the King's procedure [to 
turn] to all who knew law and judgment. 14 Those 
closest to him were Carshena, Shesar, Admasa, 
Tarshish, Meres, Marsena and Memuchan, the seven 


quest by sending back scoffing and 
degrading messages via the 
chamberlains. This enraged him 
(Meg. 12b). 

13. D’ngnb — With the experts. 
Literally the wise men.' The 
Talmud (Meg. 12b) understands 
this to be the Rabbis. 

D’nyn ’yn’ — Who knew the times. 
That is, who knew how to calculate 
the timing of leap years and fix new 
moons (Meg. 12b). 

Ibn Ezra, however, interprets this 
as referring to astrologers or those 
familiar with the historical prece¬ 
dents of earlier monarchs. 

Ahasuerus, seeking impartial and 
trusted counsel, turned first to the 
Jewish sages and asked them to pass 
sentence on his Queen. The sages 
thought to themselves: If we con¬ 
demn the Queen to death we shall 
suffer for it as soon as Ahasuerus 
becomes sober and hears that it was 
upon our advice that she was ex- 


executed. If we advise clemency and 
advise him to pardon her, he will ac¬ 
cuse us of not paying due reverence 
to the majesty of the King.' They, 
therefore, resolved to take a posi¬ 
tion of neutrality. They said to him, 
"From the day the Temple was 
destroyed and we were exiled from 
our land, we lost the power to give 
judgment in capital cases. Better 
seek counsel with the wise men of 
Ammon and Moab who have dwelt 
at ease in their land." Thereupon, 
he sought advice from his seven of¬ 
ficials, as we read V’btt 3hj7ni 
'131 Nltyig, those closest to him 
were Carshena, etc. (Meg. 12b). 

ijbnn ngn lyo -- For such was 
the King's procedure. [The King did 
not pass judgment upon her himself 
because, legally, a King may not 
have sole jurisdiction over a serious 
offense. Rather he is to seek counsel 
from i’ll rn ’yt 1 ’, those ' who knew 
law and judgment.' (See comm, to 
verse 19 s.v. 


[47] Esther 



nnni^n ’ini ons 

niti/y^nn rna iniDbaa mftm TO u'-iu 

11 ” r T : I : - - T |- 

tik nntyrN^ nu/Nl^v ‘ , mtz/i na^nm 

r t : r jv -r l j- (V : - 

itronon t> 3 u/iiiu/nK “n^n nnxn 

I* • l T “ v" : I VJV “ - -: I- 

n 1 ? ontoiri %br?n vm 1 ? pnitt ujk*i m PRW 
•»3 rabnn ’nun nmy i-nnb Vjiarr^y 
“itt/K □■’m/rr'vrbin b‘ntorr t ?3‘ I 7y 

v —: • - _i t t — : • ▼ - r - 

N2p->3 .-u/niumN -n^jan mmE-baa r 

<■■ ”1* I v ■>" • v. • : t : 

ninn 1 ? np^arr'p-'jy na^jarrnni 
T| I p j 73n cnjpfo jrrrya irr^jp 
■>nu/rnf<; roan 1 ? "ibN tt/i'iiumK 
nfn ni’m :nNa _ NVi raD^ na^ran m 

v - “ :i ▼ it or ▼ : *>t : - - 

ayniy nu/N ‘Hjarons ninwImnnNn 

: it •<*.* - t “it j ■ i t :j- 

’13a ai^jan n® b^b nibnn inriiK 

v* : I vav “ j” t ^ ; t : “ “ : 

ron alb ^nirr^y-DK .'Cpi?) ll?p u’ 

~D“iD ’ma ana 1 ! visha rna^tt-nan 

-it j - t : d- t • : t t : • : - - : 


14. ^bnn ’3D ’jo — Who had access 
to the King. Ordinarily, the Persian 
King was accessible to the public, 
but these seven advisers had con¬ 
stant accessibility (literally 'saw the 
face') to the King. 

nnbng rnu/jn n’Dttf’n — Sat first in 
the kingdom. [They were the 
highest ranking officials of the 
kingdom.] 

15. This verse is a continuation 
after the parenthetical break of 
verse 13: 'Then the King conferred 
with the experts' (Rashi). 

niD — Legally, i.e. from a legal 
standpoint. Ahasuerus was con¬ 
cerned about treating the wicked 
Vashti only according to law. Yet 


this same wicked Ahasuerus bar¬ 
barously condemned the whole of 
the Jewish people to destruction 
without ever consulting the law 
(Midrash Panim Acherim). 

16. RDin Memuchan de¬ 

clared. A Tanna taught: 'Memu¬ 
chan is Haman. Why was he called 
Memuchan? Because he was des¬ 
tined [pm] for destruction. Rav 
Kahana said:'From here we see that 
an ignoramus always thrusts him¬ 
self to the forefront.' [Memuchan is 
mentioned last in verse 14, yet he 
speaks first.] (Meg. 12b; Midrash). 

Everywhere else he is referred to 
as pinn but here he is called j^nin a 
combination of the two words 
]3 Din, meaning "a blemish is here." 
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15-19 


Memuchan's 

suggestion 


Vashti is 
deposed 


officers of Persia and Media, who had access to the 
King, and who sat first in the kingdom —) 15 as to what 
should he done, legally, to Queen Vashti for not obey¬ 
ing the bidding of the King Ahasuerus conveyed by 
the chamberlains. 

16 Memuchan declared before the King and the offi¬ 
cials: 'It is not only the King whom Vashti has 
wronged, but also all the officials and all the people in 
all the provinces of King Ahasuerus. 17 For this deed 
of the Queen will come to the attention of all women, 
making their husbands contemptible in their eyes, by 
saying: King Ahasuerus commanded Queen Vashti to 
be brought before him but she did not come! 18 And 
this day the princesses of Persia and Media who have 
heard of the Queen's deed will cite it to all the King's 
officials, and there will be much contempt and wrath. 
19 If it please the King, let there go forth a royal edict 
from him, and let it be written into the laws of the 


The blemish is his discourtesy in 
speaking out of turn. The Torah is 
not tolerant of boorishness 
(Mesoras Habris). 

17. When the word gets out that 
the queen acted contemptibly to the 
king, every woman will consider 
this as license to act likewise to her 
own husband (Rashi). 

Memuchan therefore warned the 
King of two dire results of her ac¬ 
tion: 

1. Her refusal would undoubtedly 
have a bad influence on her peers. 
When it becomes known that King 
Ahasuerus commanded that Queen 
Vashti be brought before him, but 
she refused to obey, other wives will 
feel free to be disrespectful of their 
husbands as well; 2. Women were 


there when she belittled the King 
and will inform their husbands of 
the manner in which she deprecated 
her husband resulting in them pok¬ 
ing fun at the King (Nachal Eshkol). 

18. nypi li’n n3i - And there will 
be much contempt and wrath, i.e. 
this affair, if allowed to get out of 
hand, is fraught with the danger of 
excessive contempt and wrath 
(Rashi, Ibn Ezra). 

19. atu — If it please 

the King. [A deferential, almost 
obsequious phrase], 

vjs'pn ton — Let there go 

forth a royal edict from him. 
Memuchan suggested that Ahas¬ 
uerus abolish the requirement that a 
King consult learned men for advice 
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prior to making an important deci¬ 
sion. We have been informed of this 
tradition previously [verse 13): 
'Then the King conferred with the 
experts who knew the times, for 
such was the King's procedure to 
turn to all who knew laws and judg¬ 
ment’ (Yosef Lekach). 

Memuchan felt that it was not 
necessary for the King to discuss his 
judgment with others. 

It was ordained by G-d that this 
new law giving svyeeping powers to 
the King be inscribed in their 
judicial canons so that it could later 
be the instrument of Hainan's 
death, as it says: [chapter 7, v9): 
Then Charhonah, one of the cham¬ 
berlains said, "Behold the gallows 
..." Then the King said, "hang 
him on it!" The King then passed 
independent judgment upon 
Hainan, no questions asked. Thus, 
Haman inadvertantly brought about 
his own downfall (Me'am Loez). 

niy’ kVi — that it be not revoked. 
The law should be permanent for all 
women who ever show contempt 
for their husbands (Rashi). 

’ntpi KiunKb upK — That Vashti 


never again appear. Haman was 
still worried that Ahasuerus might 
reconsider and pardon Vashti — 
thereby reversing the tables — for 
Memuchan would hardly want to 
face the consequences of a re-in- 
stated Vashti. He therefore re¬ 
quested that the decree be irrev¬ 
ocable, and that Vashti never again 
be permitted to appear before the 
King (Meam Loez). 

Rashi understands this in the 
past tense, i.e., that Vashti did not 
appear before the King (at his com¬ 
mand) and therefore she deserved 
the death penalty. 

[Note the probably deliberate 
omission here of the title 
nabn — 'Queen.'] 

nagn raiun rtniinb — Upon an¬ 
other who is better than she. Mem¬ 
uchan had told Ahasuerus that his 
second wife would most certainly be 
more obedient than her predecessor 
having made note of the manner in 
which Vashti was killed, and having 
read the stern decree proclaimed 
throughout the land. His second 
wife would realize that if the King 
could not find it in his heart to 
forgive his first Iovp his beloved 


-incK (so) 




I Persians and the Medes, that it be not revoked, that 

20-22 Vashti never again appear before King Ahasuerus; 

and let the King confer her royal estate upon another 
who is better than she. 20 Then, when the King's 
decree which he shall proclaim shall be resounded 
throughout all his kingdom—great though it be-all 
the wives will show respect to their husbands, great 
and small alike.' 21 This proposal pleased the King and 
the officials, and the King did according to the word of 
Memuchan, 22 and he sent letters into all the King's 
provinces, to each province in its own script, and to 


wife, for having disobeyed him, 
she, as his second choice, would 
have to tread very carefully (Me'am 
Loez). 

20. -|bnn oaiis yniitii — The 
King's decree shall be resounded. 
[Literally: 'shall be heard.'] 

irnbynb -ijr uiv D’tyarrbai — All the 
wives will show respect to their 
husbands. [Once they see the 
revenge taken against Vashti, they 
will show respect to their own hus¬ 
bands, Ahasuerus accepted the ad¬ 
vice and had her killed], 

All this was written in such detail 
to teach us how the Almighty 
weaves a web of intrigue and 
paradox to accomplish miracles for 
Israel! Ahasuerus issued a decree 
designed to accomodate the wishes 
of even his lowliest subject; yet he 
did not hesitate to make the out¬ 
rageous and humiliating demand 
upon his own wife — his Queen, 
daughter of royalty — to appear un¬ 
clothed in public against her will. 
His caprice resulted in her death, 
and paved the way for Esther and 
the ultimate miracle (Vilna Caon). 


lUjrnyi bvnnb — Great and small 
alike. [I.e. both the upper and lower 
classes,] 

21. ibnn ’rya nann :iy”i — This 
proposal pleased the King. "He 
gave the order and they brought in 
her head on a platter" (Midrash). 

22. ran?? ninni nrin-btt — To 
each province in its own script. 
Ahasuerus wrote the proclamation 
in the various local scripts and 
languages. A King usually com¬ 
mands his subjects to learn one "of¬ 
ficial" language. Ahasuerus, 
however, went out of his way not to 
burden each province to give up its 
native tongue; a device to win the 
gratitude of his subjects and further 
consolidate his throne (Yosef 
Lekach ). 

in’33 -niy ty-icba nvnb - That 
every man should rule in his own 
home. The relevance of this part of 
the decree is difficult to understand. 
Raba said that had it not been for 
this decree, even a shred would not 
have remained of the Jews. People 
said: 'What does he mean by 
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sending us word that every man 
should rule in his own home? Of 
course he should! Even a weaver in 
his own home must be boss!' (Meg. 
12b) 

The commentaries explained 
that upon reading this first decree, 
everyone saw how foolish the King 
was. Later, therefore, when they 
read his second decree about exter¬ 
minating the Jews on the 13th of 


Adar, they were afraid that the King 
issued this decree while intoxicated 
and that he would change his mind 
and reverse the order the next 
morning. Were it not for this 
mockery, they would have re¬ 
sponded immediately to the second 
decree by "jumping the gun," and 
would not have waited for the ap¬ 
pointed date to exterminate the Jews 
(Me'am Loez). 


II 


1. ’ntttvriK 13 T — He remembered 
Vashti. i.e. with affection and 
remorse. 

He remembered the order he had 


given her to appear unclothed 
before him and how she refused, 
and how he had been wroth with 
her and put her to death (Midrash). 
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each people in its own language, to the effect that 
every man should rule in his own home, and speak 
the language of his own people. 


II 'Afar these things, when the wrath of King 
1-4 Ahasuerus subsided, he remembered Vashti, 

and what she had done, and what had been decreed 
Ahasuerus against her. *Then the King's pages said: "Let there 
Queen be sought for the King beautiful young maidens; 
3 and let the King appoint commissioners in all the 
provinces of his kingdom, that they may gather 
together every beautiful young maiden to Shushan 
the capitol to the harem, under the charge of Hege the 
King's chamberlain, custodian of the women; and let 
their cosmetics be given them. *Then, let the girl who 
pleases the King be queen instead of Vashti." This 


The King obviously mentioned 
his recriminations or how else 
would his pages know to respond? 
(Yosef Lekach). 

rt'by "ilJirnpK DNi — And what had 
been decreed against her. A decree 
that was patently unjust. The 
Midrash explains that Vashti 
deserved to suffer this miserable 
fate because she prevailed upon 
Ahasuerus to halt the construction 
of the Temple which had begun 
with the permission of Ahasuerus' 
predecessor, Cyrus. She used to say 
to him, 'Do you seek to build what 
my ancestors destroyed?' 

3. □’Tp? — Commissioners. Local 
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commissioners were chosen from 
each of the 127 provinces, rather 
than from Shushan, because a local 
commissioner would more readily 
be able to find the most beautiful 
girls in his province (M'nos Halevi; 
see Rashi). 

lynp 11 ! — That they may gather 
together. They gathered girls even 
by snatching them against their will 
(Me'am Loez). 

Why did G-d subject the Persian 
women to the humiliation of being 
taken to the King and then rejected 
in favor of Esther [the Jewess]? 
Because the Persian women used to 
pour contempt on the daughters of 
Israel, calling them ugly and saying 
none would look at them (Midrash). 
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4. 13 t£/y!] — And he followed it, by 
sending out the commissioners. 
Ahasuerus was afraid that, if they 
knew they were to be drafted for the 
harem, the beautiful girls would 
hide or flee the kingdom. He told 
his commissioners, therefore, not to 
make their real mission known, but 
to go about their normal routine 
while secretly compiling a list of the 
whereabouts of the beautiful girls. 
Then the King dispatched other of¬ 
ficers to round them up without 
warning (Me'am Loez). 

5. nin 1 U>’N — A Jewish man. AH 
those who were exiled along with 
the Kings of Judah were called 
'Yehudi' by the gentiles — 
regardless of their original tribe 
(Rashi). 

The term 'Yehudi' (derived from 
Yehudah, or Judah, fourth son of 
Jacob) has become a synonym for 
Jew. Yehudah's mother gave him 
that name because, as she said, 'I 
will praise (rnlK) G-d.' Yehudah is 
thus a declaration that Jews always 
praise G-d, hence the common 
name Yehudi regardless of tribal 
origin (5fas Ernes). 

He was the only one who 
remained in Shushan, but did not 
partake of the food during the 
King's banquet (Rav Galico). 

The title IS'K — man indicates 


that Mordechai in his generation 
was equal to Moses in his, for of 
Moses, too, it is written: WNill 
iKtp ntpto, And the ’man’ Moses 
was very humble [Numbers 12:3] 
(Mid rash). 

He was a member of the 
Sanhedrin (Midrash). 

This verse, as well as the verses: 
k *1 ’ 3 T)Di [8:15], nn’n Dnirpb 
rniN[8:16] and nin’n ’377» ’3 
[10:3] are read aloud by the 
Congregation during the reading of 
the Megillah in the Synagogue. 
Among the reasons offered for this 
wide-spread custom are: to pop¬ 
ularize the miracle [KD 1 } ’nip~Pa]; 
these verses express the essence of 
the miracle through Mordechai; and 
to keep the children alert and pre¬ 
vent them from dozing off. The 
congregation recites the verses 
loudly as an expression of the joy of 
the day. The reader then repeats the 
verses because each verse must be 
read from the Megillah (RaMA, 
Orach Chayim 690:17; Mishneh 
Brurah ad. loc. Mishne Brurah 
689:16. See Abudarham; Kol Bo; 
Levush). 

rrvan )t&Wp — In Shushan the 
capitol. He acted as a Jew not only 
in the privacy of his home, nor only 
in his study-house, but even x in 
Shushan — in the street, among 
people... (R. Yonasan Eybescheutz). 
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11 advice pleased the King, and he followed it. 

5-7 s There was a Jewish man in Shushan the capitol 

Mordechai whose name was Mordechai, son of Yair, son of 
and Esther SQn Q j a Benjaminite, 6 who had been ex¬ 

iled from Jerusalem along with the exiles who had 
been exiled with Jechoniah, King of Judah, whom 
Nebuchadnezzar, King of Babylon had exiled. 7 And 


•gpnn Intpi — Whose name was 
Mordechai. In Scripture, the names 
of the wicked are given before the 
word Dtp (name); as it says: inip bn: 
— Nabal was his name; Intp n’bj — 
Goliath was his name; ’133 p jntp 
inti/ —Sheva son of Bichri was his 
name. But the names of the 
righteous are preceeded by the word 
DU/— 'name '— as it says: nlin iDtpi 
And his name was Manoach; impi 
tP’p — And his name was Kish; 
njpbl? IMtpi — And his name was 
Elkanah; SiKtp impi — And his 
name was Saul; TP3 impi — And his 
name was Boaz; ’tp’ imp! — And his 
name was Jesse; ’DTin imp! — And 
his name was Mordechai. They thus 
resemble their Creator of whom it is 
written 'n ’ntpi — 'But by My Name 
HASHEM / made me not known to 
them' [Ex. 6:2] (Midrash Rabba; 
Midrash Abba Gorion). 

’DTin — Mordechai. Where is Mor¬ 
dechai alluded to in the Torah? — In 
the verse HIT 11? — flowing myrrh 
[Exod. 30:22] which the Targum 
renders as K’3T tern 'Mira Dachia' 
[which both in spelling and sound 
resemble pipp — Mordechai — 
(Chulin 139b). 

Just as myrrh is the foremost of 
spices, so Mordechai was the fore¬ 
most of the righteous of his gen¬ 
eration (Midrash). 

ip’p-p ’ynu/'p “I’K? p — Son of 
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Yair, son of Shim'i, son of Kish. He 
wasn't literally: ’son of’ but rather 
'descendant of' (Megilas Sesarim). 

’rn’ U/’K — A Benjaminite. 

Mordechai, as a descendant of Ben¬ 
jamin, deserved to be instrumental 
in saving the Jewish people because 
Benjamin was the only brother 
who did not participate in 
cipi’vn’pjp selling Joseph into bond¬ 
age. The descendants of the other 
brothers are perpetually punished 
for this crime (Me'am Loez). 

[Mordechai was a descendant of 
King Saul and thus was instrumen¬ 
tal in correcting Saul's iniquity of 
allowing Agag to escape and beget a 
son who was the forefather of 
Haman]. 

The Hebrew for 'Benjaminite' is 
■D’D 1 U/’K, man from the right —i.e. 
Mordechai never swerved to the left 
(Tiferes Shlomo). 

6. nb;n -nptc — Who had been 
exiled. They had all been exiled but 
Mordechai particularly is so 
described because he continually 
anguished over the Exile (Tiferes 
Shlomo). 

Another interpretation offered by 
the Sages: Mordechai went into 
self-exile before the rest of his peo¬ 
ple to establish a holy atmosphere in 
Persia so the Jews could survive the 
exile there. He followed the example 
of Jacob, who went down to Egypt 
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before the enslavement of his 
children, to sow the seeds of 
holiness which sustained them in 
their exile (Tiferes Shlomo). 

7. 1HK — Reared. This word 
connotes the constant supervision 
and ministering demanded of a 
mother by her child. Mordechai, 
despite being a renowned member 
of the Sanhedrin, did not hesitate to 
perform these services for the child 
Esther (Me'am Loez). 
ntjnn _ Hadassah. There is a 
difference of opinion among the 
Sages ("Meg. 13a) whether Hadassah 
was her proper name and Esther 
was added later, or vice-versa. Both 
names are descriptive of her virtues. 
Hadassah is derived from the Heb¬ 
rew word Din—'myrtle'; Esther 
from "lOEPK — lstahar ['as beautiful 
as the moon' — (Rashi).] 

'Just as the myrtle [ 07 a] has a 
sweet smell but a bitter taste, so 
Esther was sweet to Mordechai but 
bitter to Haman' (Midrash). 


'Where is Esther alluded to in the 
Torah? — In the verse nnyn 
Ktnn Dl ’3 ’J 9 -pnt?*, 'And l will 
surely hide Cray#) My face on that 
day [Deut. 31:18] (Chulin 139b). 

[The verse in Devarim speaks of 
the many evils which will rn befall 
Israel if they forsake G-d's ways, 
evils symbolized by G-d's 'hiding' 
His benevolent Face]. 

In Esther's lifetime G-d seeming¬ 
ly diverted ("vnon) His attention 
from Israel because of their evil 
ways (The Chortkover Rebbe). 

ntjto n’ 2 K ninni — And when her 
father and mother had died. Her 
father died before her birth, and her 
mother at her birth (Megilla 13a). 

njb lb nppb — Adopted her as his 
daughter. 'A Tanna taught in the 
name of Rav Meir: Read not "as a 
daughter" [n:jb] but "for a home" 
[n’jb] i.e. "a wife" ' (Meg. 13a). 
[See Overview .] 

S. yiyyn^ — Were published. [Lit. 
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II he had reared Hadassah, that is, Esther, his uncle's 

8-10 daughter; since she had neither father nor mother. 
The girl was finely featured and beautiful, and when 
her father and mother had died, Mordechai adopted 
her as his daughter. 8 So it came to pass, when the 
Esther is King's bidding and decree were published, and when 
b thTharem many young girls were being brought together to 
Shushan the capitol, under the charge of Hegai, that 
Esther was taken into the palace, under the charge of 
Hegai, guardian of the women. 9 The girl pleased him, 
and she obtained his kindness; he hurriedly prepared 
her cosmetics and her allowance of delicacies to pre¬ 
sent her; along with the seven special maids from the 
palace; and he transferred her and her maidens to the 
best quarters in the harem. 10 Esther had not told of 


'were heard']. 

inpK npbni — Esther was taken. It 
is obvious from the phrase ‘was 
taken' that when the edict was 
promulgated Mordechai had tried to 
hide Esther and that she was 
ultimately taken to the harem by 
force (Tar gum Sheni, Yosef 
Lekach). 

9. rry? rnyan nu’ni — The girl 
pleased him, not only with super¬ 
ficial beauty. Unlike some who only 
appear good from afar, Esther was 
pleasing even after one got to know 
her well (Maamar Mordechai). 

nvton Viv nKi — With the 

seven special maids. The Talmud 
explains that there were seven so 
that she could count the days of the 
week through rotating their 
schedule so that the same one 
always served her on a given day. 
The commentators wonder, why 


Esther — a prophetess — would need 
such a system to keep track of the 
Sabbath. Esther was keeping her 
identity as a Jewess hidden. Forever 
mindful that n’b nK’3n nbpa 
Diny’ttt laziness leads to indolence 
— she kept herself busy throughout 
the week. Afraid that her maids 
would notice that on the Sabbath 
she performed no work and guess 
she was Jewish, she appointed a dif¬ 
ferent maid for each day of the 
week. Those who ministered her 
during the week didn't see her rest 
on the Sabbath; the Sabbath maid, 
meanwhile, assumed that just as she 
did no work on the Sabbath, she did 
no work on any days of the week 
(Yaaros Devash). 

10. inpK rn’jrt nb — Esther had 
not told. She guarded the secret for 
nine years until Haman's downfall 
in the twelfth year of Ahasuerus' 
reign (Me’am Loez). 
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Many reasons are given for keep¬ 
ing Esther's Jewishness secret: 
Mordechai must have realized that 
if Esther was chosen to be Queen it 
could only be that she was to be in¬ 
strumental in saving Israel from 
some impending calamity. He 
reasoned that if her origins as a Jew 
were known, Ahasuerus would 
never choose her and she would lose 
her opportunity (R. Eleazar of 
Worms). 

Mordechai had Esther keep her 
relationship to him secret so others 
would not be secretive in his 
presence (Yosef Lekach). 

Rashi comments that she did not 
declare her royal lineage (as a 
descendant of the family of King 
Saul) so that the king might think 
that she was of humble origin and 
send her away. 

Ibn Ezra explains that the pur¬ 


pose of her secrecy was so that she 
might secretly observe her religion. 
Had she declared her faith, she 
would have been forced to 
transgress. 

According to the Vilna Gaon, 
Mordechai was afraid that his fami¬ 
ly and nation would be killed for 
having kept Esther hidden for so 
long, and for not surrendering her 
voluntarily when she was finally 
discovered. Now that she was made 
Queen, however, and no one even 
rebuked her for having hidden, the 
reason for withholding her identity 
no longer applied. Nevertheless 
nnpK rrvan xb, Esther had not told, 
in deference to Mordechai ’3 
n’by niy ’ppn? — for Mordechai in¬ 
structed her. 

11. ^bnpip — Used to walk about. 
Mordechai did not make it obvious 
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11 her people or her kindred, for Mordechai had in- 

11-14 structed her not to tell. n Every day Mordechai used 
to walk about in front of the court of the harem to 
find out about Esther's well-being and what would 
become of her. 

l2 Now when each girl's turn arrived to come to 
King Ahasuerus, after having been treated according 
to the manner prescribed for women for twelve 
months (for so was the prescribed length of their 
annointing accomplished: six months with oil of 
myrrh, and six months with perfumes, and feminine 
cosmetics) — l3 when then the girl thus came to the 
king, she was given whatever she desired to accom¬ 
pany her from the harem to the palace. In the eve¬ 
ning she would come, and the next morning she would 
return to the second harem in the custody of 


that he was interested in Esther; to 
do that would have revealed her 
Jewishness. The verb used in this 
verse is not ^bin — 'walk' but 
t]bnnn ' walked about', i.e. 'strolled' 
around the court of the harem so 
that his true intention of inquiring 
after Esther's welfare would not be 
realized by the guards (Me'am 
Loez). 

inpK oibut — Esther's well-being. 
To answer ritual questions (Mid¬ 
rash). 

na ntpy’-nni — And what would 
become of her. i.e. 'And what would 
be accomplished ng — through her' 
[As mentioned earlier (Commentary 
v. 10), Mordechai realized that 
Esther's torment must have been so 
that she could become the Divine 
instrument for saving her people.] 
(Rashi, Yosef Lekach). 


12 . unii upy D’itp — Twelve 
months. Ahasuerus wanted to make 
sure that none of the girls were dis¬ 
eased. He therefore ordained that 
twelve months should elapse so that 
any symptoms of illness would sur¬ 
face during that time (M'nos 
Halevi). 

lKbn 1 15 ’3 — For so was the pre¬ 
scribed length [This parenthetical 
phrase indicates to us that twelve 
months was not an arbitrarily long 
waiting period, but that it took that 
long for the cosmetics and 
annointing to have the desired ef¬ 
fect]. 

13. iipKn upK'ba — Whatever she 
desired. To enhance her beauty, she 
was given whatever she desired in 
the way of jewelry or dress (Rav 
Calico). 
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14. D’tt/jn rra - The second 
harem. Having consorted with the 
King.it would not be proper for 
them to marry other men. They 
were required to return to the harem 
and remain there for the rest of their 
lives as concubines, to await the 
possibility of being crowned Queen 
if the King found no one better 
(Ibn Ezra; Alshich). 

15. b’lrptcnp nnpx-nn yinai - 
Now when the turn came for 
Esther, daughter of Avichail. Why 
is her family background and her 
father's name given for the first 
time only here? One also wonders 
why the fact that Mordechai 
adopted Esther is repeated at this 
point. 

The reason is to let us know that 
precisely because she was acutely 
aware of her background, she asked 


for nothing. She kept in mind that 
her father was Avichail, and that 
her relative and savior and adoptive 
father was Mordechai. With these 
images before her, she did not re¬ 
quest any artificial beauty aids, 
in the hope of lessening her chances 
of finding favor in the eyes of 
Ahasuerus so that she would be 
rejected and possibly even be sent 
home to her family (M'nos Halevi). 

]n nxtpj nnpx ’nn] — Esther would 
captivate, i.e. even though she re¬ 
quested nothing, her true beauty 
and grace found favor. 'R. Judah 
said: She was like a statue upon 
which a thousand persons look and 
admire equally. R. Nehemiah said: 
They placed Median women and 
Persian women on either side of her, 
and she was more beautiful than all 
of them' (Midrash). 
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II Shaashgaz, the King's chamberlain, guardian of the 
15-18 concubines. She would never again go to the King 
unless the King desired her, and she were summoned 
by name. 

Esther is ls Now when the turn came for Esther, daughter of 
Queen Avichail the uncle of Mordechai (who had adopted 

her as his own daughter) to come to the King, she re¬ 
quested nothing beyond what Hegai the King's 
chamberlain, guardian of the women, had advised. 
Esther would captivate all who saw her; 16 Esther was 
taken to King Ahasuerus into his palace in the tenth 
month, which is the month of Teves, in the seventh 
year of his reign. 17 The King loved Esther more than 
all the women, and she won more of his grace and 
favour than all the other girls; so that he set the royal 
crown upon her head, and made her queen in place of 
Vashti. ls Then the King made a great banquet for all 


'Rav Eleazar said:Everyone claimed 
her as a member of his own people' 
(Megilla 13a). 

16. mOK npbni — Esther was 
taken. By force, against her will 
(Mid rash). 

17. More than all the 
women, i.e., 'more than the wives 
he already had' (Alshich). 

According to the Midrash, mar¬ 
ried women were also brought 
before him. [This explains why, ac¬ 
cording to the Rabbis who hold that 
Esther was legally married to 
Mordechai, Esther's claim that she 
was a married woman would not 
have saved her from being taken by 
force to the King's harem. Had the 
King been assembling maidens on¬ 
ly, Esther could have exempted 


herself by claiming she was mar¬ 
ried.] 

nibinarrban — Than all the other 
girls. Although other maidens were 
awaiting their turn in the harem, 
once Ahasuerus saw Esther he in¬ 
stantly crowned her as his Queen 
without bothering to see the other 
beautiful candidates (Alshich). 

According to the Talmud, Esther 
had the qualities both of a maiden 
and of a married woman (Megilla 
13b] [See Overview.] 

’ntftl nnn — In place of Vashti. Even 
though Vashti was of royal descent 
and Esther's origins were unknown, 
Ahasuerus loved Esther as much as 
he had loved Vashti (Alshich). 

18. bill ruwt? ibnn toyn — Then 
the King made a great banquet. In 
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an effort to draw the secret of Es¬ 
ther's descent from her, Ahasuerus 
arranged for great festivities. He 
made a feast for her and she did not 
tell him; he remitted taxes in her 
name and she did not tell him; he 
sent gifts in her name and she still 

did not tell him (Megillah 13a). 

1 

19. n’3tt/ nibina ynjprpi — And 
when the maidens were gathered 
together the second time. He 
[Ahasuerus] went and took counsel 
of Mordechai who said: The way to 
rouse a woman is to make her 
jealous; nevertheless, she did not 
tell' (Megilla 13a). 

Ahasuerus had mentioned to 
Esther that he wished he had a 
Jewish advisor like Daniel, the 
trusted servant of Nebuchadnezzar. 
Esther told him of a wise man who 
was a descendant of King Saul who 
would make a good mentor. The 
King appointed Mordechai to sit at 
the gate and judge the people. 


Ahasuerus then took counsel of 
Mordechai as to how he could ex¬ 
tract from Esther the secret of her 
origin. Mordechai suggested that 
the King once again organize a 
gathering of beautiful young 
maidens from throughout the 
kingdom. Esther, fearing that she 
would be replaced as Queen, would 
certainly divulge her secret. 

Mordechai made this suggestion 
because he wanted to ascertain 
whether Esther's coronation was 
truly the will of Heaven. If the King 
could find no superior to Esther, 
Mordechai would be assured that 
her reign was part of G-d's plan 
(Me'am Loez). 

Why did no Israelite or self- 
seeking opportunist divulge 
Esther's secret to the King? First, 
they would not have been believed, 
because every nation claimed her as 
its own; second, the feared Mor¬ 
dechai who was then the King's 
advisor (M'nos Halevi). 
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II his officers and his servants — it was Esther's Ban- 

19-22 quet — and he proclaimed an anmesty for the 
provinces, and gave gifts worthy of the King. 

19 And when the maidens were gathered together 
the second time, and Mordechai sat at the King's 
gate, 20 (Esther still told nothing of her kindred or her 
people as Mordechai had instructed her; for Esther 
continued to obey Mordechai, just as when she was 
raised by him.) 

Mordechai 21 In those days, while Mordechai was sitting at the 
against^the King’s gate, Bigsan and Seresh, two of the King's 
Kin8 chamberlains of the guardians of the threshold, 
became angry and planned to assassinate King 
Ahasuerus. 22 The plot became known to Mordechai, 
who told it to Queen Esther, and Esther informed the 


20. niz/y inptc ’aiin — 

For Esther continued to obey 
Mordechai. [Even though she was 
now the Queen, she still maintained 
her filial piety and obedience]. 

21. -|bnn nyu/p — At the King's 
gate. The commentators stress that 
Mordechai, sensing perilous times, 
left his position at the Sanhedrin 
and stationed himself at the King's 
gate where he would be the first to 
overhear any threats against the 
Jews and thereby thwart them 
(Me'am Loez). 

The King's gate was not a gather¬ 
ing place for idlers, but the as¬ 
sembly of the dignitaries of the land 
(as we find all throughout the 
Scriptures that the elders, judges, 
and even kings sat at the gate of the 
city); for Mordechai was the most 
notable Jew in Shushan, and 
according to the Persian practice 


was highly respected by the govern¬ 
ment (Torah Nation). 

r|y|5 — Became angry, at Mor- 
dechai's elevation in their stead 
(Midrash). 

■p nbtt/b — To assassinate i.e. to 
poison the King (Rashi). 

22. ’DTinb lain yivi — The plot 
became known to Mordechai. Being 
a member of the Sanhedrin Morde¬ 
chai knew seventy languages. They 
spoke in their native Tarsian tongue 
in Mordechai's presence, not ex¬ 
pecting him to understand them 
(Megilla 13b). 

’Dlin Dtpn — In Mordechai’s name. 
'Whoever repeats a thing in the 
name of him that said it brings 
redemption to the world' (Pirke 
Avos 6:6). 
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23. anyi — It was recorded, i.e. 
the goodness which Mordechai did 
in behalf of the King (Rashi). 

Some commentators explain that 
'it was recorded' miraculously, by 
itself. That is why later [Chapter 


6 :2], when the insomniac King 
asked that the book of chronicles be 
read to him, the verse says ‘it was 
found written' because Ahasuerus 
did not remember it being written 
(Me'am Loez). 


Ill 


1. nbicn onyin in* — After these 
things. 'It was only after G-d had 
prepared for the future by es¬ 
tablishing Mordechai's reputation 
that the monarch elevated Haman 
. . (Torah Nation). 

■^nn bnj — The King promoted. 
G-d caused Haman to be raised to 
power in order to make his eventual 
fall greater. The Holy One, Blessed 
be He, said: 'Should Haman be slain 
when he goes down to stop the 
building of the Temple, no one will 
know who he was. Let him, 
therefore, become great and famous 
and afterwards be hanged.' 
(Midrash) 


pjn — Haman, a descendant of 
Agag, King of Amalek [1 Samuel 
15,9]. 

With the exception of Korach he 
was the richest man who ever lived, 
for he stole the treasures of the Ju¬ 
dean kings and of the Temple 
(Midrash). 

2. D’jni —Would bow 

down and prostrate.... Haman 
claimed divine powers for himself, 
therefore Mordechai would not bow 
down or prostrate himself (Rashi). 

To make it manifest that the 
homage due him was of an 
idolatrous character, Haman had 
the image of an idol fastened to his 
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II King in Mordechai's name. 23 The matter was in- 
23 vestigated and corroborated, and they were both 

hanged on a gallows. It was recorded in the book of 
chronicles in the King's presence. 


Ill 3 J\fter these things King Ahasuerus promoted 
1-2 Haman, the son of Hammedasa the Agagite, and 

Hainan is advanced him; he set his seat above all the officers 
advanced were with him3 All the King's servants at the 

King's gate, would bow down and prostrate 
themselves before Haman, for this is what the King 


clothes, so that whoever bowed 
down before him worshipped an 
idol at the same time (Midrash) 

[It is interesting to note that 
wherever else both words 
D’lnntpni 'bowing and 

prostrating' appear together in the 
Bible they always refer to obeisance 
to G-d. Haman was not content 
with simple obeisance from his sub¬ 
jects; he insisted upon the kind of 
bowing and prostration reserved for 
G-d, hence the Midrash tells us he 
wore an image to enhance the 
idolatrous nature of the homage he 
desired. Mordechai in?’ t<b 
ninntp’ kV) — would not bow down 
or prostrate himself — under any 
circumstances— before Haman. 
(Quite possibly, though, Mordechai 
would acknowledge Haman in some 
form, but this did not suffice 
Haman's vanity.) As pointed out 
later [verse 5], when Haman saw 
that Mordechai would not y"l? 
lb mnnuroi — bow down and 


prostrate himself before Haman, he 
grew angry. He knew that Mor¬ 
dechai's refusal was religiously moti¬ 
vated and there was no point in 
punishing Mordechai alone — the 
whole Jewish people deserved 
punishment in Haman's eyes. 

But when Haman formulated the 
decree to annihilate the Jews and 
Mordechai found out about it, the 
next time the two met [5:9], njp'Kbi 
lint? yrnbi, Mordechai neither 
stood up nor stirred before him. 
This time, general nnn, fury, 
against the Jews as a whole, was not 
enough. Haman directed his anger 
specifically ’?“nn by, at Mordechai, 
the individual], 

’ibnn ib-niy p-p - For this is what 
the King commanded. [Prostration 
before top-ranking officials was 
universal in the Orient. It seems 
strange, therefore, that the King 
had to give a special command for 
the benefit of Haman. It would seem 
that there was some reluctance on 
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the part of his subjects to do so 
necessitating a special order by the 
King.] 

Haman was aware that Mor- 
dechai would not bow. He per¬ 
suaded the King, therefore, to enact 
a law requiring everyone to bow 
down to him. Thus it would become 
obvious that Mordechai was dis¬ 
obeying a royal decree. The so- 
called felony would provide Haman 
with the provocation he desired to 
destroy the Jews (Sfas Ernes). 

y33’ Kb ’ 37-191 - But Mordecai 

would not bow down. Why is this 
verse written in future — 103 ’ [lit. 
'will bow']—rather than past 
tense —103 — [bowed]? The future 
tense signifies a decision not to bow 
under any circumstances rather 
than a decision taken for a par¬ 
ticular occasion (Shaar Bas Rabim). 

The Midrash Chazis states that, 


at the request of Esther, Ahasuerus 
himself freed Mordechai from the 
obligation of prostrating himself 
before Haman. Rav Yonasan 
Eybeschuetz infers this explanation 
from the verse itself. The words 
•jbnn lb-mar p -’3 - 'for this is what 
the King had commanded' apply to 
the end of the verse rather than the 
beginning. Read thus: This is what 
the King had commanded concern¬ 
ing him: in?’ Kb ’37701 — 'That 
Mordechai should not bow, etc.' 
This also explains the use of the 
future tense 103’ — 'should not 
bow.' 

4. Dl’1 01’ - Day after day. At 
first they thought he was a gentile. 
When they discovered he was a Jew, 
they despised him and reported him 
to Haman. Others say that they 
hated Haman's demeaning behavior 
toward his fellow subjects and they. 


mOK [66] 



Ill 

3-7 


Haman 
plans the 
destruction 
of all the 
Jews 


had commanded concerning him. But Mordechai 
would not bow down or prostrate himself. 3 So the 
King's servants at the King's gate said to Mordechai, 
'Why do you disobey the King's command ?’ 4 Final¬ 
ly, when they said this to him day after day and he 
did not heed them, they told Haman, to see whether 
Mordechai's words would avail; for he had told them 
that he was a Jew. 5 When Haman, himself, saw that 
Mordechai did not bow down and prostrate himself 
before him, then Haman was filled with rage. 

6 However it seemed contemptible to him to lay 
hands on Mordechai alone, for they had made known 
to him the people of Mordechai. So Haman sought to 
destroy all the Jews—the people of Mordechai—who 
were throughout the entire kingdom of Ahasuerus. 

7 In the first month, which is the month of Nissan, in 


too, considered not bowing down to 
him. They reported Mordechai as a 
test case to see ’37713 ’737 nipy’.n - 
Whether Mordechai's words would 
avail. If his actions were tolerated, 
they would become a precedent for 
the refusal of others to bow to 
Haman (Me'am Loez). 

’ 377 n ’737 — Mordechai's words. 
i.e., that, as a Jew, he could never 
prostrate himself idolatrously 
(Rashi). 

5. pjn to 1 .] — Haman, himself, saw. 
'The use the wicked make of their 
eyes draws them to Gehinnom' 
(Midrash). 

yi3 ’377)3 ]’K - Mordechai did not 
bow down. Even when Haman 
removed the idol from his clothing 
(Alshich). 


6 . [The reaction of Haman to a 
personal affront is typical of the 
most rabid anti-Semites throughout 
the ages.] 

nib ’377)33 — On Mordechai 

alone. When Haman became aware 
that Mordechai did not bow before 
him on religious grounds, he not 
only wanted to punish nab ’ 3771 ? — 
Mordechai as an individual—for 
having embarassed him, he also 
wished to take revenge upon him as 
a Jew, for Mordechai's refusal to 
bow was caused by his religious 
beliefs (Akeidas Y itzchak). [See 
commentary to verse 2 .J 

First he aimed at 'Mordechai 
alone,' then at 'the people of 
Mordechai'. Who are these? — the 
Rabbis; and finally at 'all the Jews' 
(Meg 13b). 
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7. inn n? 1 ? ... ms b’gn — The lot 
was cast in Haman's presence. 
[Literally: 'he cast a pur...' the 'he' 
presumably referring to one of 
Haman's servants.] 

Haman would always cast lots to 
determine his course of action. He 
wanted to take revenge against the 
Jews immediately and he cast lots 
for the very next day—14 Nissan— 
but that day proved inauspicious. 
So he cast lots for every successive 
day and month until the 13th of 
Adar, He should have realized from 
this that G-d's will was to allow the 
Jews time to be redeemed, and 
therefore it says—pjn ’ipb [literally, 
before Haman] — i.e., that the lot 
was prepared before Haman rather 
than for the Jews — it would result 
in his destruction (Malbim). 

Haman could not have drawn lots 
to determine Israel's 'unlucky' day 
— it is known that the fate of the 
Jews is not governed by btn—luck, 
or constellations. Rather, Haman 
cast the lots to determine when his 
own luck would be best, therefore — 
jljn ’Jgb — before Haman specifical¬ 
ly (Vilna Gaon). 

8 . tnit'oy iJtfP — There is a certain 


pepple. 'There was never a 
slanderer so skillful as Haman.' 

Haman said to Ahasuerus: 
'Come, let us destroy them.' T am 
afraid of their G-d,' the King 
answered, 'lest He do to me as He 
did to my predecessors.' . Haman 
said: 'D’3U/\ they are asleep [i.e., 
"negligent"; a play on the word 
"Utf/’"] of the precepts.' 'There are 
Rabbis among them [who do keep 
the precepts],' Ahasuerus replied. 
'tnt< oy — they are one people [and 
all hang together],' said Haman 
(Meg. 13b). 

tYhjji -itsn — Scattered and dis¬ 
persed. And hence defenseless and 
disunified. Haman told this to the 
King to assure him that he need not 
fear reprisals (Yaaros D'vash). 

nUW Dirrni — Their laws are 
different. 'They do not eat our food 
nor intermarry with us' (Meg. 13b). 

DITjnb nlWl’K is not be¬ 

fitting the King to tolerate them. 
Haman said: 'They eat and drink 
and despise the throne. For if a fly 
falls into a Jew's cup, he throws out 
the fly and drinks the wine; but if 
his majesty were to touch his cup. 
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8-9 


Haman 
slanders the 
Jews to the 
King 


the twelfth year of King Ahasuerus, pur (that is, the 
lot) was cast in the presence of Haman from day to 
day, and from month to month, to the twelfth month, 
which is the month of Adar. 

8 Then Haman said to King Ahasuerus: 'There is a 
certain people scattered abroad and dispersed among 
the peoples in all the provinces of your realm. Their 
laws are different from every other people's. They do 
not observe even the King's laws; therefore it is not 
befitting the King to tolerate them. 9 If it please the 
King, let it be recorded that they be destroyed; and l 
will pay ten thousand silver talents into the hands of 


he would throw it to the ground and 
not drink from it’ (Meg. 13b). 

9. ana 1 — Let it be recorded, i.e., 
'with a simple stroke of the pen' 
(Midrash). 

Haman did not suggest that the 
King himself direct the destruction 

— but rather that it be 'recorded', 
i.e., that blanket permission be 
granted to destroy the Jews. The 
populace — as enemies of the Jews 

— will gladly carry out the exter¬ 
mination (Yosef Lekach). 

qcn'-Da D’pbht rntpjn — Ten thou¬ 
sand silver talents. [Haman felt that 
by giving away a huge sum of 
money equal to the value of the en¬ 
tire nation, he would be assured that 
his prey would not escape his 
clutches]: 

'Resh Lakish said: It was re¬ 
vealed before He who said, "Let the 
world come into existence" that 
Haman would count off shekalim 
for the right to destroy Israel. 
Therefore, He anticipated his 
shekalim with those of Israel [i.e., 
He ordained that the Jews should 


give shekalim for a holy purpose 
before Haman gave shekalim for a 
fane purpose], as the Mishnah 
says, "On the first of Adar the an¬ 
nouncement is made that the 
shekalim must be given" ' [G-d 
thus negated Haman's plan.] (Meg- 
illah 13b). 

According to the Tosafos [Megil- 
lah 16a] the half-shekalim given by 
the 600-thousand adult Jewish 
males after the Exodus are equal to 
10 -thousand silver talents. This 
calculation is most difficult, how¬ 
ever, because one talent equals 
3,000 shekalim. The 600-thousand 
half-shekalim given by the 600- 
thousand Jews equal 300-thousand 
shekalim — only 100 talents! 

To resolve this difficulty, we 
must say that the copyist erred in 
transcribing Tosafos. Tosafos wrote 
the abbreviation UTTI which the 
copyist assumed to be ’am, half 
a shekel. In reality, however, 
Tosafos meant U'byv) D’ttfpn, fifty 
shekalim, referring to the 50-shekel 
valuation ascribed to an adult male 
(Leviticus 27:3). If so, the 50-shekel 
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valuation per person of 600- 
thousand comes to 30-million 
shekalim which is exactly equal to 
the ten thousand silver talents given 
Ahasuerus by Haman [600,000 x SO 
= 30,000,000 3,000 = 10,000] 

(Torah T'minah) [Kad Hakemech], 

The 10,000 silver talents cor¬ 
responded to the 10,000 Jewish 
leaders exiled by Nebuchadnezzar. 
[See II Kings 24:14.] Haman thus 
reminded Ahasuerus that the fact 
that Nebuchadnezzar found it 
necessary to exile the Jews proves 
that they are an evil people worthy 
of destruction (Me'am Loez). 

He also told the King not to be 
concerned with the loss of tax 
revenue that the Jews' destruction 
would bring. Haman more than 
compensated for that with his ex- 
horbitantly large bribe (Vilna Gaon). 


[One 13D — talent contains 3,000 
shekalim (see Exodus 35:24). A 
shekel contains approximately .80 
ounces of silver. Thus, a talent of 
silver is equal to about 2,400 
ounces. The price Haman was ready 
to pay for the right to exterminate 
the Jews, 10,000 talents, was 24 
million ounces, or 750 tons of 
silver! Even in today's inflationary 
times, that is a huge fortune. We can 
only begin to imagine the enormity 
of the treasure by ancient stan¬ 
dards.] 

rnxbljn '\PV — Those who perform 
the duties. Haman promised 
Ahasuerus that the campaign will 
cost the King nothing; he will 
finance the entire annihilation and 
the perpetrators will perform this 
task with relish (Malbim). 
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Ill those who perform the duties for deposit in the 
10-13 King’s treasuries .' 10 So the King took his signet ring 
The King from his hand, and gave it to Haman, the son of 
consents to y{ ammec i asa fag Agagite, the enemy of the Jews. 

oHhe jews 11 Then the King said to Haman: 'The silver is given 
to you, the people also, to do with as you see fit.’ 
12 The King's secretaries were summoned on the 
thirteenth day of the first month, and everything was 
written exactly as Haman had dictated, to the King’s 
satraps, to the governors of every province, and to 
the officials of every people; each province in its own 
script, and to each people in its own language; in 
King Ahasuerus' name it was written, and it was 
sealed with the King's signet ring. 13 Letters were sent 
by courier to all the King’s provinces, to destroy, to 
slay, and to exterminate all Jews, young and old, 


10 . inygy — His signet ring. 
Transference of the King's signet 
ring was symbolic that Haman now 
had full authority to act on the 
King's behalf (Rashi). 

[The signet ring was used to seal 
official documents, and with it, in 
effect, Haman had autonomous 
control over the Jews]. 

'Our Rabbis said: Ahasuerus 
hated the Jews more than the 
wicked Haman. Usually the buyer 
gives a pledge to the seller, but here 
the seller gave the pledge' 
(Midrash). 


11. 'When Haman offered a huge 
sum of money for the privilege of 
destroying the Jews throughout the 
Persian Empire, it was exactly what 


Ahasuerus had hoped. "Like two 
men, one of whom had a mound in 
his field and the other had a hole in 
his field . . . Said the owner of the 
hole to the owner of the mound: 
Sell me your mound for money. 
Replied the other: Take it for 
nothing and welcome to it" (Megil- 
lah 14a; Torah Nation). 

f)P?n — The silver. The Knua’i 
[numercal value] of rjpsrt — 'silver' 
[165] equals that of yyn — 'the gal¬ 
lows' [a hint of Haman's ultimate 
end] (Midrash). 

pirn — Is given to you. i.e., 'con¬ 
sider your money as having already 
been accepted by me and use it to 
execute your avowed purpose of 
annihilating the people in any way 
you wish' (M 'nos Halevi). 
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14. o’pyn-bab ’ib|... ]}tyng - The 
copes ... published to all [the] peo¬ 
ples. Haman was afraid to openly 
and publicly decree the annihilation 
of the entire Jewish people. In the 
confidential decree to ‘the satraps, 
governors, and high officials,' 
[verses 12 and 13], he clearly spelled 
out that the purpose was to utterly 
destroy the Jews on the 13th of 
Adar. On the anan Jjiyng, the 
copies of the documents, — which 
were publicly displayed in every 
town square and 0 ’pyn‘bgb ’ibj 
published to all the peoples, how¬ 
ever, it was written only that on the 
thirteenth of Adar they must all be 
prepared for a military action whose 
nature will then be revealed. That is 
why the next verse follows with 
rglaj ityiut -pym - but the city of 
Shushan was bewildered, for no one 
knew who would be involved in this 
action (Vilna Caon). 


15. D’Dirn iter - Went forth 
quickly. There were several reasons 
for the strange haste in publishing a 
decree that would not be executed 
for eleven months. Haman was 
afraid that the fickle King would 
have a change of heart. He wanted 
to prolong the agony of the Jews 
throughout the kingdom by telling 
them of the impending massacre so 
far in advance (Rav Calico). 

G-d desired a lapse of so many 
months to give the children of Israel 
a chance to repent (Me'am Loez). 

nintt/b 13U/’ pjm -qbpni —The King 
and Haman sat down to drink. [To, 
celebrate the decree of annihilation]. 

According to the Midrash, 
Haman deliberately intended to in¬ 
toxicate the King out of fear that he 
might reconsider the edict before 
the couriers were securely on their 
way. 
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Ill children and women, in a single day, the thirteenth 
14-15 day of the twelfth month, which is the month of 
Adar, and to plunder their possessions. 14 The cop¬ 
ies of the document were to be promulgated in 
every province, and be published to all peoples, that 
they should be ready for that day. 15 The couriers 
went forth hurriedly by order of the King, and the 
edict was distributed in Shushan the capitol. The 
King and Haman sat down to drink; but the city of 
Shushan was bewildered. 


IV ■M ordechai learned of all that had been done; 
I and Mordechai tore his clothes and put on 

sackcloth with ashes. He went out into the midst of 


i’ym — But the city of 
Shushan was bewildered. The Jews 
cried and wailed loudly while, 
simultaneously, the Persians re¬ 
joiced at the new decree. Listeners 
were bewildered trying to differen¬ 
tiate between the cries of anguish 
and the shouts of joy (Me'am Loez). 

If a Jew went out to the market 
to shop, a Persian would taunt him 
and say: "Tomorrow I am going to 
kill you and plunder your proper¬ 
ty" '(Midrash) 


Scarcely had the edict been 
promulgated against the Jews when 
all sorts of misfortunes began to 
happen to Persians in the city. 
Women hanging out their wash to 
dry on the roofs of houses fell to 
their death; men going to draw 
water fell into the wells and 
drowned. While Ahasuerus and 
Haman were making merry in the 
palace, the city was thrown into 
consternation and mourning (Panim 
Acherim). 


IV 


1. yi’ ’piini - And Mordechai 
learned. He was told in a dream 
(Rashi). He didn't learn it via nn 
tt/Tpn — the holy spirit, because 
Shushan was in turmoil and 
prophesy dwells only amidst joy 


(Yismach Lev). 

Others hold that Elijah the 
Prophet told him (Midrash; Rav 
Eleazar of Worms;). 

ini 3 ‘riK...inp'i — He tore his 
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clothes, etc., as a manifestation of 
mourning and grief. When 
Mordechai learned of the plan, he 
no longer cared to sit in royal attire 
at the King's gate. He tore off his 
royal robes and put on sackcloth as 
if to say 'My place is now with the 
multitude' (P'dus Yaakov). 

rnni nbni npyt pypi — And cried 
loudly and bitterly. Why did Mor¬ 
dechai cry out — did he think that 
silent prayer is less effective? Chana 
whispered to herself as it says [I. 
Sam. 1:13] nab by mann ton runi 
Chana prayed silently, and yet G-d 
heard her, as the episode concludes: 
The G-d of Israel will grant your re¬ 
quest. . . 

— Mordechai cried out and said: 
pmr 1 ’ax — My ancestor Isaac! 
What have you done to me? Esau 
cried out before you and you 
heeded his cries and blessed him. 
Now we are to be sold and 
slaughtered [by Haman, a descend¬ 
ant of Esau]! Therefore he cried out 
(Yalkut Shimoni, Panim Acherim). 

2. ibnrrnyw M?b ny — Until the 
front of the King's gate. Mordechai 
surely knew the rule that 'It was 
forbidden to enter the King's 


gate clothed m sackcloth.' Had he 
wanted to enter the palace he surely 
would have appeared in his regular 
attire. Rather, his purpose was to 
publicize his cause to Esther and 
seek compassion — through fasting 
and prayer — from G-d. He might 
have been expected to first appear in 
his official attire to communicate 
the facts of the emergency to Esther 
so that she could attempt to in¬ 
tercede with the King. Only then 
should he have donned sackcloth to 
seek divine intervention. 
Mordechai, however, chose the op¬ 
posite course. He placed his faith in 
G-d (Yosef Lekach). 

3. nrupi runtp'bapi — In every 
province. The further from Shu- 
shan, the greater was the mourning. 
The Jews in Shushan — living in 
close proximity to the King — felt 
assured they would not be 
slaughtered before the destined 
13th of Adar. Not so those Jews 
who lived in the provinces. There, 
away from the King, the danger was 
very real that upon receipt of the 
edict, the populace would begin the 
slaughter (Yad Hamelech). 

D’anb yy 1 -ipto pip — Most of them 
•mo* [74] 



IV the city, and cried loudly and bitterly. 2 He came until 

2-4 the front of the King's gate, for it was forbidden to 

enter the King's gate clothed with sackcloth. 3 (In 
The every province, wherever the King's command and 
""^theTew! ^is decree extended, there Toas great mourning among 
the Jews, with fasting, and weeping, and wailing; 
most of them lying in sackcloth and ashes.) 

4 And Esther's maids and chamberlains came and 
told her about it, and the Queen was greatly distres¬ 
sed; she sent garments to clothe Mordechai so that he 


lying in sackcltffh and ashes. 
[Literally: 'sackcloth and ashes were 
spread out under the many.'] 

'Many', D’an, is open to several 
interpretations: 

According to R. Moshe Arama: 
D’3n— 'many', implies 'the most 
prominent,' i.e. the rich, Persianized 
Jews shared the danger of annihila¬ 
tion with their poorer, more pious 
brethren. Also, "D’an” were the 
D’bfii —the religious leaders who 
were the first to mourn publicly; 
The Midrash Panim Acherim states 
that absolutely everyone slept on 
sackcloth. A novel interpretation of 
"□’ 3 T’ is offered by Yosef Lekach: 
D’an means "public"—in the sense 
of □ 1 ann mutt, 'public domain;' i.e. 
the mourning took place in public, 
rather than in private. 

4. nb 1-pail —And they told her, i.e. 
about Mordechai and his sackcloth 
(Alshich). 

Esther had not yet revealed her 
origins, but her interest in Mor¬ 
dechai—who had always inquired 
about her welfare—was well-known 
throughout the palace (Yosef 
Lekach). 

Esther was very^nodest and she 


appreciated her privacy. That was 
why she had not heard about the 
decree (Rav Galico). 

bnbnnrn — greatly distressed. 
[literally: 'became full of hollows.'] 
Rav said: she became a rn: — ritual¬ 
ly unclean; Rav Yirmiya said her 
stomach was loosened' (Meg. 15a). 

Some say she was pregnant, and 
upon hearing the news she miscar¬ 
ried, never to give birth again; 
others say she conceived only once 
after this miscarriage and gave birth 
to Darius (Midrash; Panim 
Acherim). 

Esther instantly realized that 
Mordechai's public mourning could 
not have been the result of a per¬ 
sonal bereavement, or he would not 
have appeared in public. Realizing 
that he was bewailing a public 
calamity, she was greatly distressed 
at the fact that Mordechai had not 
informed her personally (M'nos 
Halevi; Alshich). 

□"Jja nbtpni — And she sent gar¬ 
ments, so that, properly attired, 
Mordechai could enter the palace to 
speak with her personally 
(Alshich). 
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bap ttbi — but he would not accept 
them. He did not want to stop praying 
even for a moment lest he appear to 
substitute reliance on a human be¬ 
ing for dependence on the mercy of 
G-d (Malbim). 

5. ^nn — Hasach. He was a great 
man, Esther's confidant, one who 
could keep secrets, and whom no 
one would suspect or dare to ques¬ 
tion about his mission (Alshich, 
Malbim). 

'Rav said: Hasach was Daniel. 
Why was he called Hasach? Because 
he was degraded [iniann] from his 
position [which he held during the 
reigns of Belshazzar, Darius and 
Cyrus — (Rashi)] (Meg. 15a). 

Another reason he was called 
Hasach was that he made decisions 
t^nii] on affairs of state (Meg. 15a; 
Midrash). 

nrnij-byi nrma — What this was 
about and why. [lit. 'what this was 
and why it was.'] i.e. what the edict 
was and for what great sin were the 


Jews being punished (Alshich, 
Yosef Lekach). 

Esther told him: 'Go and say to 
Mordechai that never in their 
history have the Jews been in such a 
crisis as this ... Have the Jews 
perhaps denied the Tablets of which 
it is written, on ntni nnp 
D’3ina, on the one side and on the 
other side [lit. 'on this and on this' ] 
were they written [Exodus 32:15 ] 
(Meg. 15a; Midrash). 

6. T>yn aini — City square, i.e. 
Hasach walked roundabout 
through the city square in order to 
make it seem that he 'happened' to 
meet Mordechai by coincidence 
(Alshich). 

They purposely spoke in the 
public square so that no one could 
spy on them and overhear their con¬ 
versation. Furthermore, no one 
would suspect them of speaking 
about vital matters pertaining to the 
King in such a place (Me'am Loez). 

7. ’Snitp — And Mordechai 
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IV 

5-8 


might take off his sackcloth; but he would not accept 
them. 

5 Then Esther summoned Hasach, one of the 
King's chamberlains whom he had appointed to at¬ 
tend her, and ordered him to go to Mordechai, to 
learn what this was about and why. 6 So Hasach went 
out to Mordechai unto the city square, which was in 
front of the King's gate, 7 and Mordechai told him of 
all that had happened to him, and all about the sum 
of money that Haman had promised to pay to the 
royal treasuries for the annihilation of the Jews. 8 He 
also gave him a copy of the text of the decree which 
Mordechai was distributed in Shushan for their destruction — so 
to intercede ^ e might show it to Esther and inform her, bid¬ 
ding her to go to the King, to appeal to him, and to 


told him, at great length (Alshich). 

He told him everything — how 
his refusal to prostrate himself 
before Haman resulted in the edict, 
but that its underlying cause was 
the sin of the Jews in partaking of 
Ahasuerus' feast (M'nos Halevi, 
Alshich, Meam Loez). 

irnp nttfK — That had happened to 
him. Mordechai said to Hasach: 
"Go tell her The descendant of 
karahu, mnj?, [lit. 'met him'. 
Amalek is meant] of whom it is said 
inn lip ~[\pK "Who he met thee 
[kar'cha] by the way [Deut. 25:18], 
(Mid rash). 

nu/na — The sum of money. 
Mordechai conveyed the message 
that far more than mere talk 
between Haman and the King 
resulted in the decree; a great sum 
of money was involved (R. Eleazar 
of Worms). 

Mordechai also wanted to 


impress Esther that the King could 
not be bought off' with money, 
because Haman offered Ahasuerus 
10,000 silver talents and the King 
was reluctant to accept this huge 
sum (Divrei Shaul). 

□n3t<b □” 7 in ’3 — For the annihila¬ 
tion of the Jews. Mordechai 
revealed to Esther that, although the 
public copies of the decree 
published in the outer provinces 
mentioned only 'readiness' and 
made no mention of 'annihilation' 
[see Commentary to 3 l 14]; the true 
intent was annihilation (Vilna 
Caon). 

8. amntpnh - for their 
destruction. Apparently only the 
Shushan copy of the edict men¬ 
tioned 'destruction' — those copies 
published in the other provinces 
made no mention of 'destruction' 
(see above on 3:14) (Alshich). 

The word — 'for their 


[77] Esther 



nm dk nnoK*? “up ‘inn Kinp .-may 
iniyi^V ^nnb nnoK nnK'ni .raT-ia 
□in H^n ■nny- [ 73 rann-^n 

- : I v v - j " : - t it : : t 

hu/k □■‘inP nirnn 

“iynn -t 7K Kin^nu/K n&Ki 

” T IV V I V V “ V J T V T ' 

'im Firm Niip-K^ hu/k rpjpasn 

t •<— - “It* I jv - 

ib-u^p “itf/Nn nnV n’jbn^ 

I v jv - v r v -: r* - : • t : 

rrm nmn ipmurriK 

-< ■ -!|- at t : «jt t - ■'• ; - 

wylibu; ni ^bnrrbK Kin 1 ? '■’nxipj 
nnDK HP DK PPP1 IDP 

S V • V* t : : t : j- , 

_t ?K HnDK _t 7K htih hqkp 

- A“ s v v j- t ; v- : : t ^ - 

-bin T^n-jra vbnnb '''n'l’n 

nyn “tt^nnn uPinrrnN ’a :nnin’n 

j” t ■ i“ j* •• : - 


, T*“13 

X’ 


3’ 

A’ 

T> 


destruction', was not part of the 
document. This word was 
Mordechai's own addition as a 
natural inference (Yosef Lekach). 

nrayby — for her people. The time 
was now ripe for Esther to divulge 
the identity of her people and thus 
win the King's mercy (Alshich). 

9. inpjo iri — And told Esther. 
He fully elaborated upon the grave 
situation of the Jews as related by 
Mordechai (M 'nos Halevi). 

10. ’pTWrbx inivni — To return 
to Mordechai with this message, [lit. 
'she commanded him to Mor¬ 
dechai'] knowing that her reply was 
not favorable to Mordechai, Hasach 
might not want to convey it. Esther, 
therefore, commanded him to con¬ 
vey it (Alshich). 

Esther also cautioned Hasach to 
be very diplomatic in conveying her 
response, seeing that Mordechai 
was in great anguish (D'na Pashra). 


[But, as explained in commentary 
to verse 12, Hasach did not per¬ 
sonally deliver this recalcitrant 
response]. 

11. ppn ’-ipyba - All the King's 
servants. 

Esther explained to Mordechai 
why his request was impossible: 
‘Everyone knows the law against 
approaching the King unsum¬ 
moned, hence feigning ignorance of 
the law would be no excuse for me. 
Moreover, the prohibition was not 
an expression of personal prefer¬ 
ence on the part of King Ahasuerus; 
it was a public law known by □¥ 
pan nlr-np, the people of the King's 
provinces — so transgression would 
be a public offense, like the sin of 
Vashti.' Esther continued that there 
was no exception to the law of WX 
np/xi, man or woman. Even were the 
King to forgive her by extending his 
nntn imtp — gold scepter — it 
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9-14 


plead with him for her people. 

9 Hasach came and told Esther what Mordechai 
had said. 10 Then Esther told Hasach to return to 
Mordechai with this message: 11 'All the King's ser¬ 
vants and the people of the King's provinces are well 
aware that if anyone, man or woman, approaches the 
King in the inner court without being summoned, 
there is but one law for him: that he be put to death; 
except for the person to whom the King shall extend 
the gold scepter so that he may live. Now I have not 
been summoned to come to the King for the past 
thirty days.' 

12 They related Esther's words to Mordechai. 
13 then Mordechai said to reply to Esther: 'Do not 
imagine that you will be able to escape in the King's 
palace any more than the rest of the Jews. 14 For if 
you persist in keeping silent at a time like this, relief 


would be a most inopportune time 
to plead also on behalf of her people 
because she would already owe her 
life solely to the King's mercy. 

Her alternate suggestion was to 
take a more secure and less risky 
approach: 'It is already DV 
thirty days, that I was not sum¬ 
moned by the King. I will definitely 
be summoned within the next few 
days; at that advantageous time I 
will plead for my people. It is best to 
wait' (Malbim). 

12. 1 57"i)J l 7 IT?!]— They related to 
Mordechai. Hasach was not the one 
to deliver the recalcitrant message. 
Reluctant to deliver Esther's 
negative response, he sent another 
in his place. (Meg. 15a). 

Others say that Haman grew 
suspicious of Hasach and had him 
murdered. (Me'am Loez). 


13. [Mordechai warns Esther of 
the catastrophe of placing her per¬ 
sonal safety first.] 

’PirrbK — Do not ima¬ 
gine. [Literally: form an idea in your 
soul] i.e. Mordechai said: 'You may, 
by some remote twist of fate, 
manage to save your body. But how 
will you save your soul?' (M'nos 
Halevi). 

14. ’tpnnn tt/inn-ntc — If you 
persist in keeping silent. 'If you 
keep silent now and refrain from 
pleading for your nation, in the end 
you will be silent in the time to 
come and you will not be able to 
justify yourself, because you had 
the opportunity of doing good in 
your lifetime and you did not do it. 
And do you imagine that the Holy 
One, Blessed be He, will abandon 
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Israel? — In any case, He will rise up 
and deliver them (Midrash). 

-iru< Dipnn —from some other place. 
(Obviously a reference to divine 
help, but deliberately avoiding the 
use of G-d's Name. (See Over¬ 
view).] 

According to another interpreta¬ 
tion: 

Mordechai told Esther that G-d 
has many means at His disposal to 
save the Jews. G-d could send a 
foreign King to war with Ahasuerus 
and kill him. Thus, those living 
rpga in the palace, would be 
in the most imminent danger. He 
therefore warned her: nbyrn nn 
inK mpnn Dnirpb tiny] — de¬ 
liverance will come to the Jews 
from some other place, i.e. G-d will 
send a foreign King, and thus will 
the Jews be saved, nto 
rntcri ipaKTVOi — while you and 
your father's house will perish, 
because as a Queen you will be 
murdered along with the King, ’tpl 
nnbnb nyin rmn nyb'DK yti’ i.e. 
and who knows if you will still be 
reigning at this time next year? 
(Me'am Loez; Ma'amar Mordechai; 
see also Yosef Lekach; Rashi). 

Why did Mordechai insist that 
Esther endanger her life by going 
into the King's chambers im¬ 
mediately when there was nearly a 


full year left before the execution of 
the decree? Furthermore, by waiting 
just a little longer Esther would 
probably have been summoned by 
the King and could have pleaded 
her cause more effectively without 
endangering her life. — Mordechai 
knew the decree was sealed in 
Heaven, but K’5Jn lit’bK — Elijah 
the Prophet revealed to him that he 
could avert the decree by repent¬ 
ance and prayer. Mordechai, 
therefore, roused the Children of 
Israel to full repentance. He knew 
that G-d would never turn away 
prayers uttered in such fervent 
purity — especially during the 
month of Nissan when G-d was 
particularly compassionate toward 
the Jews. He was apprehensive that, 
as time passed, the Jews would lose 
hope and their spirits would flag. 
Thus, he told Esther: 'If you persist 
in maintaining your silence at such 
an opportune time, then help will 
come from elsewhere and another 
such opportunity may never arise 
again' (Me’am Loez). 

jvobipb nyin mci!? nyb-DN yti’ ’ni 
— And who knows whether it was 
just for such a time as this that you 
attained the royal position! [Our 
translation follows Ibn Ezra: 'Who 
knows? Maybe you attained the 
royal position solely for this oppor- 
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IV and deliverance will come to the Jews from some 
15-16 other place, while you and your father’s house will 
perish. And who knows whether it was just for such 
a time as this that you attained the royal position!' 

Esther 15 The Esther sent this return answer to Mor- 
unsumm°on-° dechai: 16 'Go, assemble all the Jews to be found 
ed King* ' n Shushan, and fast for me. Do not eat or drink for 
three days, night or day; I, with my maids, will fast 


tunity of being instrumental in sav¬ 
ing the Jews.'] 

Esther had wanted to delay going 
to the King (see commentary on 
verse 11). Mordechai therefore said: 
"This opportunity cannot be 
delayed. Do not delude yourself 
into thinking you can achieve this 
salvation in a few days, for you 
have been elevated to the throne by 
G-d just for this very moment." 
(Malbim). 

Rashi, Alshich and Yosef Lekach 
undersand rwi3 nyb to mean: a 
similar time next year, i.e., the day 
of the slaughter. Hence: Who 
knows if you will still retain your 
royal position a year from now 
[i.e..therefore hurry and be in¬ 
strumental in saving the Jews now, 
for by next year you may yourself 
be deposed, for one reason or 
another, and powerless to save 
them'J. 

An interesting interpretation is 
given by Rav Calico: 'Who knows 
if your being Queen at that time will 
exempt you from Haman's decree? 

15. rptt/nb — This return answer. 
Esther answered in a soothing man¬ 
ner, that she understands her 
special role and obligation. She is 
not concerned with self- 
preservation; the fate of all the Jews 


is foremost in her mind. She only 
asks for a few days time to take ad¬ 
vantage of this most auspicious oc¬ 
casion to present the facts of 
Haman's slander and expose him 
(M'nos Halevi). 

16. clip — Assemble. Esther said. 
"Let us contradict Haman's slander 
[3:8] that the Jews are 'scattered and 
dispersed'; let us assemble all the 
Jews in unity and determination" 
(M'nos Halevi). 

HitlUtp — In Shushan. Esther limited 
the assembly to the Jews in Shushan 
because it would have been impos¬ 
sible to assemble Jews living further 
away on such short notice (Vilna 
Gaon). 

’by lmyi — And fast for me. Usual¬ 
ly the most important part of a fast- 
day is prayer and charity. But here 
the fast was atonement for the sin 
of enjoying Ahasuerus' ban¬ 
quet.The essence of this fast, 
therefore, was abstinence from food 
and drink (Me'am Loez). 

□’D’ nv/btit — For three days. 'This 
was an unprecedented effort of 
prayer, never before or after equal¬ 
led. A tremendous wave of repen¬ 
tance swept over the Jews every¬ 
where then they heard the stun¬ 
ning decree of the wicked ruler and 
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his Amaleki executioner. The spirit 
of Israel was so greatly renewed 
thereby that "they accepted the 
Torah anew in the days of 
Achashverosh" (Shabbos 88a); and 
G-d accepted their prayers (Torah 
Nation ). 

’rmtt ’rn3K npiai - And if 1 
perish, I perish [literally; 'What I 
have lost, 1 have lost 1 ]. 

Esther said: 'Just as I have 
forfeited the sanctity of my soul by 
marrying a non-Jew, I now will 
sacrifice my body to save Israel' 
(Alshich). 

The Talmud [Meg. 15a], holding 
that Esther was Mordechai's wife 
[see Commentary to 2:7] quotes 
Esther as saying to Mordechai: 'As I 
am lost to my father's house, so 
shall I be lost to thee' [i.e., by sub¬ 
mitting voluntarily to Ahasuerus 
she would be forever forbidden to 
her legitimate husband, Mordechai. 
This is according to Torah law that 
forbids a wife to her husband if she 
voluntarily had relations with 
another man (see Overview).] 


17. — then left. The 

Hebrew 13J;’] can mean either 
transgressed' or 'crossed over.' 
Rav, [in Talmud, Meg. 15a] holds 
that Mordechai transgressed the law 
by fasting on Yom Tov because the 
three fast days included the first 
day of Passover. Samuel held that 
the word means 'crossed.' i.e. he 
crossed the river which divided 
Shushan the capitol from the city of 
Shushan (Rav Yonasan Eybe- 
scheutz). 

Mordechai protested to Esther, 
But these three days of fasting in¬ 
clude the first day of Passover?' 
And she replied: 'If there is no 
Israel why should there be a Pas¬ 
sover!' (Midrash). 

Mordechai prayed to G-d: 'It is 
fully known before the throne of 
Thy glory, O Lord of all worlds, 
that I did not act from pride in not 
bowing down to Haman. Rather, 
through fear of Thee I do so — lest I 
assign Thy honor to flesh and 
blood; I was unwilling to bow down 
before anyone but Thee. For who 
am I that I should not bow down to 
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IV 

17 


also. Then I will go in to the King though it's unlaw¬ 
ful. And if l perish, l perish .' 17 Mordechai then left 
and did exactly as Esther had commanded him. 


V 

1 


■N ow it came to pass on the third day, Esther 
donned royalty and stood in the inner court of 
the King's palace facing the King's house while the 


Haman for the salvation of Thy 
people Israel? For that, I would even 
kiss his shoe latchet. Now therefore, 
our G-d, deliver us, we pray Thee, 
from his hand and let him fall into 
the pit which he has dug and let him 
be caught in the snare he has hidden 
for the feet of Thy saints, and let 
the swine know that Thou has not 
forgotten the promise Thou has 


made to us' (Lev. 26:44): 
□’npKtp-Kb on’P’k pio DPi’pp" 
dpk ’P-n nsnb opibp 1 ? c’nbyrxVi 
".on’pbx 71 ’OK ’D 
'When they are in the land of their 
enemies, l will not reject them, 
neither will I abhor them, to destroy 
them utterly, and to break My cove¬ 
nant with them; for I am the Lord 
their (Megillah 15a). 


1. ’Ut’btfn DVa — Third day [of the 
fast (M'nos Halevi)]. It was the first 
day of Passover (Rashi). 

nipbn — Royalty, i.e. 'royal ap¬ 
parel.’ Until now, Esther detested 
royal robes, but now that Mor¬ 
dechai impressed upon her the im¬ 
portance of the mission, and how 
the salvation of Israel was depend¬ 
ent on her, she consented to make 
the best possible impression and she 
donned her most magnificent royal 
garments (M'nos Halevi). 

According to the Talmud: The 
word 'royalty' refers not to clothing 


V 

but to spiritual royalty, i. e. the holy 
[prophetic] spirit clothed her 
(Megillah 15a). 

mypi— And stood, i. e. Esther 
stopped and prayed, rn’ny— 
'standing' always indicates pray¬ 
ing' (M'nos Halevi) 

'Esther arrived at the inner court 
facing the King and stood before 
him. The King was sitting on his 
royal throne . . . and when he 
noticed Esther standing in front of 
him, he was furiously angry 
because she had broken his law by 
coming before him without being 
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called . . . Esther grew frightened 
. . . but the Al-mighty gave her 
grace in the King's eyes and in¬ 
vested her with new beauty and 
new charm. The King then rose 
from his throne, ran to Esther and 
embraced her. “Esther, my queen," 
he said. "Why do you tremble? This 
law does not apply to you — you are 
my beloved and my companion." 

He also said to her: "When I saw 
you, why did you not speak to me?" 

"Your Majesty," replied Esther, 
"when I beheld you, I was over¬ 
come by your high dignity".' 
(Midrash) 

2. anjn o’ant^— Gold scepter. The 
scepter is symbolic of the rulership. 
By extending the scepter, the King 
demonstrates that he is taking her 
under his protection (Me'am Loez). 

According to the Talmud (Meg. 
15b] an angel was sent to stretch out 
the gold scepter for Ahasuerus. 
Once Esther touched the scepter, 
the King was no longer doing her a 
favor because he had thereby sym¬ 


bolically welcomed her into his do¬ 
main (Eshkol Hakofer). 

3. n^bnn nnt?* Tjb-ruj - 'What is 
your petition, Queen Esther?' [Lit. 
'What is to you....']. The King 
noticed that Esther's face was pale 
from fasting, and he realized that 
Esther's sudden, unsummoned ap¬ 
pearance, potentially a capital of¬ 
fense, indicated that she had a most 
urgent request. Either she was being 
unbearably harassed by someone, 
or her petition was on behalf of 
others; whichever it was, it could 
only be of the most serious nature 
imaginable. He offered to fulfill 
her request whatever the case (Vilna 
Gaon). 

niDbijn '*n — Half the kingdom. 
Esther could have up to half the 
kingdom — but not the whole 
kingdom. Nor could she request 
something that would disturb the 
stability of the kingdom: The 
rebuilding of the Temple 
(Meg.15b). 
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V King was sitting on his throne in the throne room 

2-5 facing the chamber's entrance. 2 When the King 

Esther goes noticed Queen Esther standing in the court, she won 
bef°r<^the j avor jfo e IQng extended to Esther the gold 
scepter that was in his hand, and Esther approached 
and touched the tip of the scepter. 

3 The King said to her: 'What is your petition, Queen 
Esther? Even if it be half the kingdom, it shall be granted 
Esther lays a you .' 4 Esther said: 'If it please the King, let the King 
Haman ani * Haman come today to the banquet that I have 
prepared for him.' 5 Then the King commanded: 'Tell 
Haman to hurry and fulfill Esther's wish. ’ So the King 


4. inni ibran Kin’ — Let the King 
and Haman come. 

Esther answered the King that, 
indeed, she had something very im¬ 
portant, to ask of him, but that this 
was not the right time. It would be 
more opportune if he were to visit 
her. During a social visit at her ban¬ 
quet he would be more relaxed. 
Then she would present her re¬ 
quest. The King ordered his ser¬ 
vants to 'hurry Haman' so the ban¬ 
quet could start early thus allowing 
Esther to make her request and 
relieve her of her sadness (Vilna 
Gaon). 

The Sages offered many reasons 
for Esther's desire to have Haman 
present when she petitioned the 
King. Among them: 

To set a trap for him and surprise 
him; so that he would have no op¬ 
portunity to form a conspiracy and 
rebel; since Ahasuerus was fickle 
and likely to change his mind she 
wanted Haman present; so that 
Ahasuerus would impetuously 
commit himself; she was purposely 
showing a great interest in Haman 


to arouse the King's jealousy and to 
disarm Haman; to arouse fears in 
the hearts of Israel that Esther was 
catering to Haman — thus they 
would repent and pray rather than 
be complacent in the knowledge 
that they had a sister' in the palace 
(Meg. 15b). 

The first Hebrew letters of the 
words Di’H inril -|bt3Pl KhJ form the 
Holy Name of G-d. This is one of 
the several places throughout the 
Megillah where G-d's Name is in¬ 
directly hinted. [For reasons that 
G-d's Name is not explicitly men¬ 
tioned in the Megillah; see Over¬ 
view.] (Rabbeinu Bachyai ben 
Asher). 

5. nrin — Hurry. Since Esther had 
already prepared the banquet, 
Ahasuerus insisted that she not be 
kept waiting (Shaarei Binah). 

The King was also concerned that 
Haman might leave — so he ordered 
him taken even against his will, to 
do Esther's bidding (Megillas 
Sesarim). 
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pjri] -|bnn Kin — so the King and 
Haman came. [i.e. they came im¬ 
mediately. This phrase does not 
begin a new verse, to indicate how 
quickly they arrived]. 

6 . [Ahasuerus realized that Esther 
would not have risked her life mere¬ 
ly to come and invite him to a ban¬ 
quet. Therefore, he repeated his in¬ 
quiry into the real nature of Esther's 
petition.] 

■^ntPji>3...7]n 1 7Ntp Request . . . peti¬ 
tion. nbKlp ['request'] implies a per¬ 
sonal request; rn^/pg ['petition'] 
implies that which one petitions on 
behalf of others. Therefore, the 
verse says: ’What is your [personal] 
request? ]n3’i — 'It shall he 
granted you. And what is your peti¬ 
tion [on behalf of another]? . . . 
Utyrn — It shall be fulfilled (Vilna 
Caon). 

[According to the Masorah, with 
the end of verse 6, half of the verses 


•in the Megillah have been com¬ 
pleted.] 

7. ’nutpgi ’nbKtp — Mt petition 
and my request — 'My request and 
petition are not for half the 
kingdom; nor are they for money; 
nor was rebuilding the Temple my 
aim . . .‘(Targum). 

8. Drib nutytc "iWK— That I shall 

prepare for them. 'Them' i.e. 
Ahasuerus and Haman equally. 
Esther's aim was to arouse jealousy 
of Haman on the part of the King 
(M'nos Halevi). ^ 

")bnri ID"!? — The King's bidding. 
'Tomorrow I will ask the great favor 
of the King' (Alshich). 

According to Rashi, Esther 
promised, 'Tomorrow I will do what 
the King has asked me many times: 

I will reveal my people and my 
ancestry.' 
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V 

6-9 

The first 
banquet 


Haman 
resolves to 
hang 
Mordechai 


and Haman came to the banquet that Esther had 
prepared. 

6 The King said to Esther during the wine feast: 
'What is your request? It shall be granted you. And 
what is your petition ? Even if it be half the kingdom, 
it shall be fulfilled.’ 7 So Esther answered and said: 
'My request and my petition: 6 If I have won the 
King’s favor, and if it pleases the King to grant my 
petition and to perform my request — let the King 
and Haman come to the banquet that I shall prepare 
for them, and tomorrow I will do the King’s bidding.' 

9 That day Haman went out joyful and exuberant. 
But when Haman noticed Mordechai in the King's 
gate and that he neither stood up nor stirred before 
him, Haman was infuriated with Mordechai. 


9. lb alui nnit' - Joyful and 
exuberant. 'Joyful' — at the special 
honor he received; and 'exuberant' 
—at having dined so well (M'nos 
Halevi). 

Esther's ruse worked. When 
Haman arrived at Esther's banquet, 
he was apprehensive of Esther's 
reason for inviting him. He 
suspected a connection between the 
new edict concerning the Jews and 
his invitation. Only now, having 
left the first party at which he was 
overwhelmed with flattery, was he 
joyous and confident. He was un¬ 
prepared, therefore, for the conse¬ 
quences of Esther's next banquet 
(M'nos Halevi). 

When they had eaten and drunk, 
Haman said to himself: "The King 
promotes me and his wife honors 
me, and there is none greater than I 
in all the kingdom." And he re¬ 
joiced in his heart exceedingly.' 
(Midrash) 


nnrt ’ 37 -in-by - Infuriated with 
Mordechai. Until now, Haman 
rationalized that Mordechai's well 
known friendship with the Queen 
allowed him to refuse bowing down 
and prostrating before him. It was 
now obvious that Esther didn't care 
for Mordechai — after all, she in¬ 
vited only Haman, not Mordechai, 
to her banquet. Haman became 
more infuriated than ever at 
Mordechai's refusal to bow down to 
him. In fact, Mordechai didn't even 
'stir' in Haman's presence! This was 
the first time since the decree was 
published that Haman saw 
Mordechai (Yosef Lekach). 

Until this point, Haman con¬ 
sidered it beneath his dignity [tg’i 
I’rya (3:6)] to punish Mordechai 
alone. Now that the decree was 
promulgated — everyone knowing 
that it was the result of Mordechai's 
refusal to bow — Mordechai 
remained obstinate, and refused 
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even to 'stir' — linn yrKbl. This 
could not be attributed to his Jew¬ 
ishness; his religion might forbid 
him to bow, but surely he could 
have no legitimate reason to ignore 
Haman entirely. At the very least, 
he should have showed some fear in 
view of the impending extermina¬ 
tion of the Jews. His obstinance 
could only be an indication of the 
man's arrogance. Then Haman 
grew infuriated with Mordechai — 
and wanted to kill him even before 
the date of the decree (R. Calico, 
Alshich, Malbim).[5ee bracketed 
comment on 2:2.] 

10. inn psicn’i — Haman 
restrained himself. 

He was afraid to take revenge 
without permission (Rashi). 

intpK uDrnta — And Zeresh his 
wife. She was extremely cruel, and 
the only one of his friends and 
counselors capable of advising him. 
She advised that since Mordechai 
was of Jewish stock Haman would 
not be able to overcome him unless 
he contrived a punishment no Jew 


had ever experienced. Hananiah 
and his companions were delivered 
from fire, Daniel from a lion's den, 
Joseph from a dungeon. 
Mordechai's ancestors, banished 
into the wilderness, were fruitful 
and multiplied there and withstood 
many trials; and Samson killed the 
Philistines even after his eyes were 
gouged out. 'Therefore,' advised 
Zeresh, 'hang Mordechai on a gal¬ 
lows for we have not found that any 
of his people were ever delivered 
from that.' This suggestion pleased 
Haman (Midrash). 

11. ...lupy Il3?-nt<: — His wealth 
etc. By recounting his wealth and 
good fortune he hoped to get out of 
his despondent mood (Yosef 
Lekach; Vilna Caon). 

Three things make a man happy: 
wealth, children, and greatness 
(Alshich). 

Haman wished to prove that he 
had all three and, as a result, could 
easily dispose of his arch-enemy, 
Mordechai: 1— lupy 1133, 'the 
glory of his riches' — he had suf- 
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V 10 Nevertheless Haman restrained himself and went 

10-14 home. He sent for his friends and his wife, Zeresh, 

11 and Haman recounted to them the glory of his 
wealth and his large number of sons, and every in¬ 
stance where the King had promoted him and ad¬ 
vanced him above the officials and royal servants. 

12 Haman said: 'Moreover, Queen Esther invited no 
one but myself to accompany the King to the banquet 
that she had prepared, and tomorrow, too, 1 am in¬ 
vited by her along with the King. 13 Yet all this means 
nothing to me so long as I see that Jew Mordechai sit¬ 
ting at the King's gate.' l *Then his wife, Zeresh, and 


ficient financial means to 
bring about Mordechai's downfall; 
2—l’J3 311, 'his large number of sons’ 
all very capable; 3 — iKtpJ Hf/K 
Dntorrby — 'and advanced him 
above the officials' — endowing 
him with the power to kill anyone 
he wishes. 'Lastly,' Haman said, 
'even the Queen herself would not 
save Mordechai. It was I, alone, not 
Mordechai, whom she invited to the 
banquet.' Eventually, Haman was 
proved wrong in all these cases; His 
wealth was given to Mordechai; his 
sons were hung; the King who had 
honored him humbled him before 
Mordechai; and Esther exposed him 
as her enemy and intent on her peo¬ 
ple's death. 

12. ’niK'Dix ’3 — No one but 
myself. Foremost among Haman's 
causes for vanity was his conviction 
that Esther held Mordechai in con¬ 
tempt (Alshich). 

In his arrogance, Haman was 
convinced that Esther held him in 
such high esteem that she arranged 
a special, intimate banquet solely 


for the purpose of having him pre¬ 
sent when she made a major per¬ 
sonal request of the King. She was 
relying on Haman's influence to 
sway the King in her favor 
(Malbim). 

13. Now Haman came to the main 
point of his discussion: He had not 
recounted the glories of his wealth, 
children, and power simply to make 
conversation. Obviously, his wife 
and friends were well aware of his 
family and status. Rather, he told 
them all this just to lead up to the 
point of how debilitatingly frus¬ 
trated he was at Mordechai's refusal 
to acknowledge his superiority 
(Yosef Lekach). 

3UM’ - Sitting at the 
King's gate. Notice that Haman did 
not mention to his wife and children 
that he was angry because of 
Mordechai's refusal to bow down to 
him; he thought it beneath his 
dignity to admit that such a minor 
slight could ruffle him so. Rather he 
claimed that he was angry because 
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'the Jew Mordechai was sitting at 
the King's gate' and he was totally 
unworthy of such a high honor 
(Me'am Loez). 

14. yyi'Brjp — Let a gallows be 
made. Since no Jew had ever before 
been miraculously saved from 
hanging, this is the one punishment 
that, in the opinion of his advisors, 
Haman could hope to inflict on 
Mordechai (Midrash; see Commen¬ 
tary on verse 10). 

nnt< trutnn ni} — Fifty cubits 
high. The gallows were built that 
high to enable Haman to see it and 
rejoice at its sight while feasting 
with the King (Ma'amar 
Mordechai). 

Haman searched for a 50-foot 
beam but could not find one. So his 


son, Parshandasa, who was the 
governor of the Mt. Ararat area, 
supplied him with a beam from the 
remains of Noah's Ark, which was 
50-feet long' (Midrash Abba 
Gorion). 

nntp nnutcrrbK ^Srarmy 101 — 
Then in good spirits accompany the 
King to the banquet. 'In good 
spirits'' — at the death of Mordechai 
(Alshich). 

Yyn-tuyy—And he had the gallows 
erected. Haman didn't undress or go 
to sleep. He immediately called ar¬ 
tisans to build the gallows. His sons 
banged with hammers and rejoiced; 
Zeresh his wife played musical in¬ 
struments with Haman and boasted 
that she would pay for the con¬ 
struction, and she arranged a feast 
(Targum). 


VI 


1 . -finn r\W Tryi) — Sleep eluded Allegorically understanding the 
the King, [literally: 'the sleep of the word 'King' as G-d, The King of 
King was shaken']. the Universe,' the Midrash com¬ 
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all his friends said to him: 'Let a gallows be made, fifty 
cubits high; and tomorrow morning speak to the 
King and have them hang Mordechai on it. Then, in 
good spirits, accompany the King to the banquet.' 
This suggestion pleased Haman; and he had the gal¬ 
lows erected. 


VI 

1 


hat night sleep eluded the King so he ordered 
that the record book, the annals, be brought and 


merits that the cries of the Jews 
caused 'the heavens, the throne of 
the Supreme King of Kings, the 
Holy One, blessed be He, to be 
shaken when He saw Israel in such 
distress.' Taken this way, the verse 
is saying that G-d's sleep was dis¬ 
turbed. Obviously — even al¬ 
legorically — 'sleep' cannot be at¬ 
tributed to G-d Almighty. There are 
times when G-d, in His wisdom, 
chooses to ignore human needs, 
almost as if He 'were asleep,' a sleep 
that can be shaken by the repen¬ 
tance of Israel (Torah T'mimah). 

'King Ahasuerus' sleep was also 
disturbed by a dream in which he 
saw Haman seizing a sword to kill 
him. He awoke in terror and told his 
secretaries to bring the book of 
chronicles to see what events had 
occurred (Midrash). 

In the Talmud, 'Rava said: It 
means literally "the sleep of King 
Ahasuerus." A thought occurred to 
Ahasuerus: What is the meaning of 
Esther having invited Haman to the 
feast? Perhaps they are conspiring 
to kill me? He thought again: If that 


is so, don't I have any friends who 
would tell me? Then he thought 
again: Perhaps someone has done 
me a valuable service and gone un¬ 
rewarded. If I am guilty of such in¬ 
gratitude then I may have forfeited 
the friendship of loyal subjects; 
they will not inform me of con¬ 
spiracies against me. He, therefore, 
ordered the record book, the annals 
to be brought' (Megillah 15b). 

To account for his sleeplessness, 
Ahasuerus thought he might have 
been poisoned and he was about to 
order the execution of those charged 
with the preparation of his food. 
But they succeeded in convincing 
him of their innocence by calling to 
his attention that Esther and Haman 
shared his evening meal with him 
without feeling unpleasant after ef¬ 
fects (Midrash Lekach Tov). 

Some commentators say that this 
was the very first time Ahasuerus 
experienced insomnia, hence, his 
great concern (Me'am Loez). 

D’trn nrn nunptn npp — The 
record book, the annals. [This is the 
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only place in y'jn, the Bible, that 
the phrase nlj'pt ipp — lit. 'the 
Book of Remembrance,' is used in 
conjunction with o’njn ’"Pt, the 
annals.] 

It is common for kings to have 
parables and official speeches read 
to them to help lull them to sleep 
(Rashi). 

The king asked that the record 
book be read to him because he felt 
that his sleeplessness might be 
punishment for an unfulfilled oath 
(Ibn Ezra). 

2. 3irn Kynn — There it was 
found recorded. [See our commen¬ 
tary to 2:23: 3n3’1 — 'it was 
recorded .! 

pinij fan Hftj< — That Mordechai 
had denounced. In this record book 
it was mentioned that Mordechai 
denounced Bigsana and Teresh to 
the King directly, without the in¬ 
tercession of Esther (Alshich). 

unrn tqma-by — Bigsana and 
Teresh — Previously [in 2:21] he is 
referred to as 'Bigsan'; why the ad¬ 
dition of an aleph — k, at the end of 
his name? Haman's sons were the 
scribes who recorded the incident; 
they wished to make light of 
Mordechai's involvement so they 
wrote that Mordechai had de¬ 
nounced Win Ik ]np — 'Bigsan or 


Teresh' — not even knowing which 
was the guilty party. Thus, they 
implied an innocent man was ex¬ 
ecuted as a result of Mordechai's 
vague suspicions — therefore 
Mordechai was unworthy of any 
reward. When the incident was read 
now, the incriminating word "IK — 
or" seemed separated. The Aleph, k 
moved to the end of 'Bigsan,' and 
the Vav, l, [the prefix 'and'] to 
Teresh. Now the chronicle read, 
"BOni K3np" - "Bigsana and 
Teresh" i.e. Mordechai saved the 
King's life by denouncing both 
equally guilty plotters. He was 
eminently deserving of reward — 
which he never received (Alshich, 
M'nos Halevi). 

According to the Malbim, the 
King had forgotten who was 
responsible for saving his life in the 
Bigsan-Teresh incident. All he 
remembered was that Esther had 
told him and, since Haman was 
responsible for his choosing a new 
Queen, the King promoted him and 
bestowed enormous power upon 
him. The Malbim differentiates 
between the D’njn nai — the book 
of records, the official chronicle of 
the nation's history, which was kept 
under the jurisdiction of the prime 
minister, and the nla'ptn, the 
annals, [literally: book of remem¬ 
brances] the King's personal diary 
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only place in "|"jn, the Bible, "that 
the phrase nla'iDt nap — lit. 'the 
Book of Remembrance,' is used in 
conjunction with D’Djn ’ 737 , the 
annals.] 

It is common for Icings to have 
parables and official speeches read 
to them to help lull them to sleep 
(Rashi). 

The king asked that the record 
book be read to him because he felt 
that his sleeplessness might be 
punishment for an unfulfilled oath 
(Ibn Ezra). 

2. airo Kya’3 — There it was 
found recorded. [See our commen¬ 
tary to 2:23: ana’i — 'it was 
recorded."] 

’3779 Tin H 0 K - That Mordechai 
had denounced. In this record book 
it was mentioned that Mordechai 
denounced Bigsana and Teresh to 
the King directly, without the in¬ 
tercession of Esther (Alshich). 

107133 Njnia'bv — Bigsana and 
Teresh — Previously [in 2 : 21 ] he is 
referred to as 'Bigsan'; why the ad¬ 
dition of an aleph — tc, at the end of 
his name? Haman's sons were the 
scribes who recorded the incident; 
they wished to make light of 
Mordechai's involvement so they 
wrote that Mordechai had de¬ 
nounced 1070 Ik 31323 — Bigsan or 


Teresh' — not even knowing which 
was the guilty party. Thus, they 
implied an innocent man was ex¬ 
ecuted as a result of Mordechai's 
vague suspicions — therefore 
Mordechai was unworthy of any 
reward. When the incident was read 
now, the incriminating word "Ik — 
or" seemed separated. The Aleph, s 
moved to the end of 'Bigsan,' and 
the Vav, 1 , [the prefix 'and'] to 
Teresh. Now the chronicle read, 
"107133 Nima- _ "Bigsana and 
Teresh" i.e. Mordechai saved the 
King's life by denouncing both 
equally guilty plotters. He was 
eminently deserving of reward — 
which he never received (Alshich, 
M'nos Halevi). 

According to the Malbim, the 
King had forgotten who was 
responsible for saving his life in the 
Bigsan-Teresh incident. All he 
remembered was that Esther had 
told him and, since Haman was 
responsible for his choosing a new 
Queen, the King promoted him and 
bestowed enormous power upon 
him. The Malbim differentiates 
between the D’njn ’337 — the book 
of records, the official chronicle of 
the nation's history, which was kept 
under the jurisdiction of the prime 
minister, and the nll’iDtn, 195 the 
annals, [literally: book of remem¬ 
brances] the King's personal diary 
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VI be read before the King. 1 There it was found 

2-4 recorded that Mordechai had denounced Bigsana and 

Mordechaiis Teresh, two of the King's chamberlains of the guar- 
rewarded dians of the threshold, who had plotted to lay hands 
on King Ahasuerus. 3 'What honor or dignity has 
been conferred on Mordechai for this?' asked the 
King. 'Nothing has been done for him/ replied the 
King's pages. 4 The King said: 'Who is in the court?' 


which was kept in the monarch's 
personal possession. Haitian had 
rewritten the book of records and 
inserted his own name to conform 
with his self-serving version. Now, 
however, when the King had his 
personal diary read to him, he dis¬ 
covered that Mordechai, not 
Haman, was responsible for saving 
his life. Thus becoming aware of 
Haman's fraud in the Bigsan- 
Teresh affair, Ahasuerus was quite 
willing to accept the even more 
damning accusation that Esther 
would make against Haman the 
next day. This teaches a great lesson 
about Divine intervention — pre¬ 
cisely at the crucial moment when 
Haman built a gallows to hang 
Mordechai — G-d reversed the 
course of events. 

3. • , giin l 7...nwyrnn — What ...has 
been conferred on Mordechai? 
Knowing that his kingdom's 
greatest honor had been bestowed 
upon Haman, and that as Esther's 
foster parent, Mordechai had been 
elevated to a position at the King's 
gate, — the King wanted to know if 
Mordechai had been given any 
form of special recognition for this 
particular good deed (Yosef Lekach ; 
Alshich;M'nos Halevi). 

-ni lay niyyrKb — Nothing has 
been done for him. 


The Talmud comments: they 
answered him, not because they 
loved Mordechai but because they 
hated Haman. (Megillah 16b) 

The servants said that nothing 
was done lay, 'with him.' — They 
meant to imply that rewards were 
indeed given, but not to him who 
was deserving of them. Instead of 
showering Mordechai with symbols 
of his gratitude, Ahasuerus 
rewarded the undeserving Haman 
(Me'am Loez). 

Quoting the commentary Tehil- 
lah L’Dovid the Me'am Loez states 
that in the midst of this conversa¬ 
tion the servants heard Haman 
approaching and they used the word 
lay — with 'him' [not specifically 
mentioning Mordechai] so Haman 
wouldn't understand the implica¬ 
tion that was so unfavorable to his 
fortunes. 

4. nyng ’a — who is in the court? 
The Midrash Abba Gorion relates 
that upon hearing Mordechai's 
name, the King finally dozed off. 
He dreamt that Haman was hover¬ 
ing above him with sword in hand 
ready to kill him. The King awoke, 
terrified, and asked 'Who is in the 
court?' When he heard it was 
Haman, he exclaimed, "My dream 
is coming true!" [See commentary 
on verse 6]. 
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According to the Alshich the in¬ 
tent of the King's question was: 
'Who in my court bears the respon¬ 
sibility of reminding me to dis¬ 
tribute rewards to deserving par¬ 
ties?" 

K 3 ]nm — Haman had just come — 
'While it was still night' (Alshich). 

[Haman was so anxious to rid 
himself of Mordechai that he didn't 
follow the sensible advice of Zeresh 
to wait until morning to approach 
the King. His entering the scene at 
so inopportune a time is the begin¬ 
ning of his downfall], 

lb pprntpK — which he had 
prepared for him. [the word lb, for 
him, is seemingly superfluous.] Ac¬ 
cording to the Talmud: A Tanna 
stated: He had prepared it for 
himself' (Meg. 16a). 

The Talmud tells us that Haman, 
without realizing it, was divinely in¬ 
fluenced to prepare the gallows for 
ultimate use on himself. Elsewhere 
in the Megillah, the Heavenly 
decree that was originally against 


the Jews was reversed and turned 
against their enemies. The prepara¬ 
tion of the gallows was different. 
The Talmud tells us that from the 
moment of its preparation, its in¬ 
tended victim was Haman (Vilna 
Caon). 

Traditionally, every Mitzvah re¬ 
quires HiDn — previous prepara¬ 
tion; unlike sins, which are commit¬ 
ted spontaneously. Therefore, our 
Sages [Meg.16a] commented that 
"Haman prepared the gallows for 
himself if there was rtJDH, 
preparation, it follows that a Mitz¬ 
vah was being readied. The Mitz¬ 
vah was the destruction of the 
memory of Amalek [of whom 
Haman was a descendant] (Belzer 
Rebbe). 

6 . One analysis of the situation is 
as follows: Ahasuerus dreamt that 
Haman, sword in hand, was hover¬ 
ing above him to slay him and he 
awoke, unable to return to sleep. He 
ordered his servants to read to him 
and they related how Mordechai 
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VI (Now Haman had just come into the outer court of 
5-8 the palace to speak to the King about hanging 
Mordechai on the gallows he had prepared for him.) 
5 So the King's servants answered him: 'It is Haman 
standing in the court.' And the King said: 'Let him 
enter.' 6 When Haman came in the King said unto 
him: 'What should be done for the man whom the 
King especially wants to honor? (Now Haman 
reasoned to himself: 'Whom would the King es¬ 
pecially want to honor besides me?') 7 So Haman said 
to the King: 'For the man whom the King especially 
wants to honor, 8 have them bring a royal robe that 
the King has worn and a horse that the King has rid- 


saved the King in the Bigsan-Teresh 
incident. Haman entered the scene 
just then, in the middle of the night 
when the King never received cal¬ 
lers. Ahasuerus was convinced that 
Haman had come at an hour when 
most people are asleep for only one 
reason — to kill him. Haman, who 
appears to be my intimate friend 
wants to assasinate me,' thought 
Ahasuerus, 'and he even wants to 
be rid of Mordechai — my real 
friend — who saved my life.' The 
King was determined to establish 
the facts. He began his plan by 
ordering Haman to personally 
bestow royal honors upon his arch¬ 
enemy, Mordechai (Even Shoham). 

ysn — especially wants to 
honor or dignity. Why, in his 
Ahasuerus mentioned nbin^i nj7’ — 
honor and greatness. Why, in his 
question to Haman did he mention 
only nj? 1 — honor? Had the King 
mentioned nbru — greatness, 
Haman would have instantly infer¬ 


red that the King couldn't mean 
him; what more greatness could 
Haman possibly get? The King had 
already Via, promoted, Haman (3:1) 
and set his seat above all the officers 
who were with him. But -ij? 1 — 
honor, knows no bounds. Ahasu¬ 
erus knew full well that there is 
hardly a person alive — and surely 
not a vain man like Haman — who 
doesn't crave more honor than he 
already has. (Vilna Gaon). 

labn nnK’] —Haman reasoned 
to himself. The writer of the Book 
of Esther was divinely inspired and 
knew what Haman was thinking by 
means of unipn nn — the Holy 
Spirit (Meg. 7a). 

7. injra ysn ■’Snn n#K ut’K — For 
the man whom the King especially 
wants to honor. Haman said that 
there is no greater honor for any 
man than to know that the King 
wants to honor him publicly 
(Malbim). 
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8. 11 /K 1 ? irabjp 109 —Royal crown 
on his head. At the very mention of 
the word 'crown' , Ahasuerus' face 
reddened; Haman did not refer to it 
again during the conversation 
(Alshich; Rashi). 

lufio:? — His head. The commen¬ 
tators differ as to whose head is 
referred to; According to Rashi 
Haman suggested the crown be 
placed on the honoree's head; Ibn 
Ezra comments that in his opinion 
the his definitely refers to the horse 
because it is common knowledge 
that a crown is sometimes placed on 
the King's horse while the King is 
riding it, and that no one else may 
ever ride the crowned royal horse; 
Alshich, Vilna Caon and Malbim 
understand Haman's suggestion to 
refer to the horse that the King 
himself rode on the day of his cor¬ 
onation. 

9. D’ljjingn — The most noble [or: 
'Royal descendants'; see commen¬ 
tary on 1:3]. 


I 1 }? 1 ? lioijji — Proclaiming before 
him. Haman shrewdly suggested 
this proclamation in order to make 
sure that his attempt at self-aggran¬ 
dizement did not backfire by in¬ 
citing the King's jealousy. The King 
might respond that if the suggestion 
is implemented, and someone is 
dressed royally and paraded on the 
King's horse, then people might 
think this man is second to the 
throne! Anticipating this response, 
Haman suggested that whoever 
leads this person should loudly 
proclaim that this honor was be¬ 
stowed upon this man by 
beneficence of the King in gratitude 
for a good deed — and not because 
of the recipient's governmental 
status (Rav Arama) 

10. irnj — Hurry. The King had a 
reason for rushing Haman so. 
Ahasuerus was going to meet Esther 
that day at the banquet. He wanted 
to make sure that in case Esther 
should ask him why Mordechai, 
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8. Wxi? mabtf ^n^—Royal crown 
on his head. At the very mention of 
the word 'crown', Ahasuerus' face 
reddened; Haman did not refer to it 
again during the conversation 
(Alshich; Rashi). 

lU/Kha — His head. The commen¬ 
tators differ as to whose head is 
referred to: According to Rashi 
Haman suggested the crown be 
placed on the honoree's head; Ibn 
Ezra comments that in his opinion 
the his definitely refers to the horse 
because it is common knowledge 
that a crown is sometimes placed on 
the King's horse while the King is 
riding it, and that no one else may 
ever ride the crowned royal horse; 
Alshich, Vilna Gaon and Malbim 
understand Haman's suggestion to 
refer to the horse that the King 
himself rode on the day of his cor¬ 
onation. 

9. D’jjnngn — The most noble [or: 
'Royal descendants'; see commen¬ 
tary on 1:3]. 


l’jgb UOj?l — Proclaiming before 
him. Haman shrewdly suggested 
this proclamation in order to make 
sure that his attempt at self-aggran¬ 
dizement did not backfire by in¬ 
citing the King's jealousy. The King 
might respond that if the suggestion 
is implemented, and someone is 
dressed royally and paraded on the 
King's horse, then people might 
think this man Is second to the 
throne! Anticipating this response, 
Haman suggested that whoever 
leads this person should loudly 
proclaim that this honor was be¬ 
stowed upon this man by 
beneficence of the King in gratitude 
for a good deed — and not because 
of the recipient's governmental 
status (Rav Arama) 

10. nnij — Hurry. The King had a 
reason for rushing Haman so. 
Ahasuerus was going to meet Esther 
that day at the banquet. He wanted 
to make sure that in case Esther 
should ask him why Mordechai, 
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VI den, one with a royal crown on his head. 9 Then 

9-11 let the robe and horse be entrusted to one of the 

King's most noble officers, and let them attire the 
man whom the King especially wants to honor, and 
parade him on horseback through the city square 
proclaiming before him: 'This is what is done for the 
man whom the King especially wants to honor.' 
humiliation 10 Then the King said to Haman: ’Hurry, then, get the 
robe and the horse as you have said and do all this for 
Mordechai the Jew, who sits at the King's gate. Do 
not omit a single detail that you have suggested!' 11 5o 
Haman took the robe and the horse and attired 
Mordechai, and led him through the city square 
proclaiming before him: 'This is what is done for the 


who had saved the King's life, was 
never rewarded, he would be able to 
tell her that the oversight had 
already been remedied (Yosef 
Lekach ). 

Ahasuerus rushed Haman so 
much because he wanted Haman to 
be finished in time for Esther's ban¬ 
quet. It is indicative from here that 
all of Ahasuerus' deeds — this one, 
the execution of Vashti, the selec¬ 
tion of Esther, the edict — were done 
hastily and impetuously. Ahasu¬ 
erus' behavior was typical of the 
fool he was (Me'am Loez). 

Hirvn ’aiinS — For Mordechai the 
Jew. 'Haman said to him: Who is 
Mordechai? He answered: ’tin'll — 
The Jew. He said: There are many 
Mordechais among the Jews. He 
-answered: qSnn lyitfa av?rn — 
Who ~sifS~atthe King's gate (Meg. 
16a). 

J 1131 ti{tK3 —As you have said. 
Human nature is such that when a 


person is compelled to do some¬ 
thing against his will, he tends to 
omit details. Ahasuerus, therefore, 
enumerated every detail of the 
reward and let Haman know clearly 
that he insisted on full compliance 
(Me'am Loez). 

Ahasuerus wanted to publicly 
demonstrate that the reward given 
to someone who reveals a con¬ 
spiracy to the King is greater even 
than Haman's. Thus, anyone with 
similar information about a con¬ 
spiracy between Haman or Esther — 
a haunting suspicion that preyed on 
the King's mind —would be en¬ 
couraged to come forward and 
reveal it to the King (Alshich). 

11. -pyn alrna ina’ai’i — And 
led him through the city square. 'As 
he was leading Mordechai through 
the streets, Haman's daughter saw 
them from an overhanging roof. 
She thought the man on the horse 
was her father and the man leading 
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him was Mordechai. So she took a 
chamber pot and emptied it on the 
head of her father. He looked up at 
her, and when she realized it was 
her father, she threw herself from 
the roof to the ground and killed 
herself (Meg. 16a). 

12. qbnH nytp-bi< ’3-nn atj/’i - 
And Mordechai returned to the 
King's gate. 'This teaches us that he 
returned to his sackcloth and 
fasting [because he went, only to 
the gate but did not enter]. 
(Midrash) 

He returned to the Sanhedrin 
which convened at the King's gate 
(Targum). 

Mordechai returned to the gate 
and gathered the children of Israel 
in prayer. He told them that he had 
hoped to beg the King to annul the 
decree in reward for his having 
saved the King's life; now that the 
King had already rewarded him, 
that opportunity was lost forever. 
' Now we can rely only on G-d to 
save us from Haman' (Me'am 
Loez). 

tt/to ’isn] baft... ])jm — But Haman 
. . . despondent and with his head 
covered. [baK — despondent, literal¬ 
ly 'mourning.'] 


He was 'mourning' for his 
daughter [see commentary on verse 
11], and with his head covered [i.e. 
humiliated] on account of what had 
happened to him (Meg. 16a). 

13. ]!?n nsp>i— [And] Haman told. In 
5:10, the verse tells us; Ka’l nbtp’l, 
'he sent for' his wife and friends 
and brought them to his house. 
They had remained in his house to 
learn the outcome of their advice 
and to see if he was successful in 
pursuading the King to hang 
Mordechai (Ibn Ezra). 

irnj? Itt/K — Everything that had 
happened. Haman was still not dis¬ 
suaded from seeking revenge 
against Mordechai. The word irnj? 
— ' happened' implies a coincidental 
happening. This is how Haman 
viewed the situation: ’It was just a 
matter of bad luck in my going to 
the King to hang Mordechai on the 
day the King decided to repay 
Mordechai some old debt of grat¬ 
itude. Now that the debt has been 
paid, I am sure the King will listen 
to my advice and hang Mordechai.' 
His wife and advisors, however, did 
not share Haman's confidence and 
they so advised him (Yosef Lekach, 
Malbim). 
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VI man whom the King especially wants to honor.' 

12-13 12 Mordechai returned to the King's gate; But 

Haman hurried home, despondent and with his head 
covered. 13 Haman told his wife, Zeresh, and all his 
friends everything that had happened to him, and 
Hainan's Jiis advisors and his wife, Zeresh, said to him: 'If 
forecast Mordechai, before whom you have begun to fall, is 
of Jewish descent, you will not prevail against him, 
but will undoubtedly fall before him.' 


vijan I 1 ? nDK'i — His advisors said 
to him. [vngn literally 'his wise 
men']. 

'First they are called 'his friends' 
and then they are called 'his wise 
men.' Rav Yochanan said 'Whoever 
says a wise thing ... is called 'wise.' 
(Meg. 16a). 

When Haman began to tell them 
his troubles they are called V3nK, 
'his friends', now, when they reply 
they are called 'his wise men'. Their 
friendship was dependent upon his. 
power. Now that they foresaw his 
downfall their love for him waned 
(Sfas Ernes). 

vn^n, His wise men; i.e. those of 
■p^n'K, his friends, who were wise 
(Rav Galico). 

Last time [5:10] Zeresh had 
answered first, now the D’psn, ad¬ 
visors answered first. Haman now 
blamed her for what seemed to be 
her ineffectual advice — after all it 
was she who advised him to go to 
the King early in the morning — so 
he now asked her to remain silent 
and let the advisors speak first 
(D'na Pashra). 

onirvii inp? ok — If he is of Jewish 
descent. [D’-nrrn, lit. THE Jewish 
i.e. with the nyi’n n — the 


definitive article n] 'If Mordechai is 
a descendant of the saintly Jews ...' 
(Targum). 

lb bgin Kb —You will not prevail 
against him. 

Seemingly, all they were doing 
was adding salt to his open wounds. 
What kind of advice was that? They 
knew that the Jews are compared 
both to the dust of the earth and the 
stars in heaven. When they begin to 
fall, they fall all the way down to 
the dust; but when they begin to 
rise they can reach the stars. (Meg. 
16a) Having seen that Mordechai 
the Jew was beginning to rise — and 
with him the Jews — they knew that 
the King's command that Haman 
lead Mordechai was not coinciden¬ 
tal; it meant the beginning of the 
Jews' rise — and of Haman's down¬ 
fall. Therefore, Haman's only hope 
was Pjsb blDn blar’a — to prostrate 
himself before Mordechai — beg his 
forgiveness, and dismantle the gal¬ 
lows (Yosef Lekach; Rashi; Vilna 
Gaon). 

14. lay Dnrjp Dnly — While they 
were still talking with him. i.e. 
while he was considering their ad¬ 
vice that he dismantle the gallows. 
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G-d's plan caused the chamberlains 
to take him away to the party before 
he could implement their sugges¬ 


tion. This was because of the divine 
intention that the gallows was 
destined for Haman (Vilna Gaon). 


VII 


1. incis'oy nlntyb — to feast with 
Esther, [lit: to drink with Esther] 
This phrase is not mentioned at the 
first banquet [5:5] Her three days of 
fasting were now completed and, 
unlike the previous feast where 
Esther did not join them in partak¬ 
ing of the food, now she, too, ate 
(Alshich; Yosef Lekach). 

Haman was embittered at his 
misfortune; the King, too, was dis¬ 
turbed at the unfolding turn of 
events and by his frightening 
dreams. They immersed themselves 
in drink to forget their bitterness 
(D'na Pashra). 


It was one of G-d's miracles that, 
as disturbed as Ahasuerus was. He 
caused him to come to the feast, be 
cheered by the wine, and regain his 
good cheer to the extent that he was 
prepared to fulfill Esther's every 
wish (Rav Galico). 

2. Dl*3 m — Again the sec¬ 
ond day. The word dj, 'again' in¬ 
dicates that the King was as well- 
disposed on the second day as he 
was on the first. (Rav Galico) 

jriarq rgbi?? HiipK ^nbitiy nip — 
What is your request, Queen 
Esther, it shall he granted you. This 
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14 While they were still talking with him, the King's 
chamberlains arrived, and they hurried to bring 
Haman to the banquet which Esther had arranged. 


vn S o the King and Haman came to feast with Queen 

1-4 Esther. 2 The King asked Esther again on the sec- 

The second ond day at the wine feast: 'What is your request, 
^Esther Queen Esther?—it shall be granted you. And what is 
PreS< Tequest y° ur petition?— Even if it be up to half the kingdom, 
it shall be fulfilled' 3 So Queen Esther answered and 
said: 'If I have won Your Majesty's favor and if it 
pleases the King, let my life be granted to me as my 
request and my people's as my petition . 4 For we have 


time he referred to her as ngbnn, the 
Queen, i.e. "As my Queen who 
reigns over the Kingdom with me, 
you may request anything and it 
will be granted you" (Yosef Lekach; 
Rav Calico; Malbim). [See also 
commentary on 5:6 for the dif¬ 
ference between nbttp, 'request' 
and ntyjpn, 'petition'.] 

3. mu qbnn....q l ?nn rpryu, 'If I 
have won Your Majesty's [lit. 'the 
King's] favor and if it pleases the 
King. The first King is taken 
to refer to G-d, the second to 
Ahasuerus. 'Esther cast her eyes 
heavenward and said: "If I have 
found favor in Your sight, O 
Supreme King, and if it pleases 
thee, O King Ahasuerus, let my life 
be given me, and let my people be 
rescued out of the hands of the 
enemy'" (Targum). 


'nStcun ’typj ’S ]run— Let my life be 
granted to me as my request, i.e. 
That I be not killed on the 13th day 
of Adar, the date on which your 
decree orders the annihilation for 
my people. (Rashi) 

'ntypnp ’nyi — And my people's as 
my petition, i.e. Let my petition be 
granted that the life of my people be 
spared because Spik riPP’K... ‘How 
can l bear witness to the disaster 
which will befall my people [8:6] 
(Rashi). 

G-d forbid that the sequence of 
Esther's request indicated that she 
placed her personal safety before 
her people's! 

Rather, she showed great tact in 
arousing the King by first making a 
plea for her own life. The word 
'petition' is stronger than 
nbtUE/ ’request.' She requested her 
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own life in terms of a nbKltl — re¬ 
quest. When the King immediately 
responded that he would go to any 
ends to save her life, she said that 
her life was secondary to her. She 
had something far more important 
to ask — ni£/j73 — petition — the 
salvation of her people. If her peo¬ 
ple were to be destroyed, then her 
own life would matter little to her; 
she would die a slow death from ut¬ 
ter despair (Yosef Lekach). 

4. ninaipbi cnnyb — as slaves and 
servant-girls. Esther said to the 
King: Had my people been en¬ 
slaved, I would not have objected, 
for the Jews were warned in the 
Torah that if they sin they will be 
sold to their enemies. Your punish¬ 
ment, Ahasuerus, would not have 
been great, for you would have been 
instrumental in fulfilling the pro¬ 
phecy. But now you have decreed 
the complete extermination of the 
Jews, something the Torah never 
prophesied. For such a deed, your 
punishment would have been enor¬ 
mous. The "I* — enemy who in¬ 
stigated the decree did not concern 
himself with ibnn pj: — the damage 
to the King that would result in the 
form of Divine retribution. (Yosef 
Lekach) 



qbnn pun nittf nyn ]’k ’3 - The 
adversary is not worthy of the 
King's damage, i.e. he is not con¬ 
cerned with the King's damage. Had 
he been concerned with the King's 
welfare he would have advised him 
to sell the Jews and keep the money, 
or keep them — and their descen¬ 
dants — as perpetual slaves (Rashi). 

Of course, Esther wasn't sug¬ 
gesting that her people should be 
sold as slaves! She merely wanted to 
stress the evil intent of the adver¬ 
sary in not having originally made 
this better suggestion to the King 
(Yosef Lekach). 

The Ibn Ezra comments that the 
adversary was not concerned with 
the financial damage to the King 
resultant from the enormous loss of 
tax revenue. 

5. ni Kin ’n — Who is it...? The 
King was agitated and he mumbled 
these words quickly. (Ibn Ezra). 

[Ahasuerus had obviously not 
forgotten his grant to Haman; why 
did he ask for identification of the 
adversary? 

[The commentators differ: Some 
say that when Haman originally 
asked the King to issue the decree of 
annihilation [3:8-9], he never inden- 
tified the Jewish people as the in- 
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VII been sold, l and my people, to be destroyed, slain, 

5-7 and annihilated. Had we been sold as slaves and 

servant-girls, I would have kept quiet, for the adver¬ 
sary is not worthy of the King's damage.' 

Haman is 5 Thereupon, King Ahasuerus exclaimed and said 
abused Q ueen £ s ther: 'Who is it? Where is the one who 
dared to do this?' 6 And Esther said: 'An adversary 
and an enemy! This wicked Haman!' Haman 
trembled in terror before the King and Queen. 7 The 


tended victims, hence Ahasuerus' 
ignorance when Esther made the 
veiled reference to Haman. Other 
commentators say that at this point, 
Ahasuerus still did not realize that 
she was a Jewess and he did not 
know to what she referred. Others 
say that Ahasuerus had never given 
Haman permission 13Kb — to an¬ 
nihilate them, merely In niu/yb 
rprya alua - 'to do with it as 
you see fit', i.e., to do what is good 
for the country, a course Haman 
obviously did not follow ] 

6. n;ri inn ]tpn a’ltq ny v/'k — 'An 
adversary and and enemy! This 
wicked Haman.' Esther accused 
Haman, not of being a perpetrator 
of a sinful act, but of being intrin¬ 
sically evil. Rather than concerning 
himself with the welfare of the 
State, he was involving Ahasuerus 
in a monstrous crime merely to seek 
revenge for his own petty hatreds 
(Rav Galico). 

nabnrn -|bnn ’isbn nyai ppm - 
Haman trembled in terror before the 
King and Queen. In the presence of 
both of them, together, he trembled. 
Had he been confronted by either of 
them privately, he could have 


talked his way out of the bind. To 
the Queen he could have innocently 
pleaded that he did not know the 
Jews were her people, and had he 
known he would never have issued 
the decree. To the King he could 
have claimed that, although the 
Jews were Esther's people, they 
were nevertheless worthy of extinc¬ 
tion. But since both the King and 
Queen were there he couldn't de¬ 
fend himself: How could he tell the 
King — in the Queen's presence — 
that her people were evil? And how 
could he say to the Queen — in the 
King's presence — that, had he 
known they were her people, he 
never would have condemned 
them? Having said they were 
thoroughly evil it would have been 
traitorous for him to allow their sur¬ 
vival! Therefore, he trembled in ter¬ 
ror, for in their joint presence he 
was unable to defend himself (Vilna 
Gaon). 

7. maria Dj? -The King rose 
in a rage. He went out to "cool off" 
from his anger, part of G-d's master 
plan, to give Haman the oppor¬ 
tunity to incriminate himself even 
further in the King's absence (Rav 
Galico). 

The King, in his drunkenness 
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acted most unwisely in leaving the 
Queen alone with Haman at such a 
time. This is why the verse says that 
he leTt innng — in a rage; had he 
been more composed, he certainly 
would not have run out (Y ad 
Hamelech). 

lu/prby u/ppb — To beg for his life. 
When the King left, Haman seized 
the opportunity to beg for his life 
by telling Esther that he didn't 
know the Jews were her people. 
Before he had a chance to get very 
far, however, the King returned 
(Vilna Caon). 

8. [In the garden, the King re¬ 
membered that the incident 
resulting in Vashti's execution hap¬ 
pened in that very same place! And 
the very same Haman — who was 
now alone with Esther — was 
responsible for Vashti's death just 
as he had been scheming to murder 
Esther and her peoplel Ahasuerus 
grew even more angry and he 
rushed back to the room only to see 
Haman bp: falling over Esther on 
her couch ('constantly falling' — 
having been pushed by an angel 
into this compromising position in 
order to infuriate the King — 


Midrash) and the King mis¬ 
interprets Haman's intention, 
perhaps deliberately, to add to 
Haman's misery— (M'nos Halevi).] 

nyprrby bp:—Was prostrated [lit. 
'falling'] on the couch. 

They used to recline on couches 
during the meal, as it is written 
earlier [1:6] am rrtun, couches 
of gold and silver (Rashi). 

Another interpretation: Haman, 
by putting himself in this com¬ 
promising position tried to 
implicate Esther and have her killed 
along with him. This plan, too, 
ended in failure as Esther screamed 
for help (Ma'amar Mordechai). 

7)bnn ’pn «y’ np'nn — As soon as the 
King uttered this — The moment 
Ahasuerus uttered so serious a 
charge against Haman, it was ob¬ 
vious to the servants present that 
Haman was doomed (Rav Calico). 

ipn ppn ’jpi — They covered 
Haman's face. The servants covered 
his face in deference to the King's 
displeasure so that Ahasuerus 
would not see the face of his enemy 
ever again (Ibn Ezra). 

It was the common practice in 
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VII 

8-9 


Haman is 
executed 


King rose in a rage from the wine feast and went into 
the palace garden while Haman remained to beg 
Queen Esther for his life; for he saw that the King's 
evil determination against him was final. 8 When the 
King returned from the palace garden to the banquet 
room, Haman was prostrated on the couch upon 
which Esther was; so the King exclaimed: 'Would he 
actually assault the Queen while I'm in the house?' 
As soon as the King uttered this, they covered 
Haman's face. 9 Then Charbonah, one of the 
chamberlains in attendance of the King, said: 


Persia to cover the face of a prisoner 
who was condemned to death 
(Alshich). 

The Vilna Gaon and some other 
commentators understand isn, 
'covered', in the sense of 'despon¬ 
dent' as in U>tO ’lDn [in 6:12]. 

9. -iiptoi - Then Char¬ 

bonah . . . said. [The Midrashim all 
point out how Charbonah painted 
an evil picture of a Haman who did 
not have the welfare of the King in 
mind when he conceived his evil 
plans against a Mordechai whose 
only sin it was that he saved the 
King from death at the hands of 
Bigsan and Teresh,in whose plot 
Haman was undoubtedly a co¬ 
conspirator.] 

Charbonah was one of the cham¬ 
berlains who went to fetch Haman 
to the banquet [6:14]. While 
waiting in Haman's home, he 
overheard the plot to hang Mor¬ 
dechai, and saw the gallows (Yosef 
Lekach ). 

The Talmud says that Charbonah 
was among the conspirators to hang 
Mordechai (Meg. 16a). Now that he 
saw that the plot had failed and that 


Haman was in disfavor, he became 
his enemy and, before Haman could 
open his mouth and implicate Char¬ 
bonah, he advised the King to hang 
Haman (Y ad Hamelech). 

'Charbonah said: This is not the 
only crime committed by Haman, 
for he was an accomplice of the con¬ 
spirators, Bigsan and Teresh. His 
enmity against Mordechai dates 
back to the time when he bared that 
assassination attempt. Haman 
erected the gallows to avenge 
himself against Mordechai for his 
loyalty to the King.' Charbonah's 
words illustrate the saying: ' Once 
the ox has been cast aground, 
slaughtering knives can readily be 
found.' Knowing that Haman had 
fallen from his high estate, Char¬ 
bonah was intent upon winning the 
friendship of Mordechai' (Panim 
Acherim). 

[Our Sages ordained that one 
should always say 3lob -)13J n)1X?0 
— 'Charbonah of blessed memory', 
because it was Charbonah's swift 
advice that prevented Haman from 
possibly talking — or bribing — his 
way back into the King's good 
graces]. 
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DJ — Furthermore. Charbonah told 
the King — not only did Haman do 
the things Esther accused him of, he 
is DJ, also, guilty of preparing a gal¬ 
lows to hang a friend of the King, 
One who saved the King's life 
(Rashi). 

... yyrrmn — Furthermore . . . the 
gallows . . . Charbonah said: 
Hainan's additional affront to the 
King is the fact that Haman dared to 
build a gallows on which, he 
boasted, he would hang the man of 
whom it was proclaimed [6:11] 
1-|j7’3 yan -|bnn 'this is the man 
whom the King especially wants to 
honor.' (Malbim). 

vby inbin •fron tEK’i — And the 
King said 'Hang him on it.' [The 
King rendered this judgment in¬ 
dependently, without consulting 
anyone. See Commentary on 1:19 
s.v. K5P — Let there go forth.] 


10. rnsu/ -^lpn-nnm — And the 
King's anger abated. 

The Talmud asks: Why does the 
letter D [chaf] appear twice in 

— ‘abated’? [The Hebrew word rot{/ 

— with one D, as it is usually spelled 
in the Bible, would have sufficed.] 
The reply is given: There were two 
angers — the anger of the King of 
the Universe [G-d, against Israel for 
bowing down to the image] — and 
the other of Ahasuerus against 
Haman [for having condemned the 
Jews], Others say, Ahasuerus was 
doubly angry at Haman, first on ac¬ 
count of Esther [(i.e., Hainan's plot 
against Esther — (Rashi)] and, se¬ 
cond, on account of Vashti [for the 
King still remembered that he had 
allowed himself to be persuaded to 
act impetuously in having her ex¬ 
ecuted. His anger was not abated 
until now, when Haman, who in¬ 
stigated Vashti's death also, was 
finally hanged (Maharsha)]. 
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VII 'Furthermore, the fifty-cubit-high gallows which 
10 Haman made for Mordechai — who spoke good for 
the King — is standing in Haman s house.' And the 
King said: 'Hang him on it.' 10 So they hanged 
Haman on the gallows which he had prepared for 
Mordecai, and the King's anger abated. 


VIII 

1-2 

Mordechai is 
appointed 
Prime 
Minister 


1 | hat very day, King Ahasuerus gave the estate of 
Haman, the enemy of the Jews, to Queen 
Esther. Mordechai presented himself to the King (for 
Esther had revealed his relationship to her). 2 The 
King slipped off his signet ring, which he had 
removed from Haman, and gave it to Mordechai ; and 


VIII 


1 . torn Dl’3 — That very day, i.e., 
on which Haman was hanged 
(Alshich). 

robnn -moK l ?...'|na — Gave...to 
Queen Esther. The decree was still 
in effect — not to be revoked — and 
the King wanted to demonstrate 
that Esther and Mordechai were not 
included in that decree (Alshich). 
G-d made everything happen so 
quickly to prevent Ahasuerus from 
reconsidering and perhaps chang¬ 
ing his mind. (Ma'amar 
Mordechai). 

N3 ’377)31 - And Mordechai 

presented himself, i.e. of his own 
volition, without permission (Rav 
Eleazer of Worms). 

With the death of Haman, the law 
he instituted (to prevent Esther free 
access to the King) that no one may 


approach the King unsummoned 
[4:11] was annulled (M'nos Halevi). 

7bnn ’lab — To the King. Till now, 
his place was at the King's gate. 
This did not reflect an improvement 
of the status of the Jews in general, 
just of Mordechai (Alshich). 

2. innn i’3yn nyK inysp— His sig¬ 
net ring which he had removed from 
Haman. At one time the custom was 
that the King himself wore the 
signet ring. When he gave it 11) byn 
'from his hand' [3:10] to Haman he 
thereby instituted the custom that 
the prime minister would wear the 
signet. Therefore, the verse here 
specifically states that 'he removed 
it from Haman' i.e. that the King 
did not remove it from his own 
hand but rather from his prime 
minister's hand — as the precedent 
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had already been so established 
(Yosef Lekach). 

’P'liijS run”] — And he gave it to 
Mordechai. [As a sign of power to 
act in the King's name). 

’g-ni? nt< -moK ntprn — And Esther 
put Mordechai... i.e., she appointed 
him superintendent and adminis¬ 
trator over Haman's estate. Having 
received this property as a gift from 
the King, she could not very well 
have belittled the King's gift by 
transferring it outright to 
Mordechai; rather, she appointed 
him administrator (M'nos Halevi). 

3. nnptt qpirn — Esther ... again. 
Even though Mordechai had been 
appointed Prime Minister, his in¬ 
fluence with the King was as yet 
untested. Having been so effective 


previously, Esther again took the 
initiative to attempt to influence the 
King, this time to find a way to 
override Haman's evil decree. She 
and Mordechai were all too painful¬ 
ly aware that, despite the King's 
fury at Haman, her specific request 
regarding her own safety and her 
people's survival had not yet been 
answered by the King for the edict 
decreeing Israel's extermination was 
still in full force. She was apprehen¬ 
sive that the King, having hung 
Haman and advanced Mordechai, 
would not be concerned with the 
fate of her people. She spoke out 
(Rav Galico; Yosef Lekach; M'nos 
Halevi). 

4. anjn 03-np — 

The King extended the gold scepter 
not as a sign of clemency, but as a 
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VIII Esther put Mordechai in charge of Haman's estate. 

3-6 3 Esther yet again spoke to the King, collapsed at 

his feet, and cried and begged him to avert the evil in- 
tention of Haman the Agagite, and his scheme which 
averl he had plotted against the Jews. 4 The King extended 

Haman's 

decree the gold scepter to Esther, and Esther arose and stood 
before the King. 5 She said: 'If it pleases the King, 
and if 1 have won his favor, and the proposal seems 
proper in the King's opinion, and I be pleasing to 
him, let a decree be written to countermand those dis¬ 
patches devised by Haman the son of Hammedasa, 
the Agagite, which he wrote ordering the destruction 
of the Jews who are in all the King's provinces. 6 For 
how can I bear to witness the disaster which will 
befall my people! How can I bear to witness the 
destruction of my relatives!' 


sign of encouragement that Esther 
might rise and speak without tears 
(Rav Calico; Yosef Lekach; M'nos 
Halevi). 

5. •^nn-hy-ON - If it pleases 
the King... There are three prere¬ 
quisites that assure the success of a 
request: it must please the respond¬ 
ent; the petitioner must be liked by 
the respondent; the proposal, itself, 
must be a proper one, Therefore 
Esther prefaced her request with 
these three criteria (ViIna Gaon). 

ana 1 — Let a decree be written, 
because a verbal decree is not suf¬ 
ficiently permanent and long- 
lasting (Maamar Mordechai). 

nnDtprvri# rrit/nb - To counter¬ 
mand [lit. 'to return'; 'to recall'] 
those dispatches. Haman's decree 
did not end with his death. Esther 
proposed the recall of the sealed 


letters as the best possible course. 
By ordering the return of the 
original letters instead of sending a 
second letter contradicting the first 
one, Ahasuerus would avoid the 
embarrassment of having two con¬ 
flicting letters in the hands of the 
officers at the same time (Malbim). 

[Most commentators, however, 
understand the word n’tynb in the 
sense of 'nullify'. It was well es¬ 
tablished Persian law that a royal 
decree could not be revoked. Esther, 
however, represented the decree as 
being inn rotynn — devised by 
Haman, not the King. In that case, 
she tried to persuade him, the decree 
was revocable — see Yosef Lekach; 
M'nos Halevi.] 

6. ’rv’tcni bpiK hpd’k — For how 
can I bear to witness. Esther impres¬ 
sed upon the King that her own per¬ 
sonal and emotional well being was 
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dependent on his favorable 
response to her plea. She would die 
of aggravation if her people were 
slaughtered. Even if they were left 
alive, but were constantly harassed, 
she would know no peace (Rav 
Galico; M'nos Halevi; Yosef 
Lekach). 

7. inoKb ’nnj parriva run— I 
have given Haman's estate to Esther 
... The King said: By my recent act¬ 
ions everyone will know that I am 
well disposed to you both, and 
anything you say will have royal 
force. Therefore, there is no need to 
annul the first decree: simply write 
a new decree as you see fit '(Rashi). 

'Don't worry about the people in 
the environs of Shushan; since the 
word is out that Haman is dead and 
I transferred his estate to you and 
his power to Mordechai, you have 
nothing to fear. It is the far-away 
provinces you must reach' (Al- 
shich; D'na Pashra). 

8 . aj'yyj aiug— Whatever you 


desire. [The King gave them carte 
blanche permission not to annul, 
but to override Haman's decree by 
wording a new decree in any man¬ 
ner they thought effective. This, of 
course, faced Mordechai and Esther 
with the dilemma of framing an 
edict that would not challenge the 
legal standing of Haman's decree 
but that would effectively 
neutralize it.] 

The Holy One, blessed be He, 
now performed an unprecedented 
miracle. Was there ever in history 
such a miracle that Israel should 
wreak vengeance on the other na¬ 
tions and do with their enemies as 
they pleased? (Midrash). 

The King had told them to adjust 
the first decree in a manner favorable 
to the Jews. The original edict (sent 
to btq ... ninsn-bto 
Dyi ny nty the satraps, governors 
and officials' — which clearly spelled 
out the destruction) could not be re¬ 
voked. Their hope was to modify 
the vaguely worded 3n3n'l?Wn9 — 
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VIII 

7-9 


Permission 
is granted to 
override the 
decree 


7 Then King Ahasuerus said to Queen Esther and 
Mordechai the Jew: 'Behold, l have given Haman's 
estate to Esther, and he has been hanged on the gal¬ 
lows because he plotted against the Jews. 8 You may 
write concerning the Jews whatever you desire, in the 
King's name, and seal it with the royal signet, for an 
edict which is written in the King's name and sealed 
with the royal signet may not be revoked.' 9 So the 
King's secretaries were summoned at that time, on 
the twenty-third day of the third month, that is, the 
month of Sivan, and it was written exactly as 
Mordechai had dictated to the Jews and to the 
satraps, the governors and officials of the provinces 


the public copy of the decree — in a 
way that would specifically allow 
the Jews to kill their enemies (Vilna 
Gaon, Malbim)... 

And when the rulers of each 
country received this new document 
allowing the Jews to avenge 
themselves on their enemies, they 
would unquestionably destroy the 
earlier decree because by then they 
would certainly have heard of 
Haman's hanging and the rise of 
Mordechai indicating that the King 
now sided with the Jews. Therefore, 
they could write whatever they 
wished without actually con¬ 
tradicting the first decree (M'nos 
Halevi). 

9. [The events described in the 
first eight verses of this chapter 
took place on the 13 th of Nissan. 
The narrative of the events of that 
day resumes in verse 15. Verses 9- 
14 describe the writing and the dis¬ 
patching of the second decree, all of 
which took place on the 23 rd of 
Sivan. The reason for this five- 


verse, parenthetical insert is to con¬ 
tinue the train of thought begun in 
verse 8 when Ahasuerus gave in¬ 
structions that a second decree be 
composed.] 

Although Mordechai and Esther 
were insistent upon immediate per¬ 
mission to countermand Haman's 
decree, they waited over two 
months before writing the all- 
important edict without which 
death still hovered over the head of 
the Jews. One reason for the delay is 
that Mordechai was waiting for the 
return to Shushan of Haman's 
couriers. He felt that it was essential 
that his letters be delivered by the 
same couriers. That would add 
legitimacy to the contents of the se¬ 
cond letter despite the fact that it 
apparently contradicted the intent 
of Haman's royal decree (Yosef 
Lekach). 

ninsrr) D’ls’ntpnKn bw Dnirt’n b# 
nli’inn ntyi — To the Jews, and to 
the satraps, the governors and of¬ 
ficials. Haman had sent three docu- 
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ments to each province — one each 
to the satrap, governor, and officials 
as evidenced by the Hebrew Ski, 
"and to the,” separating the various 
categories [in 3:12]. Mordechai, 
however, sent two to each province: 
One to the Jews, bio and one to, the 
satraps, governors and officials 
(Yosef Lekach). 

10. T]b)33-nyaya Dhmi— And 
sealed it with the King's signet 
[which was in Mordechai's posses¬ 
sion]. 

In this verse we see the verbs 
nbBt«]...olH7!]...ahyj, 'He wrote...he 
sealed... he sent,’ Haman allowed 
others to attend to the mechanics of 
preparing and dispatching the 
decree. Mordechai, who wanted the 
Mitzvah of being instrumental in 
saving the Jews, took care of every 
detail himself (M 'nos Halevi). 


o’t?iD3 o’ynn T_p- He sent cour¬ 
iers on horseback. Having just 
returned from their first mission, 
they were tired. Mordechai wanted 
the new letters to be delivered as 
soon as possible even though there 
were eight and one-half months 
remaining before the 13th of Adar. 
Therefore, he supplied them with 
the swiftest animals available (Vilna 
Caon). 

D’3Knn Q’nnt{/ni<n— (here 

translated.) riders of swift mules 
bred of mares. The Sages do not 
know what these words mean 
(Megillah 18a). Rashi suggests that 
D’nntt/nKri are a species of swift 
camels; according to Ibn Ezra 
D’lnnitfnKn are a species of mules, 
and D’pnnn are mares. 

[The word — mare — is 

found in the Mishnah Kilayim 8:5 
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VIII fro m Hodu to Cush, a hundred and twenty-seven 
10-13 provinces, to each province in its own script, and 
each people in its own language, and to the Jews in 
their own script and language. 10 He wrote in the 
name of King Ahasuerus and sealed it with the 
King's signet. He sent letters by couriers on 
horseback; riders of swift mules bred of mares, 11 to 
the effect that the King had permitted the Jews of 
every single city to organize and defend themselves; 
to destroy, slay, and exterminate every armed force 
of any people or province that threaten them, along 
with their children and women, and to plunder their 
possessions, 12 on a single day in all the provinces of 
King Ahasuerus, namely, upon the thirteenth day of 
the twelfth month, that is, the month of Adar. 13 The 
contents of the document were to be promulgated in 


where the meaning is a mule whose 
dam is known to be a mare], 

11. bnjpnb— To organize. Only by 
organizing and unifying themselves 
in begging for G-d's assistance 
could the Jews be victorious despite 
being seriously outnumbered (D’na 
Pashra, Yosef Lekach). 

□ni< nnyn — That threaten them. 
The King gave them the right of 
organized self-defense only against 
the forces that threatened them, but 
they were permitted to be aggres¬ 
sive against descendants of Amalek 
(Rav Galico; Alshich). 

12. inK Dl’a— On a single day. It 
was Mordechai's wish that the Jews 
avoid taking spoils in order to 


demonstrate that self-defense was 
their only motivation. He, there¬ 
fore, worded the edict that the as¬ 
sembly, defense, destruction, exter¬ 
mination, and taking of spoils must 
all be accomplished on the same day 
so that there would no time for the 
gathering of spoils. This was in 
contrast to Haman, who ordered the 
wholesale destruction to take place 
in one day, with the following day 
being left for looting (Malbim). 

13. an?? The contents of 

the document. Unlike the contents 
of Haman's decree which were 
vague and secret [see Commentary 
on 3:14], Mordechai's decree was 
specific and D’pyn _ b:;b ’ibj- 
published to all peoples that the 
Jews were to be ready on that day to 
avenge themselves (Kad haKemach) 


[113] Esther 



ninni rann'taa rn imr6 

v t t • : jt t: rl jw r * : 

DHinif Dmimn nimbi □myn-biDb 
□’^nn inmn’xn npanb ntn nvb 
ifop D’nnwnxn tz/mn ’nan 

a : rr • t : s - it v v t ■<•’ 

mm -\bnn ima D’Dirm D^nnn 

jt “ : I v ft'.' * j- : • v.* : >■ t i 

Ixy 1 ’amm rnman nPitt/a mm 
nban mabn unaba i]b) 3 n 
yia T’mni nbim ^nt rnpjn “uni 
:nript?l nfcjjf njw n’yiji fpj-iKi 
ltt/un nnnten mix nmn animb 

I V T : at : or >T :|T • : - 

my-baai nnm mnn-baai npn 

j- t: t • : t-: t: Ijt • 


n 

T’-T 

■' "w 

D’-pny 

1U 


tU 


r 


14. D’ainii o’^nan ik*’— Went 
forth in urgent haste. [Lit. 
'bewildered and pushed']. 

Even though they rode swift 
animals, they nevertheless rode in 
urgent haste (Ma'amar Mordechai). 

When Hainan's decree was dis¬ 
patched [3:15], the word D’bnbtp— 
'bewildered' — is not used. The 
couriers were not at all bewildered 
by a decree calling for the annihila¬ 
tion of Jews because Jews are fre¬ 
quently massacred. So when 
Haitian issued his decree 
□’Sim 1N¥J — they dutifully went 
hurriedly. But here, when Mor- 
dechai's decree in favor of, and 
protecting, the Jews was issued — 
an act without precedent — 1 K¥’, 
□’bnaip — they went forth 
'bewildered' — not understanding 
the King's intentions (M'nos 
Halevi). 

reran nj/iura nipi rnm - And the 
edict was distributed in Shushan the 
capital. Only after the couriers were 
urgently dispatched and well on 
their way — too late for the anti- 


Semites in the capitol to influence 
the King against sending them — 
was the edict distributed in the 
capitol itself (Malbim). 

[See Commentary on 1:2 for dif¬ 
ference between rn’3ii — Shu¬ 
shan the capitol, and "py—fhe 
city of Shushan.] 

15. Kir’ — And Mordechai 

left... This verse is a chronological 
continuation of verse 8 after the 
parenthetical break of verses 9-14 
[see Commentary on verse 9] 
(M'nos Halevi). 

Only when Mordechai was com¬ 
pletely assured that the Jews would 
be saved did he allow himself to ap¬ 
pear in royal attire (Alshich). 

[This verse is one of the four 
verses said aloud in the synagogue 
by the congregation during the 
public reading of the Megillah. See 
Commentary on 2:5]. 

nnntyi n'pny Tym— And the 

city of Shushan was cheerful and was 
happy. 'The city of Shushan' i.e., 
the residence of the Jews (Ibn Ezra). 
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VIII every province, and be published to all peoples so 
14-17 that the Jews should be ready on that day to avenge 
themselves on their enemies. 14 The couriers, riders of 
swift mules, went forth in urgent haste by order of 
the King, and the edict was distributed in Shushan 
the capitol. 

Shushan 15 Mordechai left the King's presence clad in royal 
thcjews apparel of blue and white with a large gold crown 
gladness ant ^ a ro ^ e °f / me linen and purple, then the city of 
Shushan was cheerful and glad. 16 The Jews had light 
and gladness, and joy and honor. 17 Likewise, in 
every province, and in every city, wherever the 


Because Mordechai stumbled 
about in sackcloth and ashes, he 
merited promenading about in such 
grandeur; having torn his clothing 
for the sake of his people, he 
merited donning the robes of a 
monarch; for having put dust on 
his forehead, he merited wearing a 
large gold crown; because the city 
of Shushan had been bewildered, it 
was filled with cheer and joy (Rav 
Calico). 

The joy was so complete that 
even the stones, so to speak, of 
Shushan rejoiced (D'na Pashra). 

16. rnlK rurn Dnirpb — The Jews 
had light. Like one who emerges 
into bright light after having stayed 
in total darkness for a long time. [So 
stark was the 'darkness' of the 
Jewish nation facing impending 
doom and so brilliant the sudden 
miracle of the salvation, that the 
Jews were as blinded as a person 
emerging from darkness into 
sunlight.] (Ibn Ezra; M'nos Halevi). 

'Rav Yehudah said: rrnlK — light, 
refers to Torah; nnpip — gladness, 


refers to holiday; Jlu/ur — joy, 
refers to circumcision; and “ij? 1 — 
honor, refers to pb’Dn — tefillin 
(phylacteries) [i.e. they were finally 
able to resume the study of Torah 
without hinderance; so with the 
holidays, circumcision and tefillin] 
(Megillah 16b). 

Why, then, didn't the Megillah 
specifically mention that the Jews 
had 'Torah, holidays, circumcision 
and tefillin'? The essence of the 
redemption was that the Jews at¬ 
tained a heightened realization of 
the true nature of light, gladness, 
joy, and honor. They once thought 
that the true source of light is the 
sun; after the miracle, they realized 
that Torah is the only true light. 
Even the most brilliant material 
light is but a faint approximation in 
allegorical terms of spiritual light. 
So it was with the other command¬ 
ments. The Jews felt gladness, joy, 
and honor only in the performance 
of mitzvos (S'fas Ernes). 

[This verse is one of the four 
verses read aloud in the Synagogue 
by the Congregation during the 
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public reading of the Megillah. See 
Commentary on 2:5], 

17. Dnn’.nn - Professed 
themselves Jews. They were not ac¬ 
cepted as true proselytes because 
their conversion, motivated by fear, 
was not genuine. Therefore the 
verse says onrrnn —i.e. 'feigned 
Jewishness' when they really 
weren't and had no intention of 


becoming serious proselytes (Vilna 
Gaon). 

[Some commentators say that the 
amusing Purhn custom of mas¬ 
querading in outlandish costumes is 
derived from this verse. Just as non- 
Jews 'masqueraded' as proselytes 
in order to curry favor, so we mas¬ 
querade merrily to comrr> orr >orate 
the miracle]. 


IX 


1. DiTKite/a mjn... □’■nri’n ’3’fc — one who seeks to personally inflict 
The enemies of the Jews ... over harm on someone he dislikes; 
their adversaries. 3’1K, 'enemy' is 'adversary' is one who rejoices at 
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King's command and his decree reached, the Jews 
had gladness and joy, a feast and a holiday. 
Moreover, many from among the people of the land 
professed themselves Jews; for the fear of the Jews 
had fallen upon them. 


IX 

1-3 


The 
turnabout: 
the Jews 
avenge 
themselves 


1 so, on the the thirteenth day of the twelfth 

month, which is the month of Adar, when the 
King's command and edict were about to be en¬ 
forced—on the very day that the enemies of the Jews 
expected to gain the upper hand over them—and it 
was turned about: The Jews gained the upper hand 
over their adversaries; 1 the Jews organized 
themselves in their cities throughout all the provinces 
of King Ahasuerus, to attack those who sought their 
hurt; and no one stood in their way, for fear of them 
had fallen upon all the peoples. 3 Moreover, all the 


the ill-fortune of someone he dis¬ 
likes even though he himself may 
not be inclined to inflict it personal¬ 
ly. This is the meaning of the verse: 
On the very day when the enemies 
[D’3’1n] of the Jews, planned to in¬ 
flict bodily harm on the Jews to gain 
the upper hand, the tables were 
turned and the Jews prevailed. So 
total was the Jewish victory that 
they prevailed even over their 
O’NJIW, lesser enemies, the adver¬ 
saries who did not themselves seek 
to inflict bodily harm (Vilna Gaon). 

[See Commentary on verse 5 for 
further distinctions between U’lK, 
enemy and KlVu/, adversary). 


2. D’nrpn ibnp: — The Jews 
organized themselves. Many Jews 
who, under fear of Haman's edict 
fled to the anonymity of the smaller 
villages where the decree was not 
well known and where they could 
safely hide, now returned and as¬ 
sembled Drtnya — in their cities 
(Rav Arama). 

unyi ’Ktpgtpg — who sought their 
hurt. The Jews limited their 
vengeance to those who would hurt 
them, that is why lijy ttb U/’Kl 
Drying — no one withstood them, 
for fear of them had fallen on all the 
peoples (Y ad Hamelech). 
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3. on’bj; •g^in'ina bar’a — 
Because the fear of Mordechai had 
fallen upon them. The previous 
verse refers to ngn? —The fear (of 
the Jeuts); this verse indicates ins 
’ggin — the fear of Mordechai. To 
the general public (verse 2) — who 
did not know Mordechai personally 
— the "fear of the Jews" sufficed as 
a deterrent; but for the officials etc., 
to whom Mordechai was an in¬ 
timate, familiar personality — and, 
even more , who knew him as prime 
minister of the entire kingdom—fhe 
fear of Mordechai, as an individual, 
was the deterrent (Vilna Gaon). 

There was no lack of people who 
were quite ready, as per Hainan's 
decree — to go out and fight the 
Jews, but they did not go, for the 
fear of Mordechai had fallen upon 
them. 

4. ’a-nn bill ’3 — For Mordechai 
was now preeminent [lit. 'great.'] 

A government usually has three 
high officials: one in charge of the 
palace; one for matters of state; and 
one for war and foreign affairs. 
Mordechai dominated all three 
areas. Therefore, the verse tells us 
that Mordechai grew influential 


tfpn “riio » 

/* ~ ; 


gbnn n’33 — in the royal palace; his 
fame was spreading niinran’bgg — 
throughout all the provinces [i.e. in 
matters of state]; for the man 
Mordechai bni] i]bln — grew in¬ 
creasingly greater [in matters of war 
and foreign conquests] (Targum; 
Malbim). 

The Commentators remark how, 
at first, people assumed that Mor- 
dechai's promotion was entirely due 
to his role in having saved the King 
from assassination. Later they came 
to realize what a great man he was 
in his own right, and his fame 
spread. 

5. [After the parenthetical break of 
the last two verses, this verse con¬ 
tinues the description of what the 
assembled Jews did on the 13th of 
Adar], 

nn’g’trbgs — At all their enemies. 
The Jews tried to establish who 
were n’g’itc — enemies, and who 
were D’NiiU/ — adversaries. An 3’1K 
— enemy is one who openly profes¬ 
ses his hatred while a Nlliu — adver¬ 
sary is one whose hatred is within 
(M’nos Halevi). 

According to the Malbim the 
n’Nilur were the outspoken anti- 
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IX provincial officials, satraps, and governors and those 
4-7 that conduct the King's affairs, deferred to the Jews 
because the fear of Mordechai had fallen upon them. 
* For Mordechai was now preeminent in the royal 
palace and his fame was spreading throughout all the 
provinces, for the man Mordechai grew increasingly 
greater. 5 And the Jews struck at all their enemies 
with the sword, slaughtering and annihilating; they 
treated their enemies as they pleased. 6 In Shushan 
the capitol, the Jews slew and annihilated five 
hundred men. 7 including 


Semites who were slain, and the 
□iTlK were those with hatred in 
their hearts, who were merely 
subject to humiliation. 

6. rrvan — In Shushan the 

capitol. Shushan was divided into 
two parts [see Commentary on 1:2 
s.v. — 'Shushan'.] The gentiles 

— many of whom had been staunch 
supporters of Haman as well as 
enemies of the Jews — resided in 
]tpi!P T>y — the City of Shushan. 
The Jews were, therefore, afraid to 
assemble in the hostile atmosphere 
of the city of Shushan. Instead they 
assembled in the palace compound 

— rrvan IttW, Shushan the capitol 

— near to the King and Mordechai 
where they felt relatively safe. 
Nevertheless, many gentiles came to 
avenge Hainan's death in arrogant 
disregard of the close proximity of 
the King to Mordechai (M'nos 
Halevi; Yad Hamelech). 

UPK—Men. The emphatic word 
•■\lPs" man, [a title of honor used 
for such great figures as Moses and 
Mordechai] implies that these five 
hundred men were prominent peo¬ 
ple of renown (Yosef Lekach). 


7" 10. U3 mitfjf ... khtwis nto 
]nn— Including Parshandasa ... the 
ten sons of Haman. The names of 
Haman's ten sons are listed because 
each one was esteemed and promi¬ 
nent (Targum). 

The ten sons of Haman and the 
word JTjtpjr, 'ten', which follows, 
should be said [by one reading the 
Megillah on Purim] in one breath 
. . . because they all died together 
(Megilla 16b). 

'The letter Vav [1] of Vayzasa is 
enlarged in the Megillah like a long 
pole to indicate that they were all 
strung [one underneath the other] 
on one long pole (Megilla 16b). 

Each son's name along with the 
word nxi ["and"] is written on a 
separate line, one on top of the 
other in the form of a half brick 
over a half brick, and a whole brick 
over a whole brick unlike the other 
poetic portions in the Torah which 
are written 'in the form of a half 
brick over a whole brick. The half 
brick over whole brick construction 
(overlapping bricks in the form of 
all brick structures) adds strength 
whereas the whole over whole will 
be weak. Haman's sons are written 
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in this manner so that'They should 10. inn ’:a rnipj; — Hainan's ten 
never rise again from their down- sons. These were the ones who had 
fall' (Megillah 16a). instigated the decree by which 

Names of important people are Ahasuerus halted the building of 
usually written prominently on a the Temple soon after he ascended 
separate line. Hence, the ten sons of to the throne (Meg. 16a; Rashi 
Haman were so listed, each on an quoting Seder Olam). 
individual line (Yosef Lekach). 

(Their prominence could not save DiJTijf in 1 ?^ ttb nj33i — But they 
them from death, thus pointing up did not lay their hands on the spoils. 
to the greatness of the triumph]. Even though Mordechai's decree 
The word nto ['and'] preceding seemingly permitted it, the Jews, in 
each name is a continuation of WQQ unison, did not lay their hands on 
nijoa ®'K 'five hundred men ... and the spoils. Rather, the spoils went 
...' It tells us that each one of directly to the royal treasuries in 
Haman's sons was equal in order to pacify the King and to 
prominence to all the other five make it obvious that the Jews enter- 
hundred enemies of the Jews who tained no financial considerations in 
were slain in Shushan (Rav Galico). selecting those they killed (Rashi; 
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IX Parshandasa and 

8-12 Dalphon and 

Aspasa 8 and 

Porasa and 

Adalia and 

Aridasa 9 and 

Parmashta and 

Arisai and 

Aridai and 

Vaizasa 10 the ten 


sons of Haman, son of Hammedasa, the Jews' enemy, 
but they did not lay their hand on the spoils. 

That same day the number of those killed in 
Shushan the capitol was reported to the King. 12 The 
King said unto Queen Esther: 'In Shushan the 
Capitol the Jews have slain and annihilated five 
hundred men as well as the ten sons of Haman; what 

lbn Ezra; D'ria Pashra; Megilas from taking spoils. In reward for 
Sesarim). their restraint, it was established 

In not enjoying the spoils of its that, throughout all generations, the 
victory, Israel remedied the sin of its poor — without exception and in¬ 
ancestors in the days of Saul. Then, vestigation as to need — will be the 
they were commanded by Samuel to recipients of nlinij — ‘gifts 

wage war against Amalek and not to to the poor' (Gerer Rebbe). 
plunder the spoils. They won the 

war, but ignored the command to 11. n’innn 1591 ? — The number 
desist from looting [see 1 Samuel of those killed. 

15]. In the time of Mordechai and The enemies of the Jews reported 
Esther, that sin was atoned for the number of prominent Shu- 
because the people were permitted shanites killed by the-Jews that day 
to enjoy the spoils, but refrained hoping to kindle the King's anger, 
from doing it (Nachal Eshkol). But, miraculously, the King did not 

[Mordechai was a descendant of stop the Jews from continuing on 
King Saul and he corrected Saul's the next day (Rav Galico). 
iniquity of allowing Agag to live The only Jews who participated 
long enough to beget a son who was in the fighting in Shushan the 
the forefather of Haman.] capitol were those Jews who resided 

It was obviously most difficult there. Those Jews who resided in 
for poor Jews to restrain themselves the city and were in the capitol only 
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temporarily did not participate 
(Me'am Loez). 

12. nn •qbnn rlinn iNiya 
lii/y — What must they have done in 
the rest of the King's provinces? The 
Talmud says that his mode of ex¬ 
pression indicates the King was 
angry, but an angel forced him to 
speak kindly. 

The King said: 'The Jews have 
slain five hundred men in Shushan 
the capitol along with Haman's ten 
sons. I never realized that there 
were so many violent anti-Semites 
right here in the capitol. Now I can 
imagine how many there must have 
been in other parts of the kingdom, 
and with what danger you people 
were faced. Tell me what else you 
request and it will be granted' 
(Malbim). 

13. in0K -pjxrn - Esther said. 
By requesting of the King that he 
officially allow the Jews to avenge 
themselves in the city of Shushan 
on the 14th of Adar and to publicly 


hang Haman's ten sons-— requests 
which were not contained in the 
King's decree — Esther wanted to 
make it obvious to everyone that 
the Jews' actions were in keeping 
with the King's pleasure, thereby 
freeing the Jews from all danger of 
later persecution (Vilna Gaon). 

[The Jews avenged themselves in 
the capitol on the first day, but not 
in the city (Commentary 9:6). 
Esther now sought permission to 
extend the battle to the city on the 
next day]. 

Esther requested that a powerful 
example be set in Shushan to 
frighten the enemies of Jewry 
throughout the realm (Malbim), 
and to destroy Haman's staunchest 
supporters. She claimed that this 
was the only guarantee that the sur¬ 
viving enemies would not attempt 
to avenge their comrades on the fol¬ 
lowing day (M'nos Halevi). 

i^n 1 — Be hanged on the 
gallows. And thereby make a public 
spectacle out of them and frighten 
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IX must they have done in the rest of the King's 

13-16 provinces! What is your petition now? It shall be 
granted you. What is your request further? It shall be 
fulfilled .' 13 Esther replied: 'If it pleases His Majesty, 
The jews in allow the Jews who are in Shushan to act tomorrow 
Sh g S ramed r a as they did today, and let Haman's ten sons be 
second day h an g ec j on the gallows .' 14 The King ordered that this 
be done. A decree was distributed in Shushan, and 
they hanged Haman's ten sons. 15 The Jews that were 
in Shushan assembled again on the fourteenth day of 
the month of Adar, and slew three hundred men in 
Shushan; but they did not lay their hand on the 
spoils. 

16 The rest of the Jews throughout the King's 


all who see them (Megilas Sesarim). 

14. nputa rn iruni — A decree was 
distributed in Shushan. To ensure 
that the Jews would not be afraid to 
assemble on the following day, 
Ahasuerus legalized Esther’s re¬ 
quest by issuing a formal decree 
(Alshich). 

lbn jijn'’ 3 ? rntpj; mi — And they 
hanged Haman's ten sons. As soon 
as the decree was issued, Haman's 
sons were hanged (Maamar 
Mordechai), and Haman's wife, 
Zeresh, fled (Targum). 

15. Wn niKl? — Three 

hundred men. Having witnessed the 
destruction of the previous day, the 
enemies of the Jews were afraid to 
show their faces. The Jews, 
therefore, killed less men that day in 
the entire city of Shushan than they 
killed the day before in the capitol 
alone (Yad Hamelech). Neverthe¬ 
less, the Jews killed 300 Amalekites 
who were brazen enough to seek 


vengeance for the death of those 
killed the day before (Ma'amar 
Mordechai). 

in 1 ?^ nS ntagi — But they 
did not lay their hands on the spoils, 
on the second day, as well, so they 
could not be accused of having 
mercenary interests (Y ad Ha¬ 
melech). 

There were those who said that 
the Jews refrained from looting on 
13 Adar only because the number of 
bodies was overwhelming. On 14 
Adar, however, when less were in¬ 
volved, the Jews would surely give 
way to looting. On this day too, 
however, they refrained froip tak¬ 
ing spoils (Ma'amar Mordechai). 

16" 17. [These verses expand 
upon verse 5 and tell us that "lKtft 
O’-nrpn — the rest of the Jews; i.e., 
those who resided outside of 
Shushan, had organized themselves 
on the thirteenth of Adar, killing 
75,000 of their enemy and abstain- 
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ing from taking spoils. Unlike the 
Jews of Shushan who were engaged 
in battle for two days, the other 
Jews of the kingdom gained relief 
from their enemies on the four¬ 
teenth of Adar and devoted that day 
to celebration of the miracle.] 

18. [This verse expands upon 
verses 6 and 15. The- Jews of 
Shushan — the capitol and the city 
— fought on both the thirteenth and 
fourteenth of Adar, gained relief 
from their enemies on the fifteenth, 
and celebrated on that day.] 

nou))? ov lrm nutyi - Making it a 
day of feasting. Despite their ex¬ 
haustion from a two-day battle, the 
Jews of Shushan celebrated on the 
next day because it was clear that 
there would be no reprisals (Rav 
Galico). 

19. ninsn — Unwalled. [Lit. 
'unfortified.' 

nnpto — Gladness, i.e., [a day] on 
which eulogizing the dead is 


prohibited (Meg. 5b) 

rmu/rn — And feasting, i.e., [a day] 
on which fasting is prohibited 
(ibid.) 

310 Dl r i — And holiday-making. 
[Lit. 'A holiday'], i.e., [a day] on 
which rQttbp, 'work' is prohibited 
(ibid.) 

[Cessation from work, is the 

one facet of the Purim observance 
not instituted by Mordechai nor un¬ 
dertaken for posterity. See com¬ 
mentary to verse 22 s.v. nni^o ’ij’ 
'days of feasting.']. 

nil); nbtyoi — Sending delicacies. 
The plural nil);, ready-to-eat foods, 
is used, say the Sages, because each 
gift must consist of at least two 
kinds of food (Megillah 7a). 

(The law of Shushan Purim' — 
celebrating Purim on the 15th day 
of Adar in walled cities in com¬ 
memoration of the victory in 
Shushan — is not specifically stated 
in the Megillah. It is implied in 
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IX provinces organized and defended themselves gain- 
13-19 ing relief from their foes slaying seventy-five thou¬ 
sand of their enemies — but they did not lay their 
hand on the spoils. 17 That was the thirteenth day of 
the month of Adar; and they gained relief on the 
fourteenth day, making it a day of feasting and 
gladness. 18 But the Jews that were in Shushan as¬ 
sembled on both the thirteenth and fourteenth, and 
they gained relief on the fifteenth, making it a day of 
feasting and gladness. 19 That is why Jewish villagers 
who live in unwalled towns, celebrate the fourteenth 
day of the month of Adar as an occasion of gladness 
and feasting, for holiday-making and for sending 
delicacies to one another. 


verses 19 and 21 and so established 
by the Rabbis.] 

The historical sequence is as fol¬ 
lows: The Sanhedrin wanted to est¬ 
ablish Purim as a holiday ’niD'ysb 
tqj’J to celebrate the miracle of the 
deliverance. Since the spontaneous 
celebration throughout the Empire 
originally took place on the four¬ 
teenth of Adar — the day the Jews 
gained relief from their enemies — 
Mordechai, as head of the Sanhed¬ 
rin, proclaimed that day as a festi¬ 
val. Shushan, however, had a mi¬ 
racle all its own and its original 
celebration was the fifteenth of 
Adar. Rather than limit the celebra¬ 
tion of the fifteenth to Shushan — a 
city that could hardly be expected to 
remain Jewish for all time — the 
Rabbis ordained that the fifteenth, 
Shushan-Purim, should be cele¬ 
brated in all cities which, like Shu¬ 
shan, had walls around them. How¬ 
ever, this created a problem: Israel 
lay in ruins at that time, and Jerusa¬ 


lem was unwalled; its status would 
be inferior to other walled cities 
throughout the world, and Jerusa¬ 
lem would have to celebrate its Purim 
on the fourteenth like an ordinary 
unwalled city. To accord honor to 
Jerusalem, and to Israel, and to at¬ 
tach the remembrance of Israel in 
some way to the miracle, the Rabbis 
decreed that all cities that were 
walled prp ycrirp ntn’n - 'from 
the days of Joshua son of Nun' (who 
led the conquest of Israel) would 
celebrate Purim on the fifteenth of 
Adar, thus including Jerusalem in 
the celebration. Shushan itself, 
which was unwalled in the time of 
Joshua, was accorded a special stat¬ 
us 'because the miracle was per¬ 
formed there' (Megillah 2b; Ram- 
bam; M’nos Halevi; Torah T'mi- 
mah). 

There were, of course, many wal¬ 
led cities during the days of Joshua. 
All of them were destroyed during 
the course of history, however, and. 
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even though they may have been 
rebuilt, there is no way of knowing 
whether they stand today on their 
original sites. This applies even to 
Shushan itself. As a result, the only 
city in the world that definitely 
celebrates its Purim only on the 
fifteenth is Jerusalem. The other an¬ 
cient walled cities read the Megillah 
with a blessing on the fourteenth 
and again, without a blessing, on 
the fifteenth'. Those cities are 
Ashdod, Ashkelon, Beer Sheva, Beit 
Sha'an, Gush Khalav, Hebron, 
Haifa, Tiberias, Jaffa, Lod, Gaza, 
Acco, Safed, Ramleh, and Shechem 
(Ziv Haminhagim). 

20. n^Kn o’-n^ivnjj: ’snnij 3n3’i 
— Mordechai recorded these events. 
i.e. He wrote this Megillah exactly 
as it appears in its present text 
(Kashi). 

Mordechai himself recorded 
these events to ensure the continued 
annual celebration of the festival of 
Purim (Ibn Ezra). 

It was Mordechai's aim to firmly 
establish Purim as a festival so that 
the Jews would never forget the 


miracle. He therefore ordained that 
the Megillah be read annually and 
that the observance take place on 
the 14th of Adar in all unwalled 
cities and on the 15th in the walled 
cities. He also established that there 
need not be a cessation from 
— work on that festival (Rav 
Galico). 

□’plrnm D’pnpn — Near and far. 
Mordechai committed these instruc¬ 
tions to writing and sent them to all 
the provinces, the near and far¬ 
away villages and walled cities 
throughout Ahasuerus' empire, and 
throughout the world (Me'am 
Loez). 

21. Dn’bjf D’j?b — Charging 
them. Mordechai's intention was to 
unify all Jews throughout the world 
in the celebration — even those Jews 
who had tried to escape Haman's 
decree by fleeing, and who, 
therefore, thought their own per¬ 
sonal safety had not been jeopar¬ 
dized (D'na Pashra) 

nto T}K Bfirtb Hpy rtyyi# dp n« 
13 itpy nt^nn DP — The fourteenth 
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IX 20 Mordechai recorded these events and sent letters 

20-22 to all the Jews throughout the provinces of King 
Ahasuerus, near and far, 21 charging them that they 
should observe annually the fourteenth and fifteenth 
days of Adar, 22 as the days on which the Jews gained 
relief from their enemies, and the month which had 
been transformed for them from one of sorrow to 
gladness, and from mourning to festivity. They were 
to observe them as days of feasting and gladness, and 


and fifteenth. . . [i.e. the fourteenth 
in walled and the fifteenth in un¬ 
walled cities]. 

— Annually. The 
festival of Purim will never be 
abolished even in the days of the 
Messiah (Talmud Yerushalmi, Meg. 
1:4) 

22 . n’lirpn nro inruj/K rrnjg — 
As the days on which the Jews 
gained relief. The celebration was 
not to commemorate the downfall 
of our enemies; It is written blsp? 
nnipn bx :p’lx, rejoice not at the 
downfall of your enemy (Proverbs 
24:17). Rather, the celebration is in 
commemoration of the redemption 
and salvation of the Jews. This is 
the intent of ‘as the days on which 
the Jews gained relief. For this 
reason the celebration is made — not 
on the day of victory — but on the 
day of 'relief' — inj'H{/K. (Me'am 
Loez) 

On a leap year — when there are 
two Adars — Purim is celebrated in 
the Adar closest to Nissan (i.e., the 
second Adar) just as the original 
miracle of Purim occurred on the 
Adar closest to Nissan and because 
Nissan is the historic month of 
Jewish redemption [see commentary 


on verse 27] (M'nos Halevi). 

... nnnip) nrnttn ’ip’ — Days of 
feasting and gladness . . . etc. 
Feasting — eating and drinking and 
merry-making — was instituted on 
Purim because the miracles in the 
Megillah occurred through 
feasting: the death of Vashti, the 
coronation of Esther, Haman's 
downfall. Mordechai permitted 
work on Purim because it is forbid¬ 
den to proclaim new holidays 
similar to those given by the Torah. 
Instead, he instituted nbtttl? 
nlan — sending delicacies, and 
D’rpKb nlpnn — gifts to the poor 
(Me'am Loez). 

'As physical life was threatened 
here and physical life saved; so, 
apart from the public recital of the 
story handed down to us 
perpetuating the event, Purim stres¬ 
ses the enjoyment of festivities, 
mutual gifts and consideration for 
our poorer brethren. Together with 
this we should joyfully remember 
how life was given to us again, and 
in this feeling of joy we should each 
revive the spirit of our common 
brotherhood and give it greater 
scope by bringing cheer to our less 
fortunate ones' (Rav S. R. Hirsch, 
Horeb, trans. Dayan Dr. I. Crun- 
feld). 
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min 1 ? VPK nli!j mbqnji — Sending 
delicacies to one another 'At least 
two gifts [niJlJ — gifts, being plural] 
to one man' (Megillah 7a). 

'The more friends one sends gifts 
to, the more praiseworthy he is' 
(R ambam). 

n’j'gsb nliniji — And gifts to the 
poor. 'That means two gifts to two 
men', [one gift to each of the two. 
The minimum number of the plural 
'poor' being two] (Megillah 

7a). ' 

Since everyone, rich and poor 
alike, had been rescued from mortal 
danger, Mordechai wanted to en¬ 
sure that even the poor would have 
the means to make a feast on this 
holiday. He, therefore, ordained 
that alms be given so that all Jews 
everywhere — regardless of finan¬ 
cial capabilites — would be able to 
celebrate Purim amidst joy (D’r.a 
Pashra). 

No investigation should be made 
of applicants for such Purim 
money, rather it should be given to 
anyone who stretches out his hand. 


Nor may Purim money be diverted 
to any other charitable purpose 
(Ram bam) 

It is preferable to spend more on 
gifts to the poor than on the Purim 
meal or on presents to friends. For 
no joy is greater or more glorious 
than the joy of gladdening the 
hearts of the poor, the orphans, the 
widows, the strangers (Rambam). 

25. nnin*n bgp) — The verb bgp 
— 'undertook' [lit. 'accept'] here is 
in singular form to indicate that all 
of Jewry united as one in undertak¬ 
ing to continue the celebration year¬ 
ly (M'nos Halevi). 

nlk/jr 1 ? ibnrruptc — To continue the 
practice they had begun, [lit. as they 
had spontaneously begun to do in 
the year of their deliverance]. 

309"H?t$ — As Mordechai 
had prescribed. The Jews had un¬ 
dertaken to celebrate Purim annual¬ 
ly. nU>? nlbipij, sending delicacies, 
and nlinij, and gifts to the 

poor, however, were not part of the 
undertaking. They were instituted 
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IX fo r sending delicacies to one another, and gifts to the 

23-26 poor. 23 The Jews undertook to continue the practice 
they had begun, just as Mordechai had prescribed to 
them. 

24 For Haman the son of Hammedasa, the Agagite, 
enemy of all the Jews, had plotted to destroy the Jews 
and had cast a pur (that is, the lot) to terrify and 
destroy them; 25 but when she appeared before the 
King, he commanded by means of letters that the 
wicked scheme, which [Haman] had devised against 
the Jews, should recoil on his own head; and they 
hanged him and his sons on the gallows. 26 That is 
why they called these days "Purim" from the word 


by Mordechai and undertaken at his 
insistence (M'nos Halevi). 

24. o-Hirrrrba -nY ... pan 
Haman ...the enemy of all the Jews. 
Mordechai wanted to make it 
manifestly clear that Haman's 
grudge was not a personal one 
against him. Like Agag, his 
ancestor, Haman was the enemy of 
all the Jews, man, woman, and child 
(Alshich). 

Haman even exceeded Pharaoh in 
his cruelty, for Pharaoh's decree 
was directed only at the males; 
Haman's was against all the Jews 
(Me'am Loez). 

07 - 1(61 OJjnb ... 113 bsni - And 
had cast a pur to terrify and destroy 
them. Haman had been quite confi¬ 
dent that he would be able to 
destroy the Jews. He cast the lots 
only to determine the date that 
would be most auspicious for utter¬ 
ly obliterating them from the face of 
the earth (Yosef Lekach, M'nos 
Halevi). 
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25. ’3S 1 ? nttiai - But when 
she appeared, i.e. when Esther ap¬ 
peared before the King to beg for 
mercy (Kashi). 

26. iKij? ]3‘by — That is why they 
called. 'They' i.e. the Sanhedrin 
who lived in Mordechai's time 
(Alshich). 

oniD — ''Purim''. Many reasons are 
offered for naming the holiday after 
the "pur." Among them: 

Were it not for the Pur — which 
delayed Haman from carrying out 
his decree for eleven months, thus 
giving Mordechai the opportunity 
to pray and abolish the decree, 
Haman would have executed his 
scheme immediately, and he might 
vn have been able to accomplish 
his goal (Me'am Loez). 

These days were called Purim, 
after the lots, as a reminder that the 
bad fortune which the stars had dic¬ 
tated for Jewry on those days was 
turned into good fortune (Malbim). 

The throwing of lots represented 
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only a minor happening in the en¬ 
tire perspective of events. Ac¬ 
cording to the Gaon Harav Moshe 
Feinstein the message of 

the name "Purim" is that a person 
should never be over-joyous about 
his good fortunes. He should never 
feel so content, safe, and guaranteed 
in his position that he is no longer 
in need of praying to G-d or follow¬ 
ing His precepts. Rather, he must 
always regard himself as uncertain 
of his 'lot' and he should recognize 
the need to communicate to Hashem 
even after he has attained good for¬ 
tune. This is evidenced by the fate 
of Haman: the 'lots' were on his 
side, but events turned out against 
him and in favor of the Jews (Bas¬ 
tion of Faith). 

irnvini — what they had ex¬ 
perienced [lit. 'what they had seen; 
i.e. from personal experience, as 
much as Mordechai's decree, made 
them anxious to accept Purim as a 
permanent feast]. 

27. D’lin’n tbapi izpp — The 
Jews confirmed and undertook. 

The Talmud explains the verse: 
inn n’nnnp la-rivi — And they 
stood under the mount [Exodus 


19:17 — in reference to the Jews' 
receiving the Torah at Mount Sinai] 
Rav Avdimi ben Chama ben Chasa 
said: This teaches that the Holy 
One, blessed be He, overturned the 
mountain over them like a cask, and 
said to them: "If you accept the 
Torah, it is well; if not, there shall 
be your grave." Rav Acha ben Jacob 
observed: This furnishes a strong 
protest against the Torah [i.e., this 
provides an excuse for non- 
observance, since the Torah was im¬ 
posed by threat of death thus 
rendering its acceptance invalid.] 
Said Rava: Yet, even so, they re- 
accepted it in the days of 
Ahasuerus, for it is written: m’p 
ibppi they confirmed and under¬ 
took — i.e., they confirmed what 
they had undertaken long before' 
(Shabbos 88a). 

The S'fas Ernes pointed out that 
just as the first acceptance of the 
Torah followed a victorious war 
with Amalek, here, too, the war 
with Amalek's descendant, Haman 
was followed by a re-acceptance of 
the Torah (see introduction). 

Now, [even though the spelling 
of bppi is in the singular, the pro¬ 
nunciation] ibppl in’p is in plural 
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IX "pur". Therefore, because of all that was written in 
27-28 this letter, and because of what they had experienced, 
and what had happened to them, 27 the Jews con¬ 
firmed and undertook upon themselves, and their 
posterity, and upon all who might join them, to 
observe these two days, without fail, in the manner 
prescribed, and at the proper time each year: 28 
Consequently, 'these days should be remembered 
and celebrated by every single generation, family, 
province, and city; and these days of Purim should 
never cease among the Jews, nor shall their 


form to demonstrate that the Jews 
confirmed and undertook to 
celebrate the holiday upon 
themselves and their children [This 
is indicated by the contrast between 
this and the earlier reference to 
Jewish acceptance of Purim (verse 
23) which is entirely in the 
singular.] (Yosef Lekach). 

nrnbi; — Who might join 

them. i.e. future nni - proselytes. 
They, too, were indirectly affected 
by the decree of annihilation 
because Haman wanted to unroot 
the faith they would some day 
embrace (Vilna Caon). 

D3n?3 — in the manner prescribed 
[lit. ‘in accordance with their writ¬ 
ing']. The Sages interpret this to 
include the law of reading the 
Megillah on the evening and morn¬ 
ing of Purim and its various details 
(Megillah 19a). 

mttrbpa — each year. [lit. 
’each and every year"]. According to 
the Talmud (Meg. 6b) in a leap year 
when there is a second Adar, Purim 
is observed in the second Adar. 

njy bpa — 'each and every 


year': Just as in most years Adar ad¬ 
joins Nissan, so in a leap year, as 
well, Purim is celebrated in the Adar 
adjoining Nissan. 'But,' the Talmud 
asks, 'Adar also adjoins Shevat?' 
To which the answer given is: t)npp 
rpty nbitcfb nbitq, more weight 
is to be attached to bringing one 
period of redemption close to 
another [i.e. Purim to Passover], 

28. D’-dt;— Remembered. By 

reading the Megillah (Rashi). 

D’tpjui — And celebrated. With 
feast, gladness, delicacies, and gifts 
(Rashi). 

nnstpni nn^tpn — By every single 
family, who assemble to eat and 
drink together, thus undertaking 
that the days of Purim nay? K7 — 
should never cease (Rashi). 

The verse specified every single 
generation, family, province, and 
city, to make clear that no one may 
claim that he resides in a country 
that didn't exist or where no Jews 
lived at the time of the miracle, and 
is, therefore, free from the obliga¬ 
tion to observe Purim . . . 

Rather, the days of Purim should 
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never cease from among the Jews 
and no one is exempt from its obser¬ 
vance (Ibn Ezra, M'nos Halevi). 

nay? Kb — Should never cease. 
'Even if all the festivals should be 
annulled, Purim will never be an¬ 
nulled' (Midrash). 

The Talmud [taking the words 
n}jn Kb, should not cease, and 
t]iO’ Kb, not perish, as a prophetic 
promise rather than an injunction] 
quotes this verse as further proof 
that the Book of Esther was com¬ 
posed under the inspiration of nn 
ttHpO — the holy spirit [for how 
else could the authors of the Megil- 
lah know that 'Purim will never 
cease from among the Jews?] (Meg- 
illah 7a). 

29. ahpn] — Wrote. The letter n 
in this word is enlarged to indicate 
that just as the n is the last letter of 
the alphabet, so is the story of 
Esther the end of all the miracles to 
be included in the Bible ([Yoma 
29a]; Me’am Loez). 

inpK airjn] — Then Esther wrote. 
Esther elaborated upon all that 
Mordechai had written earlier, mak¬ 
ing clear that the apparently natural 
events leading up to Hainan's 
downfall and the Jewish salvation 
were but manifestations of the hand 
of G-d, and that they were brought 


about by prayers, fasting, and sup¬ 
plication (Alshich, Yosef Lekach) 

b’lTSKTia — Daughter of Avichail. 
Having finally beemble to reveal 
her identity as a Jewess after having 
had to conceal it for so long, Esther 
is proud to mention her father's 
name publicly (Me’am Loez) 

qph'b^Tig — With full authority. 
[lit. ‘all the power']. 

According to Rashi:, D3 bip Isjpln 
— all the power of the miracle: of 
Ahasuerus, of Haman, of 
Mordechai and of Esther, [i.e. that 
each one of these were instrumental 
on the miracle]. 

'Hitherto they had not used 
Esther's authority, for they prefer¬ 
red that the people accept voluntari¬ 
ly the practice of Purim without the 
power of government to overawe 
them. But after the nation had 
voluntarily accepted Purim as an 
eternal practice, Esther and Mor¬ 
dechai supported it with the royal 
authority' (Torah Nation). 

D’pb — to ratify. Once Esther and 
Mordechai were assured that the 
Jews had accepted Purim, they 
wrote this second letter with "all 
their authority to ensure that the 
Jews would never — even in later 
generations — abolish observance of 
this festival out of fear of their 
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IX remembrance perish from their descendants. 

29-31 29 Then Queen Esther, daughter of Avichail, and 

Mordechai the Jew, wrote with full authority to 
ratify this second letter of Purim. 30 Dispatches were 
sent to all the Jews, to the hundred and twenty-seven 
provinces of the kingdom of Ahasuerus — with 
words of peace and truth — 31 to establish these days 


rulers, wherever they might be 
(M'nos Halevi) 

The Megillah spans a history of 
nine years, from the third to the 
twelfth year of Ahasuerus' reign. A 
layman could never recognize that 
the Jews' refusal to obey Mor- 
dechai's plea not to attend Ahasu¬ 
erus' feast would result in a 
dramatic, but seemingly uncon¬ 
nected, series of events over the 
next nine years. 

The common people 'knew' that 
Haman's decree was caused by 
Mordechai's obstinate refusal to 
bow. They held him responsible for 
tbe mortal danger to the nation. 
Mordechai knew better. He knew 
that the decree was in punishment 
for the Jews' weakness in enjoying 
the forbidden feast. He knew that 
refusal to bow was the first step in a 
chain of courage and repentance 
that, alone, could save his people. 

When he and Esther wrote the 
Megillah, he began the story with 
the feast of Ahasuerus because their 
participation was the cause of the 
evil decree, which, was annulled as 
a result of their sincere repentance 
— a full nine years later. 

The Megillah teaches us that our 
leaders discern much more than we; 
ultimate salvation lies in submission 
to their authority (Rav Eliyahu Des- 
sler). 


30. nnto otbip nan — with 
words of peace and truth. Ac¬ 
cording to the Talmud, the Torah is 
called 'Truth' and the Megillah is 
compared to it in its ritual require¬ 
ments. 'This shows that the Megil¬ 
lah must be written with ruled lines, 
like the 'true essence' of the Torah 
(Me g. 16b). 

Just as the Torah is open to in¬ 
terpretation [to uncover its deeper 
meaning — (Torah T'mimah)), so is 
the Megillah open to interpretation 
(Yerushalmi, Megillah 1:1) 

Another meaning is: Esther 
began her letter to the 127 provinces 
with greetings of peace as one 
usually begins a letter (D'na 
Pashra). 

At the same time she admonished 
the Jews to live a life of ntjKl Dlbtp 
— peace and truth — and thus en¬ 
sure the rebuilding of the Temple 
(Me'am Loez). 

31. Mordechai and Esther 
realized that people might ask by 
what right they instituted a new 
festival and made it binding on all 
future generations without direct 
Biblical precedent. Esther and 
Mordechai tell us in this verse that 
it was their aim that Purim be ac¬ 
cepted by future generations ‘just as 
they undertook upon themselves 
and their posterity the matter of 
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fasts and their lamentations, i.e., children (M'nos Halevi). 
just as the Jews undertook to 

observe the four fasts instituted by 32. D;p intjK tijKiji — Esther's 
the Prophets (Tenth of Teves, ordinance validated. Esther re- 
Seventeenth of Tammuz, Ninth of quested from the Sages of her time 
Av, and the Fast of Gedaliah) — to commemorate her [lit. 'fix' her] 
even though there is no direct and to include this book among the 
Torah authority for their imposi- other [sacred] Writings. This is the 
tion. In a like manner, should the meaning of 1303 an??], and it was 
Jews undertake the celebration of recorded in the book (Rashi) [See 
Purim for themselves and their introduction]. 

X 

1. D)J...Dip;i — Levied taxes. [This 'These words, inserted to accord 
verse tells us that with the salvation honor to the Persian government, 
of the Jews, affairs of state returned were necessary to demonstrate that 
to normal. Under Mordechai, the the Megillah does not deal solely 
empire grew stronger.] with the triumph of the Jews. This 
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IX of Purim on their proper dates just as Mordechai the 

32 Jew and Queen Esther had enjoined them, and as 

they had undertook upon themselves and their 
posterity the matter of the fasts and their lamenta¬ 
tions. 32 Esther's ordinance validated these regula¬ 
tions for Purim; and it was recorded in the book. 


x K ing Ahasuerus levied taxes on both the 

1-3 mainland and the islands. 2 All his mighty and 

powerful acts, and a full account of the greatness of 
Mordechai, whom the King had promoted, are 
recorded in the hook of chronicles of the Kings of 
Media and Persia. 3 For Mordechai the Jew was 
viceroy to King Ahasuerus; he was a great man 


demonstrates clearly that the Megil- 
lah was completed in the early days 
of the Great Assembly, when Persia 
was still powerful and all the Jews 
were still its subjects. (Thus is 
demolished the fantasy of the 
"Bible-critics" that the book of 
Esther was composed in the time of 
the Hasmoneans, long after the Per¬ 
sians had lost their power to the 
Greeks)' (Torah Nation). 

trn ”N) ... on — taxes ... the 
islands. This verse supports the 
Midrashic statement that 
Ahasuerus' 127 provinces consisted 
of 100 provinces on the mainland, 
and 27 on islands. The Vilna Gaon 
ingeniously points out that the 
ttnoiju — numerical value of on, 


taxes (which were imposed on the 
mainland), is 100; the numerical 
value of V’N) (the islands) is 27! 

2. ’D-nn rtbta — The greatness of 
Mordechai: It was made clear that 
Ahasuerus' newly gained stature 
was the result of Mordechai's ser¬ 
vice to him (Ibn Ezra) 

3. vnx aib — With the multitude 
of his brethren, [lit. 'with the 
majority of his brethren ']. It is 
impossible for someone to achieve 
universal acceptance because of 
jealousy and rivalry (Ibn Ezra). 

The Talmud states: 'Of the ma¬ 
jority of his brethren, but not all of 
his brethren; this informs us that 
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some members of Sanhedrin parted 
from him [because, having become 
close to the government, he 
neglected his study of Torah, — 
(Rashi)] (Megillah 16b). 

inyS 3lo en 1 ! — He sought the good 


of his people. He did not wait until 
asked; he actively sought oppor¬ 
tunities to do good (Ibn Ezra). 

He appropriated the monies he 
took from Haman's house toward 
the eventual re-construction of the 
Temple (Midrash Lekach Tov). 
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X among the Jews, and popular with the multitude of 
his brethren; he sought the good of his people and 
was concerned for the welfare of all his posterity. 

Dlhij/ lai) — And was blessing of peace, and a picture of 
concerned for the welfare of all the stature and security of the 
his posterity, [lit. 'Speaking peace Jews under Mordechai, the Megil- 
to all his seed']. Thus, with the lah closes. 

D^iy mia nattr n^twi on 
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AbbaGorion: 

See Midrash Abba Gorion 

Abudarham, David ben Joseph: 

[also pronounced 'Abudraham."] 

Born in Seville, Spain in 1340. According 
to some, he was a student of R. Yaakov 
ben Asher, author of the Turim. Author 
of Sefer Abudarham, a collection of 
Halachos based on the order of prayers 
in the Siddur. He commented on the 
prayers in great detail and traced the 
variations in customs of different 
countries. The bopk was first published 
in 1490, and is quoted many times in the 
Shulchan Aruch. 

Akedas Yitzchak: 

See Arama, Rav Yitzchak b. Moshe. 

Alkabetz, Rav Shlomo Halevi: 

[b. 1505-Salonica; d. 1576 Safed] 

One of the greatest Kaballists and 
mystical poets of his day. Author of the 
Piyyut 'L'cha Dodi' recited every Friday 
evening. He was a contemporary and 
friend of Rav Yosef Karo, author of 
Shulchan Aruch. 

Rav Shlomo sent his father-in-law his 
commentary on Megillas Esther, M'nos 
Halevi, which he had finished that year, 
in lieu of 'Mishloach Manos.' They 
received the gift warmly and treasured 
it 'more than they would gifts of silver 
and gold.' 

In his Piyyut, 'L'cha Dodi,‘ he speaks of 
the sufferings of the Jewish people and 
their aspirations for Redemption. 
Probably no other Piyyut has reached 
the popularity of 'l'cha Dodi,’ it is 
recited every Friday by all Jewish con¬ 
gregations throughout the world. 


Akhkh, Rav Moshe: 

[Also spelled AJshekh] 

Rav, Posek, and Bible Commentator. 
Bom in Andrionople in 1508, studied 
Torah there in Yeshiva of Rav Yosef 
Karo. Settled in Safed where he spent 
most of his life and was ordained there 
by Rav Karo with the full Semichah re¬ 
introduced by Rav Yaakov Berav. Died 
while travelling in Damascus in 1600 

He wrote Commentaries on most of the 
Bible. His Mas'as Moshe on Esther was 
published by his son in 1601. 

Alter, Rav Yehudah Leib: 

(1847-1905) 

Cerrer Rebbe; son of Rav Avraham 
Mordechai, the eldest son the 'Chidu- 
shei HaRim' He was orphaned as a 
child and was brought up and edu¬ 
cated largely by his grandfather. In 1870, 
after the death of Rav Henach of Alex- 
androw, he became Rebbe of Cer. 

The Rebbe devoted much energy pro¬ 
moting Torah study and attracted many 
youths. His writings are collected under 
the title S'fas Ernes, by which name he is 
also known. 

Alter, Rav Yitzchak Meir: 

(1789-1866) 

Cerrer Rebbe; founder of the Gerrer 
Chassidic dynasty. Rav Yitzchak Meir 
was a disciple ol the Maggid of Koznitz, 
and later of Rav Simcha Bunem of 
Pshyscha, and of Rav Menachem Men¬ 
del of Kotzk. 

After the Kotzker's death in 1859, Rav 
Yitzchak Meir was acknowledged Reb¬ 
be by the majority of Kotzk Chassidim. 
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His influence was far-reaching. 
Although his leadership lasted only 
seven years, he had a formative in¬ 
fluence on the development of Chas- 
sidus in Poland. Cerrer Chassidus 
became a powerful element in Ortho¬ 
dox Polish Jewry. 

He wrote Chiddushel hakim, novellae 
on the Talmud and Shulchan Aruch, 
and was frequently referred to by the 
name of his work, "The Chiddushei 
haRim." 

Arama, R. Meir b. Yitzchak: 

[1460?-C.1545] Spanish Rabbi, born in 
Saragossa. Expelled from Spain by in¬ 
quisition in 1492. Moved to Naples and 
in 1495 settled and became Rabbi in 
Salonica. Wrote a commentary to Esther 
falsely attributed to his father, Rav 
Yitzchak, author of Akedas Yitzchak, 
and which appears in almost all editions 
of that book. 

Arama, Rav Yitzchak b. Moshe: 

(1420-1494) Spanish Rav, philosopher 
and preacher. He was Rav of Calatayud 
where he wrote most of his works. After 
expulsion of Jews from Spain, in 1492, 
he settled in Naples, where he died. 
He is best known for his book Akedas 
Yitzchak, a collection of allegorical 
commentaries on the Torah. First 
published in 1522, it has been reprinted 
many times and has exercised great in¬ 
fluence on Jewish thought. 

It should be noted that the commentary 
to Megiilas Esther, extant in all editions 
of Akedas Yitzchak since Venice, 1573, is 
actually the work of his son, Meir. [See 
above.) 

Yitzchak's own Commentary on Esther 
was published in Constantinople, 1518. 

Ashkenazy, Rav Eliezer b. 

Eliyahu Harofe: 

Born 1513 (?). Died 1586 in Cracow. 
Considered one of the leaders of his 
generation. He was a student of Rav 
Yosef Caro, author ol Shulchan Aruch, 
and a close friend of Rav Moshe 


Alshich. For 22 years he was the Torah 
leader in Egypt, and was greatly known 
for his piety and learning. 

His first work, Yosef lekach on Megiilas 
Esther was published in 1566 and 
brought him much praise from his con¬ 
temporaries. He wrote Maasei Hashem 
on the deeper meanings of the stories 
in the Torah, and wrote many Re- 
sponsa, his answers to Halachic query 
having been accepted as authoritative. 

Attar, Rav Chaim b. Moshe, Ibn: 

(1696-1763) 

Rav and Kabbalist. Born in Morocco, 
moved to Leghorn en route to Israel 
In 1741, he reached Israel and es¬ 
tablished a Yeshivah in Jerusalem, 
'Midrash Knesses Israel Yeshivah.' Rav 
Chaim ibn Attar died a year after settl¬ 
ing in Jerusalem. 

His best known and most important 
work is the Or Hachaim, his commen¬ 
tary on the Torah, often published in 
most large editions of the Bible. 

Rav Avraham Ibn Ezra: 

(Bom 1009 in Toledo; died 1164). 
Famous poet, philosopher, grammarian, 
scientist, astronomer, — and above all 
— Biblical commentator. He also wrote 
a commentary on the Megillos — in¬ 
cluding Esther. In all his Bible commen¬ 
taries he strived for the plain, literal 
meaning of the verse. His aim was to ex¬ 
plain the etymology of difficult words 
within their grammatical context. Next 
to Rashi, his commentary on the Torah 
is most widely studied, and appears in 
almost all large editions of the Bible. 

In France, he met Rav Yaakov Tam 
['Rabbeinu Tam' — grandson of Rashi] 
and a deep friendship between the two 
followed. 

According to some, he married the 
daughter of Rav Yehudah Halevi, and 
had five sons. 

Legend has it that he once met the 
Rambam [Maimonides] and dedicated a 
poem to him that he wrote on the day 
of his death. 
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Azulai, Rav Chaim Yosef David: 

Known by his Hebrew acronym CHIDA. 
Born in Jerusalem in 1724; died in 
Leghorn in 1806. Halachist, Kabbalist, 
and bibliographer/historian, he posses¬ 
sed great intellectual powers and many- 
faceted talents. 

He went abroad as an emissary and he 
would send large sums of money back 
to Israel. He ended his mission in 1778 
in Leghorn where he spent the rest of 
his life. 

His fame as a halachist rest on his glosses 
to Shulchan Aruch, contained in his 
Birkei Yosef, a work constantly quoted 
by later authorities. 

He was the author of the famous 
bibliographic work Shem-Hagedolim. 
Among his many works was the homi¬ 
letic Nachal EshkoL 

Rav Bachya ben Asher: 

(also pronounced B'chayai): 

(Lived in Saragossa, Spain, mid 13th cen¬ 
tury.) He was one of the foremost stu¬ 
dents of R. Shlomo ben Aderes (Ra sh- 
ba). His most famous work was his com¬ 
mentary on the Torah written in 1291. 
His Kad Hakemadi on the foundations 
of faith had wide circulation. Among his 
many other works was a commentary 
on the Book of Esther based on the in¬ 
terpretation of the Ibn Ezra "who wrote 
the most accurate commentary of all on 
the Megillah. He died in 1340. 

Bastion of Faith: 

by Rav Avraham Fishelis. (See Feinstein, 
Rav Moshe.) 

Beizer Rebbe: 

See — Rokeach, Rav Aharon. 

Chidushei HaRim: 

See Alter, Rav Yitzchak Meir. 

Chortkover, Rebbe: 

See Friedmann, Rav Shlomo. 

Chullin: 

Talmudic tractate in Seder Kodashim. 


Deader, Rav Hiyahu Btezer: 

(1891-1954) 

One of the outstanding personalities of 
the Mussar movement. He was born in 
Homel, Russia. 

In 1929 he settled in London and 
became the Rav of several synagogues. 
He exercised a profound influence on 
the teaching of Mussar, not only 
because of tlie profundity of his ideas, 
but also on account of his personal, 
ethical conduct. 

In 1941 he became director of the Kollel 
of Gateshead Yeshiva in London. 

In 1947, at the invitation of Rav Yosef 
Kahaneman, he became Mashgiach of 
Ponovez Yeshiva in Bnei Brak, Israel, 
and there he remained until his death. 
His teachings reflect a harmonious mix¬ 
ture of Mussar, Kaballah, and Chassidus. 
Some of his ideas were published by his 
pupils in Mkhtav Me-Ekyahu (3 vols. 
1955-64). 

D'na Pashra: 

See Rav Eliyahu Shlomo Avraham 
haKohen. 

Bdeb, Rav Shmuel Sizer b. 
Yehudah haLevi 

(Known as MaHaRSHA — Moreinu Ha 
Rav Shmuel Eliezer.) 

1555-1631. One of the foremost Talmud 
commentators, whose commentary is 
included in almost every edition of 
Talmud. 

Born in Cracow, he moved to Posen irr 
his youth. In 1614 he became Rav of 
Lublin and in 1625 of Ostrog, where he 
founded a large Yeshivah. 

Rav Beazar b. Yehudah of Worms: 

[Heb. Eleazar of Germeiza]. Also known 
as Baal HaRokeach. 1160-1237. 

Scholar in the fields of Halachah, Kabal¬ 
lah, and Paytan in midieval Germany. 
Student of Rav Yehudah haChassid the 
author of Sefer Chasidim. 

Rav Eleazar is known primarily for his 
halachic work Sefer Rokeach. His stu- 
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dents were many, among them Rav 
Yitzchak of Vienna, author of Or Zarua. 
Among his exegetical works are Shaarel 
Blnah. 

Rav EHyahu Shlomo Avraham 
haKohen: 

(d. 1729) 

Born in Smyrna, he spent most of his life 
there as Dayyan and Rav. 

His most famous works are Shevet Mus- 
sar on ethics and_ homiletics; Midrash 
halttamari, a homiletical work on 
ethical subjects. Because of this work, 
he became known as Rav Eliyahu halt¬ 
tamari. He also wrote Midrash T Ipiot, 
novellae on various subjects arranged 
alphabetically; and D"na Pashra [ab¬ 
breviated: Perush SHir Hashirim, Ruth 
Esther] commentary on three Megillos 
— Song of Songs, Ruth, and Esther. 

Rav Eliyahu ben Shlomo Zalman 
of Vllna: 

Also known as the "Vilna Gaon;" 
acronym haGRA = haGaon Rav Eliyahu. 
Born, 1st day of Passover 1720; died 3rd 
day of Choi Hamoed Sukkos 1797. 
One of the greatest spiritual leaden of 
Jewry in modern times. A child prodigy 
and man of phenominal genius, his 
knowledge of every facet of Torah 
learning was without equal. His glosses 
and commentaries encompassed nearly 
every one of the important classical 
writings. 

Epstein, Rav Baruch haLevi: 

(1660-1940). Born in Bobruisk, Russia, 
received early education from his 
father, Rav Yechiel Michel Epstein, 
author of Aruch haShulchan. Rav 
Baruch later studied under his uncle, 
Rav Naftali Zvi Yehudah Berlin [the 'Ne- 
tzivl. He is best known for his brilliant 
commentary Torah Temhnah. 

Eshlcol Hakofer: 

See Sava, Rav Avraham b. Yaakov. 

Even Shoham: 

Commentary on Megillah by Rav 
Shlomo Chanoch Henoch. 


Eybesdiuetz, Rav Yonaaan 
b. Naiaan Nata: 

Rav, and one of the greatest Torah 
scholars of his generation. 

Born in 1690 in Cracow, served as Rosh 
Yeshiva in Prague. Served as Rav of the 
"Three Communities" — Altona, Ham¬ 
burg, and Wandsbek until his death in 
1796. Published extensively on Halachah 
and Bible. His most famous Halachic 
works were Urim UTummim on Cho- 
shen Mishpat (1775), and K'resi Upleisi 
on Yoreh Deah. His homiletic work, 
Va'aros D’vash, published post¬ 
humously, was reprinted many times. 

*Feinsteln, Rav Moshe: 

Contemporary Posek, and Rosh 
Yeshiva, Harav Feinstein is considered 
by many to be the Cadol Hador — 
Torah leader of this generation. 

Born in Russia in 1695, Harav Feinstein 
was known as a child prodigy. He came 
to America in 1937 and became Dean of 
Mesivtha Tifereth Jerusalem in New 
York's lower East side. Harav Feinstein 
responds to Halachic inquiries from 
around the world daily. Author of 
'Igrose Moshe' — 5 volumes of his 
Halachic responsa; and an ongoing 
series of Dibrose Moshe — his novellae 
on Talmud. 

Some of Rabbi Feinstein's homiletic lec¬ 
tures were collected and published by 
Rabbi Avraham Fishelis in Kol Ram 
(Hebrew; 2 vols.) and Bastion of Faith 
(English). 

Friedmann, Rav Shlomo: 

(1894-1959) Chortkkover Rebbe, of the 
illustrious Rizhiner dynasty. Resided in 
Israel. Member of Agudath Israel's 
Moetzes Gedolei Torah [Council of 
Rabbinic Sages]; Son of Rav Nachum 
Mordechai (1854-1934); author of 
Tiferes Yisrael. 

Calico, Rav Elisha ben Gavriel: 

Prominent Talmudist and Kaballist of 
the early 16th Century. Member of Rab¬ 
binical Court of Rav Yosef Karo in 
Safed. 


[141] Bibliography 



Rav Galico's Halachic responsa are 
quoted in Knesses Hagedolah. His 
famous Commentary on MegHas Esther 
was published in Venice in 1582, the 
year of his death. 

GRA: 

See Eliyahu (ben Shlomo Zalman) of 
Vilna. 

Hindi, Rav Shamshon Raphael: 

(1808-1888). The father of modern 
German Orthodoxy, he was a fiery 
leader, brilliant writer, and profound 
educator. His greatness as a Talmudic 
scholar was obscured by his other 
monumental accomplishments. After 
becoming Chief Rabbi and member of 
Parliament in Austria, he left to 
revitalize Torah Judaism in Frankfort- 
am-Main. He transformed it into 
Torah bastion. His best known works 
are the classic six-volume commentary 
on Chumash, and Horeb, a 
philosophical analysis of the mitzvos. 

I bn Ezra: 

See Rav Avraham Ibn Ezra. 

Imrei Moshe: 

By Rav Moshe Rapaport. 

Isserles, Rav Moshe: 

(Known as RaMA). 

(c. 1525-1572) Polish Rav and codifier, 
one of the great Halachic authorities. 
His contemporaries considered him to 
be "The Rambam of Polish Jewry," and 
he can be compared to the Rambam in 
many ways. 

When Rav Yosef Caro published his flais 
Yoseph on the Tur, Rav Moshe Isserles 
simultaneously had written his Darker 
Moshe which he later condensed. He 
utilized the Darkei Moshe as a basis for 
his glosses on Rav Yosef Caro's Shul- 
chan Aruch. Published as 'Hagahos' or 
' ha-Mappah ,' it contained the custom 
of the Ashkenazi scholars ignored by 
the Shulchan Aruch. By spreading his 
Mappah ('Tablecloth'), so to speak, over 
the Shulchan Aruch ('Prepared Table') 
— which had codified Sephardic prac¬ 


tice — Rav Moshe Isserles, in fact, made 
that work acceptable to Ashkenazim as 
well as Sephardim. 

Generally, the rulings of Rav Moshe Is¬ 
serles were accepted as binding on 
Ashkenazi Jewry. 

laffe, Rav Mordechai: 

(1535-1612). Talmudist, Kabbalist. Born 
in Prague, he was sent as a little boy to 
study under Rav Shlomo Luna (Ra- 
SHaL) and Rav Moshe Isserles (RaMA). 
Became Rosh Yeshivah in Prague in 
1533. 

When Rav Yosef Caro's Beis Yosef ap¬ 
peared, Rav Mordechai found it over- 
long, and so began to write his "Levush 
Malchus." Later, the Shulchan Aruch 
appeared with the gloss of Rav Moshe 
Isserles, and Rav Mordechai put aside 
his work only to re-consider many years 
later. He published his work — The 
Levushlm encompassing all of Shulchan 
Aruch, as well as a commentary on Mai- 
monides, Rashl, astronomy — "as a 
work that will be midway between the 
two extremes: the lengthy Be/s Yosef of 
Rav Caro on the one hand, and on the 
other, Caro's Shulchan Aruch together 
with the Mappah of Rav Isserles, which 
is too brief." 

Kad Hakemach: 

See Rabbenu Bachya b. Asher. 

* Kitov, Rav Eliyahu: 

Contemporary Israeli scholar, and au¬ 
thor. Famous lor his Ish Ubeiso, f" The 
lew and His Home''), Sefer HaTodaah ('- 
'The Book of Seasons"), both translated 
into English by Rav Nathan Bulman; and 
his ongoing series of Sefer haParshiot 
on the Five Books of the Bible. 

KolBo: 

Early work on Halacha. Quoted as 
authoritative by all later authorities and 
by Shulchan Aruch. Authorship uncer¬ 
tain. 

Kol Rinah: 

Commentary on Megillas Esther by Rav 
Moshe Chai Milul. 
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Lekach Tov: 

See Midrash Lekach Tov. 

Levush: 

See jaffe, Rav Mordechai. 

Lorberbaum, Rav Yaakov b. 

Yaakov Moshe of Lissa: 

(1760-1832). Polish Rav and Halachist. 
His father died before he was born. In 
1809, he became Rav of Lissa, a long¬ 
time Torah-center in Poland. Together 
with Rav Akiva Eger and (he Chassam 
Sofer, he vehemently opposed and at¬ 
tacked the Maskilim and reformers. 
After he published his C havas Da'as on 
Yosh De'ah, he was acknowledged as an 
outstanding Posek. Among his writings 
were Imre Yosher, a comprehensive 
commentary on the Five Megillos, each 
published at a different place and time, 
the commentary on Megillas Esther, be¬ 
ing called Megillas Sesarim, printed in 
large editions of the Bible. 

Ma'amar Mordechai: 

Commentary by Rav Shem Tov b. 
Yaakov Melamed. Mid. 16th Century. 

Maharsha: 

See Eidels, Rav Shmuel Eliezer b. 
Yehudah haLevi. 

Maimonides: 

See Rambam. 

MaJbim, Rav Meir Leibush: 

(1809-1879). Rav, preacher, and Biblical 
commentator. 

The name Malbim is an acronym of 
"Meir Leibush ben Yechiel Michel." 
The Malbim was also known as the 'illui 
[prodigy] from Volhynia.' He was Rav in 
several cities, but he suffered much 
persecution because of his un¬ 
compromising stand against Reform 
which led to his short-term imprison¬ 
ment on a false accusation. He 
wandered much of his life, serving as 
Rav in various cities for several years at a 
time. 

His fame and immense popularity rest 


upon his widely esteemed commentary 
on the Bible. His first published com¬ 
mentary was on Megillas Esther (1845). 
His commentaries on the remaining 
Books of the Bible were published 
between then and 1876. 

Me'am Loez: 

An 18th-Century homiletical Bible 
commentary in Ladino. The outstanding 
work of ludeo-Spanish literature. A 
commentary of an encyclopaedic 
nature begun by Rav Yaakov Culi (1685- 
1732) of whom the Chidah in Shem 
Hagedolim speaks in the most superla¬ 
tive of adjectives. No work designed to 
instruct the lewish masses ever proved 
so popular. Rav Yaakov Culi died in 
1732 with only Breishis having been 
published. He left many unfinished 
manuscripts, and his work was con¬ 
tinued by others. 

The all-encompassing Volume on 
Megillas Esther was edited by Rav Rafael 
Chiyah Pontremoli (1864). 

A Hebrew translation of the entire 
work, entitled Yalkot Me'am Loez, was 
undertaken by Rav Shmuel Yerushalmi 
beginning in 1967. Esther was published, 
with additional commentaries, in 1974. 

Megillah: 

(As differentiated from 'Megillas Esthed 
— the Biblical Book of Esther.) 
Talmudic tractate in Seder Moed. 

Megillas Sesarim: 

See Lorberbaum, Rav Yaakov b. Yaakov 
Moshe of Lissa. 

Mesoras Habris: 

See Posner, Rav David Tevele. 

Michtav Me'Eliyabu: 

See Dessler, Rav Eliyahu Eliezer. 

Mid rash: 

See Midrash Rabbah. 

Midrash Abba Gorion: 

One of the 'smaller' early Midrashim on 
Megillas Esther. It begins with a state¬ 
ment of the Talmudic Sage Abba 
Gorion of Sidon, hence the name Abha 
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Corion. This Midrash is quoted by 
Rashi, and is quoted extensively by the 
Yalkut Shim'oni. 

Included — in incomplete form — by 
Yellinek in his Beis HaMidrash and 
reprinted in enlarged form by Buber in 
his Sffref D'Agad'ta al Megttas Esther. 

Midrash Lekach Tov: 

A "small" early Midrash on Megillas 
Esther — very often referred to by Rav 
Shlomo Alkabetz in his M'nos Halevi. 
Published by Buber in his Sllrel 
[YAgadta al MegMIes Esther. 

Midrash Panim Acherim L'Esther: 

One of the early "Smaller" Midrashim. 
Existing in two versions: Nussach Aleph 
and Nussach flats. Quoted extensively 
by Rav Shlomo Alkabetz in his M'nos 
Halevi. 

Published by Buber from a manuscript 
in the SIM EYAgacha al Megillas Esther. 

Midrash Rabbah: 

[Lit. 'The Great Midrash'] Denoting the 
oldest Amoraic, classical Midrashim. 
(Throughout the commentary of this 
work whenever 'Midrash' alone is 
quoted, the reference is to Mklrash 
Esther Kabbah.) 

•Miller, Rav Avigdor: 

Contemporary Rav, noted lecturer and 
author. A dominant force on the 
American Yeshivah scene. Rav in 
Brooklyn. Author of Rejoice O Youth/; 
Sing You Righteous; Torah Nation; 
Behold a People. 

M'nos Halevi: 

(Also called: Midrash Megillas Esther). 
See Alkabetz, Rav Shlomo Halevi 

Mlshneh Brurah: 

See Rav Yisrael Meir haKohen. 

Nachal Eshkol; 

See Azulai, Rav Chaim Yosef David. 

OrHachaim: 

See Attar, Rav Chaim b. Moshe, ibn. 


Panim Acherim: 

See Midrash Panim Acherim. 

Pirchei L'vanon: 

Commentary. Quoted in the recently 
published anthology 'Yaynah Shel 
Torah' (Jerusalem, 1954). 

Pirke Avos: 

"Chapters" or "Ethics" of the Fathers. A 
Talmudic tractate in Seder Nezikin. 
Read in the synagogue Shabbos after¬ 
noon from Passover to Rosh Hashanah. 

Posner, Rav David Tevele: 

Rav and author, mid 17th Century. Born 
in Posen. A disciple of Rav Sheftel 
Horowitz. 

He wrote Shaarei Zion — on Mussar, 
and Mesons Habris, both published 
posthumously by his son. He died in 
1690 near Altona. 

Rabinowhz, Rav Shlomo haKohen 
of Radomsk: 

(1803-1866). 

Radomsker Rebbe. A follower of the 
Apta Rebbe after the death of the 
'Chozeh' [The 'Seer'] of Lublin. In 1843 
he became Rebbe of Radomsk. He at¬ 
tracted many Chassidim. He is known 
for his classical work, 77feres Shlomo. 

Rambam: 

Acronym for Rav Moshe ben Maimon; 
Maimonides. (1135-1204). 

One of the most illustrious figures in 
Judaism in the post-Talmudic era, and 
probably one of the greatest of all time. 
He was a rabbinic authority, codifier, 
philosopher, and royal physician. Ac¬ 
cording to some, he was a descendant 
of Rav Yahuda HaNasi. 

Born in Cordoba; moved to Israel and 
then to Fostat, the old city of Cairo, 

Egypt. 

At the age of 23 he began his comment¬ 
ary on the Mishnah which he auth¬ 
ored throughout his wanderings. His 
main work was Mbhneh-Torah, Yad ha- 
Chazaka, his codification of the 
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spectrum of halachah until his day. This 
was the only book he wrote in Hebrew 
All his other works were written in 
Arabic, a fact he regretted later in life. 
He is also known for his 'Guide to the 
Perplexed,' and for his many works in 
the field of medicine, hygiene, 
astronomy, etc. Truly it may be said 
'from Moshe to Moshe there are none 
like Moshe.' 

Kashi: 

See Rav Shlomo b. Yitzchak. 

RaMA: 

See Isserles, Rav Moshe. 

Rokeach, Rav Aharon: 

(1880-1957) 

Belzer Rebbe. Successor to his father, 
Rav Yissachar Dov, and Rebbe of one of 
the most important Chassidic dynasties 
of Galicia. After confinement in many 
ghettos in Europe during World War II, 
he was deported to Kashau and subse¬ 
quently to Budapest. In 1944 he 
managed to reach Israel where he 
resided until his death. Universally con¬ 
sidered one of the great and holy tzad- 
dikim of the last generation. 

Sava, Rav Avraham b. Yaakov: 

Kabbalist and Preacher. Rav Avraham 
was among those expelled from Spain 
in 1492. He wrote many books, among 
them his commentary on the Five 
Megillos, tshkol haKofer. 

Seder Hadoros: 

See Heilprin, Rav Yechiel b. Shlomo. 

Seder Ohm: 

Early Midrashic-chronological work. 
Seder Olam is mentioned in the Talmud 
(Shab. 88a; Yev. 82b, et al.) and is 
ascribed to the Tanna Rav Yose ben 
Chalafta. 

Sefas Ernes: 

See Alter, Rav Yehudah Aryah Leib. 

Sefer HaTodaah: 

See Kitov, Rav Eliyahu. 


Shaar Has Rahim: 

Quoted in the recently published 
anonymous anthology 'Yaynah Shel 
Torah' (Jerusalem, 1964). 

Shaarei Blnah: 

See Rav Eleazar ben Judah of Worms. 

Rav Shlomo ben YHzchok (Rashi): 

Leading commentator on the Bible and 
Talmud. He was born in Troyes, France 
in 1040 — the year in which Rabbeinu 
Gershom M'or HaGolah died. Ac¬ 
cording to tradition, Rashi's ancestry 
goes back to Rav Yochanan haSandlar 
and to King David. 

The summit of Rashi's commentaries 
was his commentary on the Talmud — 
an encyclopaedic and brilliant under¬ 
taking. Nothing can be compared to the 
impact this commentary has had upon 
all who study the Talmud. Rashi's com¬ 
mentary has opened to all what 
otherwise would have been a sealed 
book. Without his commentary, no one 
would dare navigate the 'Sea of 
Talmud.' Every word is precise and 
laden with inner meaning. Rashi's cor¬ 
rections of the Talmud text were, for 
the most part, introduced into the stan¬ 
dard editions and became the accepted 
text. 

Rashi's Commentary to the Bible, too, 
made a similar impact — and virtualy 
every Bible printed contains his com¬ 
mentary which is distinguished by its 
conciseness and clarity. 

Many Halachic works from 'the School 
of Rashi' have come down to us: Sefer 
Ha'orah ; Sefer HaPardes; Machzor 
Vitry; Siddur Rashi; and responsa. 

He died on Tammuz 29,1105. His burial 
place is not known. 

* Singer, Rav Yehudah David: 

Contemporary Rav and Author. Rav of 
Givat Shmuel, Israel. Author of Ziv 
Hamitzvos ['Splender of the Command- 
ments'I; and Ziv Hamlnhagim 
['Splender of the Customs'], arranged 
according to the Hebrew calender; and 
Ziv Hashabbos ['Splendor of the Sab¬ 
bath']; Israel, 1971. 
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Shabbos: 

Talmudic tractate in Seder Moed. 

Targum: 

(Lit. 'Translation! 

The ancient Aramaic translation of the 
Bible. Usually referring to the Targum 
Onkelos. 

Targum Sheni: 

(Lit. 'Second Translation') 

An ancient, and extensive collection of 
homilies in Aramaic on Megillas Esther. 
The early Gaonim refer to it. 

TeHelbaum, Rav Moshe: 

(1759-1841). Founder of the Sigheter 
dynasty. A pupil of the Chozeh of 
Lublin. A renowned Tzaddik, he was 
among the first to spread Chassidus in 
the Northern and Central districts of 
Hungary in his capacity as Rav of Vjhely. 
Author of Yismach Moshe, considered 
one of the classic works of Chassidus. 

THeres Sblomo: 

See Rabinowitz, Rav Shlomo haKohen, 
of Radomsk. 

Torah Nation: 

See Miller, Rav Avigdor. 

Torah T'mimah: 

See Epstein, Rav Baruch haLevi. 

Tosafos: 

[Literally, 'additions'.] Collective term 
for the leading Talmudic scholars of 
France and Germany during the twelfth 
century. There were up to 200 of them. 
They compiled novetlae on the Talmud 
which became the companion to Rashi 
as the standard commentary to the 
Talmud. Basing their work on Rashi, 
they broadened and deepened his in¬ 
terpretations. 

Valerio, Rav Shmuel ben Yehudah: 

Rav, physician and author who lived in 
Greece in the second half of the six¬ 
teenth century. He wrote Yad- 
Hamelech on Megillas Esther, pub¬ 
lished in Corfu in 1579. 

Vilna Gaon: 

See Rav Eliyahu ben Shlomo Zalman of 
Vilna. 


Yaaros Dev ash: 

See Eybeschuetz, Rav Yonasan ben 
Nassan Nata. 

Yad Hamelech: 

See Valerio, Rav Shmuel ben Yehudah. 

Yalkut Shimonl: 

The early classical anthology of 
Midrashim. Authorship uncertain. 

Yismach Moshe: 

See Teitlebaum, Rav Moshe. 

Rav Yisrael Meir haKohen: 

(1838-1933) 

"Chafetz Chaim" 

One of the greatest Tzadikim in mod¬ 
ern Judaism. He became universally 
known as 'The Chafetz Chaim,' after the 
title of his first work which he published 
anonymously at the age of 35. He es¬ 
tablished the Radun Yeshivah. 

Author of many works, he is best 
known for his Mishneh B'rurah (6 vols., 
1894-1907), a comprehensive commen¬ 
tary on Shulchan Aruch, Orach C hayim, 
which has become the indispensible 
commentary used in studying the 
Shulchan Aruch. 

He was a founder of Agudath Israel. He 
constantly stressed the fundamental 
belief in the imminent arrival of 
Mashiach, and, as a /Cohen, he em¬ 
phasized the study of the law of sacrifice 
and Temple worship and other related 
subjects. 

His saintliness exercised a tremendous 
influence on all who knew him, and is 
the subject of many stories, all rich in 
morals, about him. 

Yo ma: 

Talmudic tractate in Seder Moed. 

Yosef Lekach: 

See Rav Eliezer b. Eliyahu Ashkenazy 
Harofe. 

Yismach Moshe: 

See Teitelbaum, Rav Moshe. 

Ziv Haminhagim: 

See Singer, Rav Yehudah David. 


Bibliography/ [ 146 ] 



nnis b'b tjd 

Purim Evening Service 



*?3 -py’ nbi ibk a’tyn 1 ? nggrn ,n’rniP k*?i py nag’ cirri xam 
.aaiqp, Dip ugjfi ny’tfin « gnijn 
The ijn: 

.ip T nnn i] n*$ i3-ia 

Congregation and ]jn 

.nya ob)yb ypan « yng 

nnya nans npx a^lyn g 1 ?)? aa^n^x ” nnx gang 
gi'pinna □ i ny nau/a naannga nnyty nnua nagng Dpny 
ypng aiyniniptpag npgi 3 n*ni< ngyaa n’anTn n# 
-asa Ti^/ni gy/n-’aga nix V^la n'm'm Da 1 xgp aaiygg 
’’ ypa □i’> |p Vpgaa nb'b xpaa nv npyaa nix 
gang .nya □‘my 1 ? aa^y gi'mp'’ man n^p.i ’n ^x lay/ naxgy 

.□pny mnyan « nnx 

D’pn niyaa ngln ,ngnx gay ^xnyn np D^ly ngnx 
aaaapna aa a:aup aa^n^x ^ p by .nna 1 ? aanix Dnasu/aa 
p nya ub^yb g’niyaga gjgyin ngng nay/aa gpng imy/a 
^x gnnnxa n’mVa Dai 1 nana anna aa’a 1 * gnxa w«n dh 
3 xnyp lay nnax « nnx gang .D^a^ly 1 ? aaaa man 

When praying in private, add: 

1IJKJ lV>? ^ 

♦*inK ’i irn*7$ ” 

(In a whisper:) 

.nyi D^iy 1 ? imaVn mag du/ gma 

gg.xa ‘pga gy/ga “7531 ggg 1 ? ^gg g^n^x « nx ngnxa 
□naau/a gan^ ^y dph gava ’raax nu/x n^xn nnmn rm 
gggy/ga gngg gng'pa ^pg d: ? nngna yw 1 ? 

yap |p nbuia 1 ? a’na gg’ by nix 1 ? nngy/pa gaapga 

.gnyy/ga gjyg nana ^y nngnga 

ngnx nayp pax ny/x pnya ^x ayipy/n yayrnx mna 
^gga nggg 1 ? ^gg ingy'pa ayn^x V, ni * ngnx 1 ? D 
gaan nggxa unpbm nny anyg agygx nya ’nnaa .ngipsa 
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nybte/i n'jaxi ^yyyb 1 ? au/y ‘•nnn .Tyiyyy ^p/n^ni 
D’nb^ annayi Dynpi abb? 1 ? nnD’"[D □?“? nypm 
cyniyn nx nyyi D ?3 y _c lN rnm .ay 1 ? Dyynnpmi annK 
nnnn Dnnaxi nVia 1 ’ nx inn xb nmxm nun n’n 1 xbi 

t ■• : v ; - -i - t s v I •• ■ ▼ t -i t : t t v ! • : 

n^x ■’I?"! nx nnjpun .as 1 ? y np/x nabn yixn ^yn 
rm D3-p by nix'? onx ornp/pi 05^/33 ^jn Dbaa 1 ? by 
□3 nan 1 ? Dana nx anx Dnnn'ri .naypy ya nbuiu 1 ? 
by nn^nbi .:iyipai ^riu/rn yna rina'ini rijvaa riyatyb 

.:yiytt/ai : 10 , 3 niniip 

y yauy ntpx nnnxn by □b’Pb D 5 1 ^: 1 V 9 1 ? 

.ynxn by anaum ’an dh^ nn^ Da^nax 1 ? 

rnnxi ^xitty nb ^ ">31 -"ibn 1 ? ntgfn ^x y nnxy 
^y unji Dnnn 1 ? annaa ’aaa ^y nyy on 1 ? itoyi ay 1 ?* 
inx oyxni ny 1 ^ Da 1 ? yyi .n'yan ^ns c]3sn nyy 
nnx mnn x^i ,anx ayipjn y niyn ^a n* onyan 
main jyn 1 ? .Dynnx try Dyx np/x ayry nnxi □bb3‘? 
y yx ,Db , r6x‘7 □’p/np on^yi ’niyn ^a nx Dyu/yi 
□a 1 ? ni’n 1 ? □ njyn yy.isn Q?nis ’nxyin n\px na’ybx 

— Dyn^x ’’ crn^x 1 ? 

yxi iryb# y xin ’a ir'py ypy nxr^a nain^i nyx 
la'pxlan Mibn d 1 ?^ TP uniBn i»y ^xniy? nyaxi in'?!! 
l ?in} a'ptt/nni unyn n 1 ? ynaay ‘jxy □ ,, ynyy ^a yan 
yx-ny nix'???! npn yx ny ni^na nipyrr iay?Da ‘•a’x ^a 1 ? 
by laannnn laVr-LUin 1 ? jna xb) Dyna lau/sa nipn .napy 
□■•Di u 1 ? niyyn .yx^u/'^a ^y lanp. any nyy'x nina 
nany .m ya nnixa cnaim ninix nynDb nnpy 
□ainn ‘7X"l^;' , myn^ xyiy Qinya nlaa-^a inibV? 
□ri’Q’ii’i n^ qio D! nja ya lya "V’aynn .o^iy nnn 1 ? 
nini mau/ innyaa vya ix-y .yap nininya oyisaiu; nio 
iiy t ?x"iiy'! yb 1 00’^ ^bR 1^13 ima 1 ?)?! 1 nutb 

.n^a nnxi nan nnnt/a nn^u/ 

t \ :▼: ▼“ ▼ 1 • : ▼ 
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ntoy nbnn xiia ton'pn mxa nnnn m 11 Dbxn nnnn p 
ny 1 ‘? J S nt. nton nab □? ypin im ixi ininbn .xba 

.nyi Dbyb ibm 1 11 nnxi 

inn ,13gn pm id? ibxai npyi n>c n nna-p .nawi 

bxa ■>■> nnx 

•• t : • - t r: r - 

tonal D^n 1 ? inza'pn nTnyni nibtob nmbx y» nnpton 
laytoin! inabn nnio nyyn napni inibto nap why 
nyii ni.ni 151 nnx wbyn npni niyn imi 1 pto ]ynb 
n ni.mpn ipp ^nrrn nnqxni nnabn pto npni pnn 
nnx Dini) inn ibp bx p nnx nbpni ninlto bx 
inn .obiy nyi nnyn nibtobi □ i mb nxim ianxy mntoi 

.nyb bxnto 1 Day mlto 11 nnx 

-t •■ t : • “ t: t - 

□’bton 1 pto jDyia n inn inxi px Dblyb n inn 
,iinb nixba:; ntoy bxnto 1 mbx □mbs 1 1 inn nnbbn 
px ynxn ba nx ininn xbnn oblyb inina nto inni 
linn y Dto m 1 ntoyna y nnto 1 Dbiyb 1 1 ninn mi .pxi 
p bum into nnyn iiaynx n ton 1 xb p □biynyi nnyn 
by i 1 ?? 1 ! nyn ba xti ay 1 ? ib Dnnx nitoyb 1 1 bmin 
yixn bn by 1 bnb 11 nmi .Dmbxn xm 11 nnxi anna 
ntoxa n’by I 1 iipn m 1 .ims intoi nnx ?i nm 1 xinn Dip 
□to 1 ? ninlnb □Dan in nynpi nmbx n laytoin ib nbrr 
ixmi rptoy ">#*? nna bn .ipbnnn nnntonb itonp, 
ntoyi nnx burp iptob naan nix ipab nnnto 1 ! 
niia inpin ]xyi iny nnaxi nab nmbx nnx nlxbaa 
•inbnn nap:? mi mb nblyb ib 

I 1 inn naaton n inn ,nbibn n inn nip n inn 
bn top np itox omnni o 1i nn nitoaa up p ,ianipn 
bx 11 mix nnns mn nmax iin .tom nton bn nm m 
libni mnn ininbn D’p.i into ini Dptonto iambx .nnx 

.nyi Dbiyb n^y 
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nni<3 ynyium mp23 ‘bni m 1 ? nntpy irry in~p 
d^ivV i^b 1 y ,-\b)2 y .y'pn y .-yn^K y^n ]vxb ibio 
T>k 13 "11233 iv ■>n t 7 iv t 7 i ron y'aip m 3 t ?nn ’a .nyi 
ybn 1 iypn 111333 l^b? ,y ,nnx 3113 nnx k'jk y^n m 1 ? 

.vtpyn ^2 *7171 ivi □‘ply 1 ? ir'py 

The irn: 

.nrnapn y'yny nnivya xya n Kn^yn ,Kay rtnip um.pny S’lJn 1 ’ 
nnxi anp inni N'paya ^xyif! n’a boy ”1131 yan-pai yayna 

■m 

.N’nVv ’npyby D ^’V l ? 1i2b toy uni? kit; 
b’Vnny nby/ny Tinny Nunyy Dnnny "ixany nanipy yon 1 
xnnau/n Nnyun xnaya Va in vhyb .nth yna xipypy nnip 

•inx nnxi xnb’ya li’btji xnnny 

Shemoneh Esreh mu/y nyn^/: 

.ynVnn ~pr ’di ,nnsn ’naiy y 

i n t 7 K nni 3 N i n t 7 is yrnlax ’nSa i:pn* 7 $ y ,nnx yna 
yv'py bn ,N"ii 3 rr] ibnn Vmn bmn , 3 piy Ti^ni pirn 
iconi ,nl 3 K non i 3 ln bbin mlpi .d^iu □n^n ^nia 
.n 3 HN 3 imp lyn^ oiyaa i 33 t 7 bwla 
:oni3x jan y nnx ym 3 yarn yiplni iriy y'pp 

.vu/1 nb 31 ( nnN □ i nn rmn yaix n^lv 1 ? ,113a nnx 

-• - t - •■• •• “ : t ■*: t : T “ 

mpan mini mm 3 l tyn 

v T — - T _ 

ynio ,□■>31 □ i nni 3 □ l nn rmn 13113 Dm bobqp 
nip 11 ? inline D’pni ,nnioK imni ,n , >‘7ln nqiti □■'‘7313 
rmni rrnn y'pn ,y^ nnli ’ni ,niii 3 a b>y 3 yln 3 m .lay 

inyiiP 1 mnpni 

imnnn rmn y nnN yii 3 :D’nn nmn^ nnx in^i 

:H ^3 ll^ill Dl 1 ~ t 733 DUPUpl .iPlip yipipl lP 1 ip T HI 1 N 

:ipnp T n ^nh ,y ,nnN 3113 
.ny3 iPbisV in^ni ,nyi dik 1 ? pin nnN 
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On Saturday night, ’Kyln, add: 

p Vigrn ’pn niu/y 1 ? ia-TE6ni ,:|n-pm yin 1 ? unpin nnx) 
□V pa wnyb ^k"VP 7 pa ^ipn 1 ? nx pa /aln 1 ? vrfp pa .irnbx 
□’Kan D’n’n ir'ay ‘jnn «abij irax .nfc/ynn ’n’ niyu/ 1 ? ’ygipn 
n’paini .py'aaip n’Rani .xpn-’aan □’aiton .DValp 1 ? unxnp 1 ? 

(^nx-pa 

pin p ,nnx .‘agtyni npg nyn ^nxn iaan(i) 

.nynn 

laTTnni ^nniay 1 ? u? 1 ?)? iig-ipi ^rnlnb ianx lag^n 
.ngiu/Jig nrinn p ,nnx ^na .^pa 1 ? ma'aitf ngiu/ng 

■>3 ,iayu/a h iag'an 13 V ^rp? ,iaxun ■>? lanx la 1 ? n^p 
.ni'ap'a ng-jnn pan ,p ,nnx ipng .nnx n^ioi l anDa 

■>3 /qpiy ]ynb nnnn la'axai ,iagn ngni ppya xa mo 
.“ax-run “axia ■*■* nnx ana .nnx pm “axia 

,nnx lan'ann h ,nyunai layufin ,xa-iai « laxa-i 
jjaNg xaln ^“an “ax h ^apilan bib nnbv nxia-i n“ayni 
.‘ax-py Day ’“ain xain ,p nnx ^na .nnx parni 

p^n *73 nxi nxin naum-n$ ,ia , >nbx p ,ia^y Tig 
,manxn ■'aa-'aa “ay nana'a num “au im Sana'a nnxian 
,p ,nnx ^ng .niaiun opu/g lanaiy ^pai ^aiua layaup 

.npum ■q-ian 

,ia , >np l aa papja oa x'up ,unnrfa “ana -laiwg y;an 
•H-ia pgjap ,p ,nnx ^ng .pixn nia^g yanxp tit layajai 

.‘axntpi Day 

ngm ,n^npgg la^aryp .naiu/xnag ian?aiu/ ng->u/n 
D’prnai npng ^ngb p nnx aa^y ip'ani ,nnaxi pa^ iapn 
.uau/ni njany arrix ,p ,nnx -png .taaunag lapiyi 

“agi ,igxn yapg nyunn ‘agi ,nipn pin-'ax u'yutbnb) 
nanni ngu/ni npyn n^nn DHT.ni .inng 1 nnnn apgpx 
ypgpi D’gpx ngDy ,p ,nnx ^ng .la^pn nnnpg ypgni 

•CIT 
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^ya rr>3 :|py ■>jpT ^ya □ i T>pnn ^ya n^nyrr^y 

p :pnrn Na inn’ .aa’byi payn na ^ya .onnaip np^p 
D 1 iyi ,np*g ^ptpg Dvapiarr^gV alu aaty jna .aanbN 
,p ,nriN ajaaa .aanpa Tja n ( u;iaa N^q D^ly 1 ? Dppy aapbrr 

.D-'pny 1 ? nuapa qyu/p 

ati/Na naina qiau/na aau/n n’prng Tp-py D’^n^i 
nann aaa nnaa .obiy paa aann aiapa nniK naaa ,naaa 
.oi^ni ruin ,p ,nnN -paa .pan nainb 
^nyaung man aanpa ,rppyn rnnn ^aay nil npy-n* 
pap rnpyn ,p ,nnN -jna .Di’n-^a aapp ^pyaun 1 ? ’a 

.nyaatf 1 

mpnn.a ^apa ( aa i[ 7 y tarna can nan^* p aa^ap ynip 
.nnK maaanna na^pp ypiu; ^n ’a nap'jpp n# panga 
7|py n'ppp ypitf nnN ’a .aag^ipn-^N nppn aaa'pg ^pap^pa 
.n'ppp ypiu/ ,p ,rtriK Tjna .mpnna bjoup 

nx att/m ,nn^anai bNaup aqpyg lan^N p nyn 
^ap.n narwa tan'jppa ,^k*u?p 11 v^ki ^pn an - ! 1 ? napayn 
.Tjpy na.iay n’pn pan 1 ? i nrn ,pyn T g 

,p ,nnN -paa spring p’y 1 ? :jaau/g aamy napnpq 

.p’y 1 ? inrgtp npnpn 

aa^niax n^xa aan^N « Nan nnNU/ a 1 ? aanaN main 

•■ -t •• ■••.•:▼: r " ▼ I r : - 

nn.aa ,aaa an 1 ? Nan nnN aayt?p pp aapn nay ,nya D^ay^ 
aa’panu/a ^yq ,:j"pg mnaopn aapp-^y ^p’pnn nppqa tj 1 ? 
^pniN^m- “?yq aapy m^agtp ^pr^ya niaappn 
a“?a s.b ig ,alun .Dnnya apaa any .ny-^agttf ■ppiniuq 
.aq 1 ? aapp □‘pyp ,apnoq ann s.b ra ,Dmpnq .appnn. 

-“jya niyau/pq-^yq niaaaarr^ya qpnan-^yq D^pan^y 
.n^n ]paa Dnn n^’a aa’niaN^ n’iyyip nann^pn 
pan nrpby apy^/g napgn q^aayg anpNa ■’apap ■’p i a 
ayap D i aan’rr^a-njs aaN^a aan^ a^ptyn 1 ? aypa yi^in 
•Diap/ vftjrb aiyy nu/lS’ayg anN avg □■>apaa ]pa aya 


[ 153 ] Purim Evening Service 



□1 nn.ii tpiprn? nnxi .tia 1 ? iik unh'Kin ityy 

i^ina niaumi inau/ma-nk n^P-Vp? inyynK rnan 
.yyn-^y Tua'n^i ink i^ni lu/xia 
.iyi o^iv 1 ? i^n us 1 ?)? rppty nniirvii ■jinn' 1 D^a-^yi 

“?kn npk? nis i^nn ^nv D^nn “731 
in; r^i :p 3 iy nun ,« nnk "pia :n^p unity} unyiun 

tnnm 1 ? 

■^n Kin nnk , 3 .u'ny 1 ? trtyn ^ny ^Kity by_ ai Di^u/ 
■733 ^kl'ty 1 wx nk ipa 1 ? ^yya aiui ,di^b b^b piK 
my nk Yiaran ,« ,nnk 1113 .^i^tya nyu/ ^arn ny 

tDl^a ^Klttl 

▼ “ t : • 

■> t 7 t 7j7)? t 7i main i3i)? •’nsiyi ,yin any 1 ? naq , i n^K 
,v|niina i a I 7 nn? .rrnn b^b loyy ■’typri ,nlin i iyp3 
isn ninn ,nyi 4y Epau/inn-^ai .■’u/sa ciii-m ^jpiynai 
iynb niyy urnb niyy .nnbtynn bpb f?i nnyy 
liy^rn 1VU 1 ? ,^niin tyn 1 ? niyy ,^nu)np tya*? niyy 
,, 3 t 7 ■puiii ,'s nnK 'pan 1 ? V’ipi .nayi ■^■’a} nytyin ^-p-p 
n'tyjn Kin manna DlW nlyly .4k^ ’’“I 1 * V, 'T^V 
.paK link} ^kW! “?y? m^y 

u/ipan-rva nn’i? irniax ’n^xi irn^k ’’ I 1y l vy 

□‘py 'i 2'3 nx-p? Tipyi Dtt/i ^niina up 1 ?! ini m’ny? ninna 
n^iy ’n’a D’^ni rrnrp nm» naiyi .nvainip D’Jtt /31 

:ni’3inip. nntt/ai 

The ijn: 

.nma 1 ?)? -y^n 1 .) nnijna xia n xn^ya ,xai nnty unpni bnim 
iDpxi anp imai x'nya ^xiup-rpa ^ai ”nai paiavai 'pa^na 

W 

.xya^y ’n^y 1 ? nbyb ^ian xai nnty xrp 
^nnp n^yni ipnni ,xttnivi onnnp ixapp nantyp -p.an’ 
xnnatyn Nnipu/i xnaia-^a y? K^y 1 ? .Kin ^na Ntt/ipi nnty 

:|)pk n»kl H^oki Nnm?! 

K’nu/a h |imaK nip,^ io ty 1 n i a- ( 7ai jinnivai pnni^y ^apnn 

:|OK n>pKi 
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:|nN nax] ^Kajy 1 ^3 byi ar'py □■” 0 ') ,k’oiy in foa_ ke^ xn’ 
lanx] ^ioup bi ^ya .aa’^y t 3,1 ^ niyy! Kin .l’niana Di^ty nt^iv 


n^nnn nxnp 1 ? nton? 

Before reading the Megillah, the Reader recites: 


■m 


vniyna aaiyap a#x ,D^iyn i 1 ?)? ,irn^K ” ,nnK a]iaa 

.rrVan xapn by aaaan 

irniaN 1 ? D i pa ntyytf ,n^lyn I'pp .aavt^x y ,nnx ^na 

.nan inaa ann □ i nia 


aan’pa aaippay ,D^lvn .u’cfyj « ,nnx -]na 

.nan \mb aay’am 

[The Megillah is Read] 


After the reading of the Megillah, say: 

nni aaan nx ann ,D^ivn ^n .aaTfy* « ,nrix Tjna 
□Vappna aanyn wb ynaani aannpa nr? opaana aara nx 
^xaiyi any 1 ? vipan ,« ,nnx ina .aaapaa ' , a i x bib Sana 

.ytyann Vxn anna ^an 

- “ ▼ " ▼ T ■ 

At nnrill/ Purim morning services, omit the following paragraph: 

.D’nnj naaapnn apn □ i ia nyy xnn ap/K 
.p^ny ya_an lint aya yun ehk aa^y mpa 
.aa 1 ? ‘ib nayp 1 anVaaa ala a 1 ? naaa aau/ya nx* 
.rnnn anayai T>nipn l ? u/pa na^aa nia^? aaypap ana 
.□■pa 1 ? D’nK nxaiy aaiya rniahc na^x yam inn 
.anx aSna aax by an^nna ’a ‘nxiy ’nna aarxVi 
.aanu ’T>a xnu aa^aa pny nnan 1 ? yu/a nnt 
.rNun by xpn cppan yiya/i ax miiun^y aaa apn 
.nya T nau/y 1 ? aannn vniay naatynn aa^a jnu 
.□a T ai nnan 1 ? jna iapa ^x ’p/aapa n'pu/ la’ 
•Hf/itt/a aapa inn ■>na T i tiyp xyya ’aaan nixaa 
.apxn ^y aiya nay ana appn ap/pa pto viib 
.aa’niax py nxpn VanpV) naaiy apa 1 ? aanyi nr ’)? 
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.□■•aw! Ti.lyV nnpy npnn in a^n nap ya 
.□■'ran nnn p. inipwn 1 ? inn 1 ? i^nan irpno 
.r*^v n^nr W *\b n'wy iypna b'pai 1-itpya nay 
nania 1 ? ■qana inn ns’a ^an •>awr ^a inns mrs 
.iWaa nnn ina apK ,v^~\ ~pn y^m p'ny 
.nawi naw ^a3 nnw 1 ?] d 1 "!^ niwy 1 ? n;y> t ?y in^p 
.n^n yyn'^y raai inn nnpKi ■> 3 “nn n'pap ni* ir>iO 

On Purim morning say this following yttflnn ^KH: 

••aTin n^ap nrr Dnifqa nnnW] n^ny apjn nawiw 
^aiy yam 1 ? .inn nia ^aa anipni nya 1 ? n^n nnyiwn 
inn miN .^a □ , >pinn *73 nya^ an 1 *?'! k^i iw'a?. a 1 ?.? 
n\pK wit nnrm pnin’n ■’pnnp a 1 " 1 ? , - »“i3iK t 7 wpa a#K 
,3iu^ mat naiann Dai .nya nnoN nana /n’nan 

On Saturday night nai^ ’Kirin: 

M'by napa nanj n'wyni na^y aan^N p nya ■’nr 

.anaaia nan nwyni 

■’nniyni ■>pnn ^b ink .lai^ir •nw ^yp p^y nppa aun 
,nian naan wapi nan aV’^! Kin ’a .ia npax ’n^N 
.innx nnnoi nay ,npnn rpap nnna a 1 ? a9’ in^aKp 
appn a^P! ‘zpka -ignn nnr aw’ ynn n'r 1 ? nnpn Ki^n 
wr xb /^jrn naaaa aV* PI* 1 ? 1731 .onpy aittp 
•>pnn p nnioa .nion □ i ywa nn^wi iran aTV? P“1 
anp 1 yaai nyn n?Kn xb ,apyp nn'w p^y 
niga ^y ^a-n ^aa Tinw 1 ? aV nay; rax^n ’3 ^CJKa 
D'npn -qn-in inpa ^nw b}j .a^O ipNa q'an ip apktyi 
inw yi_i 13 inaaWN anpVPki pwn ’a ’a .pana tss 
ink nnnaaKi any 1 ?™ nnya ’aaK iny ,anay*o ’aTop 1 
inya'WN □ ,, n i T -yik ;nyiwia inx-iNi inyaWN ww 

. l nyiW:a inNI^l 

mKi nr^N nt Kipi ^kTw n^nn awr wnp nnxi 

- ▼ : tIt: ▼ : • • : It ▼ - s 
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y'pappi .lima yixn-^a x brz nlxay n amp Blip B/np 
nnraip nn nx'zy xplip 'pa/a anip pinxi jtip 11 
.winby ''P 1 ?^ d^V 1 ? ^’Ip nrniaa iaiy xyix _t ?y a/np 
yna/xi nn ixwm .nip 1 in xyix ^a x^n nlxay ” 
xnn pn'ppn .inlppp umaa ina bui a/yi_ *7ip nnx 
’11 Kipl ina ,ynpxi ynaa/pi x^p yi ^p nna nypBP 
nxp nnia'pp n .iyi n^y 1 ? i^p 1 « .nnraip nn inxp 
^xiiyii pnyi ornpx nV# n .xip'py , p I ?y I 7i D'py 1 ? 
pni Ipy ^a 1 ? niaa/rip iy;6 D^ly 1 ? nxrninip irniax 
a^B/n 1 ? naini n ,, nB/rx t 7'! ]iy iaai nini xini .i^x naa 1 ? 
-bib ipn-an n^oi alu ” nnx ’a .innn-^a "py xVi lax 
apy! 1 ? npx inn .npx iniini n^ly 1 ? pay inpiy .^xip 
■'ilx ina .Dip lyp irniaxV nyaiyrnpx annax 1 ? ipn 
-alB/n uny nlxay ■»■» .n^o unyiiy ^xn Mb any Dl'» av 
.13 nua dix na/x nlxay ■»■» .n^o apy n^x Mb 
uxiaip irnVx ina .irxip-DVa ipy: i^pn nyp/in 
n^ly ini npx niln ii^'inn D’yinnip p^nam niaa 1 ? 
inanx ua^a nu/n inilna na 1 ? nnp 1 xin .uaina ypi 
yap xb lyp 1 ? □‘jb; aa^a nay 1 ?! laiyi nl'a/y^i inxip 
•>n^xi nn^x ii ipp^p pyi ni .n^na 1 ? ~ibi xVi pn 1 ? 
anpi nym n?.mi nan: njn D^lya i^pn iPiyaip irniax 
lyn 1 ? .xan a^lyn 1 ’ , n t 7i naton nin 1 ^b/ 1 ? naiai nalta 
npx naan ina .nix n^ly 1 ? nbx n oi: x^i naa npr 
ny nn n ayny ■>■>3 inua .inuan ■» nm «a nua 11 
yan n.« npii naryxb n ipip ’yii’ ia inpan .npp^iy 

.inxii niln b>nr ipiy lyp 1 ? 

The i;n: 

I’Vp!) nrnyia xia h xn^V-? ' K ?1 wny u/ip.ni 
anp, inni n^J? 3 ^xiiy’-nn-^Di ”nai i^’nini ila^n? .nnn^n 

.]ON npxi 

.xinVy ’PVvV d ^V i ? 119P N2i noip xni 
n'pyrrn iinn’i xtoani naiipi ixan’i liJI 1 
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Nnnnu/n Knmiyi Knana-ba in K^y 1 ? .Kin yna Kunpn nniy 

:]nK impKi Kn'pya pynKi Knnrm 
qnK innKi ‘yKnun ba ‘yyi ii'by n”m .Kpiy |n Kan Kn^iy kit 
innKi ‘yjoun ‘p by\ .nby nibu; nipy? Kin /pninipa Dlby niyiy 

^nK 

k b# .n’tyKTn "iyr ,t ? nbm nn 1 ? ,b3n piK 1 ? n3tyb why 
xbw ,nmxn ninsuftp laiaU; xbi ,niYiKn mas iawy 
npiis lanaxi ,naiDn b33 labiin tans iapbn du; 
,kih in3 unipn DpbDn p 1 ?)? ijb)? ppb cinniypi 
,byra>? nmup lip 1 3wlm ,yiK idI 1 ] emu; npla Kinui 
nas'pn nrtK .my pi? iambi? Kin DmliD ’naw i-iy napttfi 
:i33b‘bk nPumi Dim nymi ,imin3 3in33 ,lnbn ddk 
niy pi? ,nnnn ymn-byi byran D’np Dmbi?n Kin 11 p 
pry nii??ri3 nnrnp nlKi 1 ? iambi? p ^b n3jm p by ■ 
■jjynb pni.3 1 nli3 a 1 '? 1 '?!??] T"!.*? l w n’biba ipyn 1 ? 
nipn^ ,pnu/3 iKip 1 my3 pmbsi nmy npbng ably 
t|* 7 p ,b3n piyybs iyp.i mp 1 .yiK" i y#Tb3 ipbx 
lyip 1 iambi? 11 ypaob .puib-bs yntyn pnp-ba yipn 
pni3 t 7)a biy-nx nb3 iSpjr'i nan 1 ip 1 ^nty ippbi nbs’i 
,Km npbnn p ,iyi ably 1 ? ninn Diyby ^ibipni 
□byb pbip 1 p pyimn-i 3in33 ,11335 pibnn iy mbiybi 
11 nm 1 Kinn dip ,yiKimb3-by pbipb 11 n;m id^i nyi 

nnx inun inx 

TV T V 

Mourner's UPlp: 

y'?)??! nmyna Kna p Kn'yya .Kan npiy unp.n 1 ] 1 ?ian 1 
anp inpi K'yaya ^Knitn-np-ban ”.nai papipi ]iayna .nniaba 

•inK innKi 

Km'py p^V 1 ? D '?V I ? H5P ipi npip kit 
b?nnp n'pyny nnnrni .Kiyin’l nninrpi nKann naruyn inan 1 
Knnaiyn khtwi Knana-'ya ]n K'yy 1 ? .Kin inp Kipnpn nniy 

:]nK nrpKi Kn'pya lynKn Knnnai 
:pK innKi L 7Kniy ^a byi ii’^y n”ni ,Kpip ]n Kan Kn^ip Kn 1 
innKi ^Knty ‘ja Syi .ir'yy □i'yu; niyyi Kin .iplnna □i'yiy nu/iy 

:]nK 
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